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* Saws not, by ſome unwary Exrkzss10R8, relating 


to TRANSUBSTANTIATION, and the 
REAL PRESENCE, given ſo great an Advantage 
to Papiſts and Deiſts as may prove fatal to true Reli- 
gion, unleſs ſome Remedy be ſpeedily applied ? 
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P RE FAC E. 


HE following mare 4" gh ſome 
D time ready for the preſs; might have 
remained much longer concealed, 
had it not been for a late excellent pam- 
Phlet, the peruſal of which has afforded 
me the utmoſt pleaſure and ſatisfaction; 
and the ſubject matter being of a ſimilar 
ons we with the general intention of this 
litt e eſſay of mine, ſome judicious friends 
have prevailed on me to make it public, as 
both of them have one and the ſame ten- 
dency, to revive true Chriſtianity, and reſcue 
it from its declining ſtate. An endeavour 
to accompliſh ſuch great ends, 1s moſt cer- 
tainly the duty of every individual, ſo far 
as his ability extends. 
It is apprehended, that an attempt to re- 
preſent the moſt ſolemn inſtitution of our 
bleſſed Saviour in a plain and true light, a- 


| Serious and free thoughts on the a fate of the 
church, and Frelig gon, addreſſed to the b fhip of ---== 


As grecable 


greeable to the moſt obvious and expreſs 
declarations of Scripture; to conſider, and 
refute the falſe gloſſes, the weak and miſ- 
taken explications which many perſons, 


: 


| very eminent both for learning and piety, 
1 have unhappily given of this ordmance ; to 
4 reconcile Scripture with Scripture, in order 


4 to reduce the differing ſentiments of men 
4 to that only ſtandard of truth; I ſay, it is 
1 apprehended, and may be reaſonably hoped, 
- that ſuch an undertaking, 1f executed with 
due care, and a ſtrict regard to truth, to the 
| nature and importance of the ſubject, can- 
(| not fail of meeting with a favourable re- 
if ception from all fncere Chriſtians: I mean 
ſuch only as are inwardly convinced and 
perſuaded in their own minds, that the 

Goſpel of Chriſt, and the writings of his 

. apoſtles, do in fact contain the revealed 
will of God to men; and who are deter- 

mined to believe and practiſe what 1s there- 

in directed. For as to the ſceptic and un- 

believer, or the formal Chriſtian, it cannot 

be expected that any reaſon or argument, 

of a ſerious religious nature, will find ac- 
ceptance with them. - This is the real de- 

ſign of the enſuing diſcourſe. How far 

the author has performed his part, muſt 

be ſubmitted to the judgment of the impar- 

tial reader. : It 
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It is a great misfortune, the very bane 
of true Chriſtianity, that we have ſo many 
among us, even from the higheſt to the 
loweſt ranks of people, who read more for 
amuſement; than for information and con- 
viction. Such perſons are fo attached to 
received principles, imbibed by education, 
or embraced as it were by chance, without 
any previous examination, whether they be 
right or wrong; and which, by length of 
time, are ſo rivetted in them, as to make 
them reſiſt the more amiable, and gentle 
dictates of truth and reaſon ; though theſe 
are indeed the moſt agreeable to unpr eju- 
diced minds, and to the perfection of man's 
nature. It is alſo a melancholy reflection, 

and occaſions great concern to all good 
Chriſtians, to obſerve in the world ſuch 
multitudes of people as profeſs Chriſtianity, 
to deviate and depart, as they do, from its 
moſt eſſential principles; than which no- 
thing can: more effectually tend to give 
countenance and encouragement to the art- 
ful deſigns of deiſts and papiſts; who, un- 
leſs ſome proper methods are taken to ob- 
ſtruct their vigilant endeavours, they will 
ſoon, like a deluge, overſpread the nation 
with infidelity and popery; they having 
already moſt amazingly ſucceeded, in de- 
a3: ſtroying 


I 


[v1 ] 
ſtroying the vitals of natural and revealed 
religion. 

This fact being moſt pullncigutty ex- 
preſſed by the preſent learned biſhop of 
Oxford, in his charge to his clergy, p. 4, 5; 
6. I beg leave to tranſcribe the following 
paragraphs. 

« An open diſregard: to religion is be- 
come, through a variety of unhappy cauſes, 
the diſtinguiſhing character of the preſent 
age. This evil is grown to a great height 
in the metropolis of the. nation; is daily 
ſpreading through every part of it, bring- 
ing in ſuch diſſoluteneſs and contempt of 
principle in the higher part of the world, 
and ſuch profligate intemperance and fear- 
leſſneſs of committing crimes in the lower, 
as muſt, if this torrent of impiety np not, 
become abſolutely fatal, 

« Chriſtianity is now ridiculed and railed 
at with very little reſerve ; and the teachers 
of it without any at all. --- Diſregard to 
public worſhip and inſtruction hath in- 
_ creaſed. Many are grown prejudiced a- 
gainſt religion; many more indifferent a- 
bout it: the emiſſaries of the church of 
Rome have begun to reap great harveſts in 
the field, which hath thus been prepared 
for them,” 

c This 


[vi], 
This melancholy ſtate of things, ſays 


his Lordſhip, calls loudly upon us, (the _ 


clergy) to correct our miſtakes ; to ſupply 
our deficiencies, and earneſtly to beg of 
God, that he would direct the hearts of 
thoſe who preſide over the public welfare, 
and humbly to repreſent to them, on all fit 
occaſions, the declining ſtate of religion, 
and the importance and the means of pre- 
ſerving it. Theſe things are unqueſtion- 
able duties.“ 

The above author of ſerious and free 
thoughts, alſo obſerves, * © That infidelity 
gains ground ; looſe and immoral principles 
ſpread dangerouſly among all ranks ; foun- 
dations ſeem to ſhake. The generality of 
mankind, glad to be ſet free from the re- 
ſtraints of religion, have an ear always o- 
pen to what can plauſibly be {aid to weaken 
its authority, and to diſcredit revelation. 
Should the conduct of its miniſters give 
ground for ſtrong preſumption, that amudſt 
all the zeal and ſolemnity of external ap- 
pearances, they think lightly of theſe things 
themſelves, and ſubſcribe and declare, not ac- 
cording to the real ſenſe and judgment of 
their own mind, but as worldly intereſt or. 
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party, or preferment invite — What won- 


der, my lord, if men of unſettled prin- 
ciples, or of vicious and bad hearts, catch 
greedily at the occaſion, and pour out all. 
their ſtores of wit and ridicule, of con- 
tempt and execration on them; rave with 
little reſerve againſt prieſts. and their craft; 
call religion a cheat; and plunge into the 
deepeſt horrors of ſcepticiſm and infi-- 
delity.“ 


He then proceeds to aſſign other cauſes 


of the growth of infidelity, but has omitted 


one that J apprehend does not a little con- 
tribute to the increaſe of it, and which is 


the ſubject of the following ' diſcourſe; I 
mean, the doctrine of tranſubſtantiation, 


or the real preſence, in the ſacrament of the 


Lord's ſupper, which however diſowned by 


our chureh, yet the unwary and injudicious 
expreſſions made uſe of in ſome parts of her 
liturgy, have afforded a handle to her ene- 
mies, who daringly charge her with the be- 
lief of the ſame doctrine with themſelves, 
and even refer us to thoſe very obnoxious 


"expreſſions for the proof of it; which is; 


and muſt be, of very dangerous conſequence 
to the Chriſtian and Proteſtant religion. 


For 


[wx ] 
For though our church, in her xxvuith 
article of religion, ſays, That tranſub- 
ſtantiation, or the change of the ſubſtance 
of bread and wine in the ſupper of the 
Lord, cannot be proved by holy writ, but 
is repugnant to the plain words of Scrip- 
ture, and overthroweth the nature of a ſa- 
crament ; --- and * that the ſacramental 
bread and wine remain ſtill in their very 
natural ſubſtance, and therefore may not be 
adored, for that were idolatry to be abhor- 
ed of all faithful Chriſtians:“ yet, ſay the 
papiſts, what ſignifies all this parade, when 
the very ſame church, in her catechiſm, in- 
ſtruts her youth to believe, That the bo- 


dy and blood of Chriſt are verily and in- 


-deed taken by the faithful in the Lord's 
ſupper ;” and 'that the devout communi- 
cants are alſo directed juſt before receiving 

the bread, to pray, Grant us, gracious 
Lord, ſo to eat the fleſh of thy dear Son 
Jeſus Chriſt, and to drink his blood, that 
our ſinful bodies may be made clean by.his 
body, and our ſouls waſhed through his 
moſt precious blood, --- and that we may 
be partakers of his moſt bleſſed body and 


* The end of the communion office. 


blood.” 
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| (x] 
blood.” And is not this ſufficient, fay 275 
for our purpoſe ? 


And may not every ſerious Chriſtian na- 


turally aſk, and will not every ſagacious 
deiſt certainly demand to know, which of 


theſe oppoſite doctrines does our church 
believe? For both cannot be ſtrictly true. 
The diſcuſſion of this point, with reſpect 


to tranſubſtantiation, and the real preſence, 


and whether the church of England be- 


lieves it, or not, is therefore modeſtly at- 
tempted in the following tract. For, as 
the above writer obſerves, * ought © the 
name of God, and the ever bleſſed Trinity, 
and the doctrines, the rites and ſacraments 
of Chriſtianity to be trifled with, and pro- 


faned, and proſtituted to purpoſes of 


worldly intereſt and ambition, without dan- 


ger of divine reſentment ?” 


It muſt be confeſſed, that the ng of 
ſome of the quotations has exceeded my 


firſt deſign, and increaſed the bulk of this 


diſcourſe beyond my intention. But I hope 


hat is produced will, in general, be eſteem- 
ed uſeful and neceſſary to the ſubject treated 


of, which I was determined fully to conſi- 
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der. I might indeed have cited many more 
authorities to the ſame purpoſe; but there 

ſeems to be ſufficient. | i 

I beg leave to. conclude. a8 the author of 
ſerious and free thoughts does; in his addreſs to 
a certain biſnop. Chriſtianity, my lord, 4 

lies bleeding of wounds it hath received i in 
the houſe of its friends ; wounds .by far the - 
more dangerous of any it ſuffers : there are 
few perſons living more able than your lord- 
ſhip to cloſe up thoſe wounds, and to apply 
an healing hand, . The high reverence and 
eſteem in which your lor dſhip 18 juſtly 
held by all ranks of the clergy, will give a 
weight and ſucceſs to any ſalutary counſels 
your lordſhip may propoſe, not ſo eaſy to 1 
be obtained from any other quarter. 
Through the favour of heaven, we are | 
bleſſed with a government which, there is 19 
reaſon to believe, needs but to be petitioned i 
by thoſe who have the adminiſtration of 3 
ſpiritual affairs, to eaſe them of any grie- | 

voances, to ſupply any defects, and to alter 
or reform whatever, in the preſent ſyſtem, 
may need to be reformed. That your Lord- . 
ſhip may have the unſpeakable ſatisfaction 
in life, the conſolation at death, and the 
glory in a future ſtate, of having extended, 
with all the reſolution'and zeal of a 9 | | 
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biſhop, the great power God hath given you 
— That when your Lordſhip thall foon 
ſtand, (as it muſt, my lord, be very ſoon} 


before the ſupreme Paſtor,” to render an ac- 
count of your high ftation in his church, it 


may appear to your everlaſting honour, har 
you were ready not to 2 only, but evett 
to ſacrifice every workdly intereſt, to reſcue 
the Chriſtian name from the reproach you 
faw it ſuffer.” | 

And God grant that ths biſhop, and all 
vthers of our church, may ſeriouſiy, and in 
due time, confider Unt is fo pathetically 
urged by the above author, and Iikewiſe 
what has been of late years, ſo often, and ſo 
earneſtly, with great ſubmiſſion, repreſented 


to them, and which, in one particular, is 


here alſo attempted by me; that they may 
all join with one heart and mind in a vi- 


gorous reſolution to defend and ſupport true 


Chriſtianity, by endeavouring to root out 
the tares which are crept in, (and this 


cannot ſurely prejudice the church of Eng- 


land) that ſo they may be able to rendet 
a true and faithful account of their miniſ- 


 tryat the laft day. 
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HAT a noble and pleaſing idea will 
future ages form in their minds of the 
* happineſs of our times, when they ſhall 
read in the annals of GEOROE the Second, the 
bleſſings his ſabjecs enjoyed; not only as to civil 
Men, with reſpeR to the common rights and 
properties of ah, in the moſt excel degree, 
BS oe rage ee ns 
and openly examining into matters of a religiods 
nature, id order to find out truth, and diſtinguiſn 
D wa ee, 28 
it, from error and falſehood? A ſerious reflection 
on this agreeable proſpect mult certainly afford 
Ge greateſt ſatisfaction to every ſerious and in- 
8 Juice mind. — May we ever retain a juſt and 
grateful ſenſe of theſe ineſtimable bleſſings of hea- 
Ven, in ſo ſingular,” and almoſt peculiar manner, 
vouchſafed to Britifh ſubjects! and may we care- 
fully improve, and not abuſe, the gracious indul- 
gence, by turning liberty into licehtiouſneſs! 
Among the many eſſential differences between 
proteſtants and papiſte, I apprehend there is no one 
qoctrine of ſo much 2 2 to true 8 
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that of tranſubſtantiation, or the change of bread 
and wine into the real body and blood of Chriſt, in 
the ſacrament of the Lord's ſupper, (denied by the 
former, but aſſerted, and molt ſtrangely inſiſted 
upon, by the latter ;) and this, whether we con- 
ſider it as denying the true meaning of our Savi- 
our's words, in many parts of the New Teſta- 
meat; or of rendering ineffectual the chief evi- 
dences we have for the truth of his Goſpel, by its 
oppoſing the common ſenſcs of mankind, to which 
our bleſſed Lord conſtantly appealed for the proof 
and confirmation of his divine power, in the won- 
derful miracles which he wrought for that pur- 
poſe : an attempt therefore to clear up and eluci- 
date a point of ſo great importance, and on which 
the foundation of Chriſtianity, in ſome meaſure, 
depends, will, I hope, meet with the general ap- 
probation of the ſerious and inquiſitive, | 
As to the divine preſence of Chriſt, he is, no 
doubt, ſpiritually preſent everywhere, as well as in 
the ſacrament. This is not diſputed by any one: 
but the queſtion ſolely is, whether his body and 
blood be truly and really preſent in this ſacrament, 
or not? for it is not pretended he is corporally fo 
in the other ſacrament, tho' it be ſaid, ©* We are 
buried with him in baptiſm,” nor at any other 
time or place. And one would imagine, that the 
very mentioning the ſtated caſe ſhould, from eve- 
ry perſon's obſervation and experience, carry its 
on conviction with it, in favour of the negative. 
But tho' I have taken conſiderable pains fully 
to inform my own mind, in this eſſential point of 
religion; yet I muſt confeſs, that IJ am not a little 
ſurpriſed to find in my enquiry, ſeveral expreſſions 
in our liturgy, and alſo in the writings of many 
learned and pious divines of our church, on the 
ſubject, that are moſt evidently contradictory to, 
and 


131 
incompatible with one another, and which (by 
experience I know it) afford no ſmall advantage to 


papiſts; who, from hence, have the confidence to 


aſſert, that the church of England entertains, and 
even profeſſes, the ſame ſentiments with themſelves, 


as to the belief of tranſubſtantiation, and the real 


preſence. A ſerious reflection on this, with re- 
gard to the fatal conſequences attending it, has in- 
duced me, for my own ſatis faction, (and which 
perhaps may be of ſome uſe to others, in aſſiſting 
them to diſtinguiſh truth from falſehood) to draw 
up, and conciſcly repreſent, at one view, what is 
acknowledged and declared by our church, and 
advanced by great numbers of its moſt eminent 
writers on this head : which will give the reader an 
opportunity of obſerving what a confuſed incon- 
ſiſtent jargon, or medley of conttadictions, may be 
found in many authors, concerning an ordinance 
of our bleſſed Saviour, which in itſelf is the moſt 
plain and intelligible of any doctrine in the goſpel, 
as I hope evidently to demonſtrate. 

Bur as, by a free examination into the ſentiments 
of our church, and its moſt judicious divines, with 
reſpect to tranſubſtantiation and the real preſence, 
it will appear that their declarations and aſſertions 


are ſometimes very repugnant to, and inconſiſtent 


with, each other. ; It is from thence, I confeſs, the 
leſs to be wondred at, that the prieſts of the church 
of Rome ſhould take advantage of this, in their 
reaſoning with proteſtants on the ſubject, and be 


ſo ſucceſsful as they are, in making proſelytes to 


their religion. This is a conſideration of ſo much 


importance, as ought to, and J hope will, rouſe all 


our governors, and every member of our church, 
from a ſeeming lethargy; and awaken in them a 
ſerious inclination, and determined reſolution, to 
exert themſelves in their ſeveral provinces and ſta- 

| 4 tions, 
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tions, and to uſe their uttnoſt endeavours, that 
doctiines ſo eſſential to the truth of the goſpel, and 
the reformation of dur church, may, in ſome pub- 

ic national manner, be reviewed and impartially 
conſidered, and more clearly explained, ſo as to be 
made ednfiſtent- with the revelation of God's will 
by Chriſt, and the many dæclarations of the church 
vf Busland; and that our enemies may no longer 
turn the weak reaſoning and arguments of ſome of 
| our own miſtaken writers againſt us, and beat us 
| out of the field» of controverſy with our own wea- 
pons, and, in eonſequence thereof, \triumph- over 
us; as if we believed the fame thing as they do. 
And if, upon a fair and impartiab examination 
of this point, tranſubſtantiation, and the real pre- 
Hence, mall evidently appear to be ſcripture doc- 
tt ines, that chen it may be proper, (andæwhich I 
would even recommend): to have it more explieitiy 
declared to be ſo by our governors ; for everyone 
to profeſs and vn the worſt part of popery, wvith- 
out palliating or mincing the matter. But if ſueh 
*3nconfiltent, it rational, and àbſurd dodrines: are 
not to be found ãa che- writings of Chxiſt and his 
-apoſtles, the eon ſequence of- chis ihewld naturilly 
ebe, that every expreſſion in our Eturgy which 
*eems'ro imply, or has the leaſt tendency to coun- 
tenance or encourage the belief of tenetsſo mon- 
ſttouſly abſurd- ard idolarrous as are thoſe of the 
RNomiſo chu: ch, whoſe>pridſts;by the magicah art of 
uſing only a fewwords; pretend to make God-our 
Saviour our of God's O4 creatures of bread and 
vine; and, after wor ſtſipping the ſame creatures of 
bread- and wine as God, then torearnnt} drink the 
very God they juſt before made: for they aſſert, 
that the rea body and blood of Chyiſt are ·verily 
and indeed in the ſacrament: of the Lord's ſupper. 
And ure! 7 there. is the greateſt cans poſſible, 
* | that 


3 151 
that all fach expreſſions as theſe in gar afficess 
mould be altered and exchanged ſor other phraſes 
more pertinent and agrecable to the truth,. of the 
goſpel, and to the common ſenſe of mank ind 3 
thereby to prevent the ill effects which muft other- 
wile inevitably; enſue frum many pious and well 
meaning, but unwary and much: miſtaken, expreſ- 


ſions, that are to be found in ſome parts of our 


liturgy, and the works of our learned divines, 


both in their diſcourſes, and books of devotion on 


the Lord's ſupper, and which give ſo much coun- 
tenance to papiſts in favour of tranſubſtantiation, 
and the real prefence, as I ſhall, ſoon, demonſtrate, 
But in order to, render an attempt of this nature 
plain and level to the capacities of all people, that 
fo. the truth may more man feſtly appear, it will 
be neceſſary to lay before the reader a brief ac- 
count of our Saviour's inſtitution of the Lord's 
ſupper ; becauſe, from our Lord's own words, we 
can with the greateſt certainty diſcover the true 
defign of the expreſſions he made uſe of, at the 
time of his inſtituting this facred ordinance, Bur, 


as 
The Lord's ſupper was not only inſtituted at 


the time of the Jewiſh paſſover, but was in ſome 


meaſure taken from it, 3 doth in many reſpects 
bear a relation thereto; it will therefore be yery 
proper to premiſe ſomewhat concerning the inſti 
tution of the 7ewiſß paſſover, by which means the 
reader will be enabled more fully to underſtand the 
nature of this ſacrament, ordained by our Lord, the 
evening before he was to ſuffer the death of the 
crols. 

A late learned prelate having repjeſented chis 
in a very clear and plain manner, it may have the 
more weight to give the ſubſpanc? of his account 
as near as may be in his owa words. And the 
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[6] 
ſame method I ſhall frequently take, with reſpect 
to the ſentiments of others, in the eniuing diſ- 
courſe; I mean to curtail and abſtract, but not ro 
alter the author's opinion. 

« * As to the occaſion of inſtituting the Jewiſb 
paſſover, we read in Exod. xii. that when God 
was about to deliver the children of J/rael out of 
their bondag= in Egypt, and to the end that Pha- 
raob might let them go, had determined to ſlay all 
the firſt-born of the Egyptians, he commanded by 
the hand of Moſes, that in the evening of that 
night, in which he meant to do this, every houſe 
of the children of 1raz/ ſhould flay a lamb with- 
out blemiſh, and take of the blood, and ſtrike it on 
the poſts of their houſes, that it might be a token 
to the deſtroying angel, not to ſlay the firſt-born 
in any of the houſes where the blood was ſeen. 
Which laying of the lamb, if it was for the re- 
demption of their firſt-born, as it ſeems to have 
been, was very agreeable to the end and defign of 
expiatory facrifices from the beginning, wherein 
God was pleaſed to accept the blood of beaſts for 
the lives of men; and which he had moſt re- 
markably done, in accepting a ram for the life of 
Jaac, when Abraham was about to offer him, in 
obedience to God's command. 

When the lamb was ſlain, and the blood ſtricken 
on the poſts of the houſes, it was eaten by the fa- 
mily, (as peace. offerings and ſacrifices of praiſe 
and thankſgiving were afterwards ordered to be) 
and what remained was burnt with fire. (Lev. 
vii. 15.) And it was eaten with unleavened 
bread (which is heavy and unſavoury) and with 
bitter herbs, in token of the hard bondage which 
they had endured in Egypt. He alſo command- 
ed that the ſame ſhould be obſerved and 2 8 


_ ® Grbfon on the ſacrament, = 14, &c, 


A 


by 


1 


by them, for a perpetual ordinance, as long as 


they continued a people, (Exod. xii.) and the end 


of making it a perpetual ordinance is thus expreſ- 


ſed; And it ſhall come to paſs when your chil- 
« dren ſhall ſay unto you, whas mean you by this 
<« ſervice? that ye ſhall ſay, it is che ſacrifice of 
<< the Lord's paſſover, who paſſed over the houſes 
“ of the children of 1/-ae! in Egypt, when he 
* {mote the Egyptians, and delivered our houſes.” 
Their manner of holding the paſſover was thus; 
after the maſter of the houſe had taken and eaten 
of the bitter herbs himſelf, and diſtributed to the 
reſt, he related the hiſtory of the miſeries of their 
fore fathers in Egypt ; which being ended, he 
took unleavened cakes, and having bleſſed them, 
eat, and diſtributed them, ſaying, This is the 
ce bread of affliction, which our fore fathers did 
c eat in Egypt. Then he alſo diſtributed the 
lamb, which was followed by a cup of wine, firſt 
bleſſed, and then diſtributed. And the whole 
ſervice was concluded with an hymn of praiſe and 
thankſgiving, namely, the 11 $1gth and 114th 


plalms *. 


'F 


B 4 In 


* Biſhop Burnet gives the following account of the paſſover. 
© The FJews were required once a year to meet at Feruſalem, in re- 
membrance of the deliverance of their fathers out of Egypt. Moſes 
appointed that every family ſhould kill a lamb, whoſe blood was to 
be ſprinkled on the door poſts, and lintels, and whoſe fleſh they were 
to eat, (Exod. xii, 11.) at ow ſight of which bloed thus ſprinkled, the 
deſtroying angel that was to be ſent out to kill the firſt-born of every 
family in Egypt, was to paſs over all the houſes that were ſo to be 
marked, And from that paſſing by, or over, the Iſraelites, the lamb 


was called the Lord's paſſover, as being then the ſacrifice, and after- 


wards the memorial of that paſſover. The people of Iſrael were re- 
quired to keep up the memorial of that tranſaction, by ſlaying a 
lamb before the place where God ſhould ſet his name, and by eating 
It up that night : they were alſe to cat with it a ſallad of bitter herbs, 
and unleavened bread, And when they went to eat of the lamb, 
they repeated theſe words of Moſes, that it was the Lord's paſſover, 
But though the firſt lamb that was killed in Egypt, was indeed the 


ſacrifice upon which God promiſed to paſs over their houſes, yet the 
lambs 


/ 


1 
. OY; 
9155 this ſhort account of the Jewiſh paſfover we 


| ee a ſolemn ordinance inſtituted by God, in com- 


memoration of the greateſt deliverance he ever 
ouchſafed to that people; with a command that 
they, and their poſterity ſhould obſerve it as long 


as they continued a nation, God alſo eſtabliſhed 


a peculiar covenant with the ſeed of Jacob, from 


whom the Mcffiah promiſed to Abraham was to 


come; beſides the covenant of circumcifion, which 
was common to the whole ſeed of Abrabam : and 
we find it to be a very early practice, not only ta 
worſhip God by ſacrifices, - but alſo to make and 


ratify covenants by blood. And from the inſti- 


tution of the paſſover, and of the covenant which 
God entered into with the Jfralites, it plainly ap- 
pears, that ail t oe: yas a type and figure of our 
Saviour Chriſt; and of the greater deliverance 


from the ſlavery of fin and Satan, which he 


wrought for mankind by his blood. Thus, in 
alluſion to the ſacrament, Chriſt is called the 
ce lamb of God, which taketh away the ſins of 
6 the world" (John i. 29.) and we are ſaid © to 
« be redeemed with the precious blood of Chriſt, 
6 as a Jamb without blemiſh, and without ſpot, 2, 


(1 Per. i. 19.) and Chriſt is ſtiled, the lamb that 
« was lain, and that redeemed i us to God by his 


blood; (Rev. v. . ) which redemption was not 


lambs that were afterwards offered were only the meniorials of it, 


though they ſtill were called the Lord's paſſover. So that the Jews 
were, in the paſcha] ſupper, accuſtomed to call the memorial of 2 
thing by the name of that of which it was the memorial, And oür 


Saviour therefore choſe the time of the paſſover to offer himſelf — 
for us, and did inſtitute rhe Lord's ſupper to be a memorial of it, whi 
He was celebrating the Fewiſh paſcha with his diſciples, who were fo 


much accuſtomed to the forms and phraſes of that ſupper, in which 
every maſter of a family did officiate among his houſhold, that it was 
very natural for them to underſtand all that our Saviour (aid, or did, 
according to thoſe forms with which they were acquainted, * Burnet 
on xxxix art. p. 386. 80 edit. 


wy | only 


bf 


\ £9] 


only wrouglit fo us by Chriſt at the time of the 


Jewiſh paſſover =, but the memorial of it, which 
he then F ftirured? was the very bread and wine 
which were ordinarily uſed arid bleſſed in the cele. 
bration of the paſſover, only they were conſecrated 
by him to be memorials of à far greater deliver- 
ance and bleſſing; the bread, and the diſtribution 


of it, to repreſent the body broken; and the wine, 


as diſtinct from it, to repreſent his blood, ſhed for 
the deliverance of mankind from the dominion of 


Satan. 
As for the lamb, Chrift binfelf ws now t 54 
lain inſtead of it; and the hymt which our Sas 


viour and his diſciples ſung on that occaſton, w ” 


probably the very fame hytm of bleſſing 
thankſgiving that te Jews uſually ſung tes theit 

aſſover. Im alluſion to which, ant to the cop of 
Bram, that among the Jews did ittimediace 
precede the concluding hymo, St. Paul (1 Cor. 
16.) calls the cup, in the communion ah ap of 
bleſfing ; and bliſking, in the langu 
ſcripture, is on "ox with pratfing a — Ging * 
thanks, Aga 

As the pa Nr was to remain among the Jetbr 

4 ſtanding memorial of their del ;vetaien, as long 
as they continued a nation, ſo Chriſt, being aboiit 
to fulfill and aboliſh that type, by the offerin of 
himfelf, thereby to work for mankind a ſpititoal te- 
demption om fin and Satan, did eſtabliſn a ſtand- 
ing memorial of this deliderance, to be celebratetl 
among Chriſtians, to the end of the world, or till his 
ſecond coming. This do, ſays our Saviour, in 
& remembratice of me; and ſays Sr. Paul, As 


e often as ye eat this bread, and drink this cup, 


* N. B. It is ſubmitted to the conſideration of the learned, who- 
ther the redemption wrought by Chriſt, was perfected till he offered 
up his ſpirit to God upon the eroſs? if not, the biſhop is miſtaken. 
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ye do ſhew the Lord's death till he come.” 
(I Cor. xi. 26.) That by the remembrance of thoſe * 
bleſſings and benefits, communicated by them, at 
the celebration of this ordinance, and repreſented 
to their minds by the viſible ſigns of bread and 
wine, it might excite in them a great thankfulneſs, 
and a ſuitable ſenſe of duty, with ſerious reſolu- 
tions and vows of obedience.“ Thus far biſhop 

Gibſon. SS LT 
« This analogy of the holy euchariſt to the 
Fewwiſh paſſover, (lays archbiſhop Y/ake) was not 
the original remark of any proteſtant, or indeed 
of any other Chriſtians, differing from the church 
of Rome in this point; but was objected to them 
long before the reformation, by the Jets them- 
ſelves, to ſhew, that in their literal interpretation 
of theſe words, they had manifeſtly departed from 
the intention of our bleſſed Saviour, and advanced 
a notion in which it was impoſſible for his apoſtles, 
or any other, acquainted as they were with the 
paſchal forms, ever to have underſtood him. And 
if St. Auſtin, who I ſuppoſe will not be thought a 
heretic by either party, may be allowed to ſpeak 
for the Chriſtians, he teils us, we are to look up- 
on the phraſe, his is my body, juſt, ſays he, as 
when in ordinary converſation we are wont to ſay, 
this is Chriſtmas, or Good-Friday, or Eafter-day 
not that this is the very day upon which Chriſt 
was born, or ſuffered, or roſe from the dead, but 
the return, or remembrance, of that day, on which 
Chriſt was born, or ſuffered, or roſe again. — And 
the ground of this miſtake is, their want of conſi- 
dering the cuſtoms and phraſes of the Fewiſh paſ- 
ſover, and upon which both the holy euchariſt it- 
ſelf, and theſe expreſſions in it, were founded “. 


*ale's diſcourſe on the euchariſt, p. 16, 17, 


ce 


111 1 


It would be well if the impartial reader did wiſely 


veigh, and ſeriouſly reflect on this paragraph. | 
This analogy being fully demonſtrated, I now 


proceed to what was before promiſed ; namely, to 
give a brief account of our Saviour's inſtitution of 


this ſacrament, as the ſame is recorded and repre- 
ſented to us in the New Teſtament ; from whence 


only we can learn the truth of this very momen- 
tous and important concern. 

St. Matthew thus relates it. And as they 
& were eating, Jeſus took bread, and bleſſed it, 
e and brake it, and gave it to the diſciples, and 


« ſaid, take eat, this is my body. And he took 


ce the cup, and gave thanks, and gave it to them, 
„ ſaying, drink ye all of it: for this is my blood 
C of the New Teſtament, which is ſhed for ma- 
% ny, for the remiſſion of ſias.“ (Mar. xxvi. 26,) 
St. Mark thus records it. And as they did eat, 
& Feſus took bread, and bleſſed, and brake it, and 
«© pave it to them, and ſaid, take, eat; this is m 


«© body. And he took the cup, and when he had 


“given thanks, he gave it to them; and they all 


<* drank of it, And he ſaid unto them, this is my 
4 


A 


blood of the New Teſtament, which is ſhed for 


„ many.“ (Mark xiv. 22.) St. Luke relates it 


after this manner. And he took bread, and 
« gave thanks, and brake it, and gave unto them, 
ſaying, this is my body, which is given for you; 


„„ this do in remembrance of me. Likewiſe alſo 


* the cup after ſupper, ſaying, this cup is the 


* New Teſtament in my blood, which is ſhed for 
you.“ (Luke xxii. 19, Sc.) And St. Paul, 
having occaſion to rebuke the Corinthians for their 
indecent and unchriſtian behaviour at the Lord's 
table, gives the foilowing account of the original 
inftitution of this ordinance. “ For I have re- 
„ ceived of the Lord that which alſo I delivered 


e unto 
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4 unto you, that the Lord Jeſus, the ſame night 
ce 


in which he was betrayed, took. bread, and when 
& he had given thanks, he brake it, and ſaid, take, 


eat; this is my body which is broken for you: 


« this do in remembrance of me. After the ſame 
% manner alſo he took the cup, when he had ſup- 
&« ped, ſaying, this cup is the New Teſtament in 
& my blood; this do ye, as oft as ye drink it, in 
& remembrance of me.” And then adds as of 
himſelf, „For as often as ye eat this bread, and 
% drink this cup, ye do ſhew the Lord's death 
6s till he come.“ (1 Cor. xi. 23, Cc.) - 
From this juſt account of the Lord's ſupper, as 
repreſented in the New Teſtament, who could ever 
have imagined, had not woful experience vert 
fied the melancholy truth, that an inflitution of 
Chrift, ordained and eſtabliſhed by him, in expref- 
ſions ſo clear, plain, and eaſy, fo fimilar and near- 
ly adapted to the manner and phraſeology of the 
1 paſſover, which had been juſt before cele- 
rated by our Saviour and his diſciples, ſhould 
have occaſioned ſo many diſputes, concerning a 
change of the bread and wine (in any manner 
whatſoever) into the real body and blood of Chriſt, 
when it is moſt notoriouſly evident, that they were 
only ſymbols and ſigns to repreſent the ſame? or 
about the nature and deſign of the Lord's ſupper, 
and the neceſſary preparations rightly to partici- 


pate thereof? Or who could think it poſſible that 
theſe words of our Saviour, this is my body, and 


this is my blood, ſpeaking of the bread and wine 
then preſent, ſhould be the cauſe of innumerable 
thouſands of pious good Chriſtians being cruelly, 
and without mercy, burnt or maſſacred, only for 
not acknowledging the doctrine of tranſubſtanti- 


ation; did not barbarous bloody and inhuman 


papiſts afford us numberleſs inſtances of it in our 
; | own 


1 13 7 

own kingdoms, and many other parts of the 
world? when yet neither they themſelves, (cannot 
in truth) nor the more human Fews, who! ſtill con- 
tinue to eat of their paſſover, do not ſuppoſe or 
believe any change to be made therein; tho? the 
words, this is the Lord's paſſover, uſed by them 
upon that occaſion, -are as full, abſolute, and- poli- 
tive, as this is my body, and this: is my blood, in the 
inſtitution of the Lord's ſupper. But as * mat- 
ter, which is of - exceeding great moment to the 
truth of Chriſtianity, will be more particularly con- 
ſidered in this eſſay, I ſhall now proceed to obſerve 
the different expreſſions made ule of by our Lord, 
in the inſtitution of this ordinance, n to 
the account given of it above, . 
Take, eat, this is my body,“ is all that St. 
-Matthew and St. Mark relate of it. St. Luke and 
St. Paul are ſomewhat larger; Who ſay, „This 
„ is my body which is given (or broken) for 
4 ν ., And both add, „ this do in remem- 
* brance of me.“ As to the cup, St. Mark re- 
preſents Chriſt as ſaying, This is my blood of 
"66. dhe New Teſtament, which is ſhed for- many ;“ 
St. Matibew adds erfor- the remiſſion of :ſins!“ St 
Luke thus expreſſes it, This cup is the New 
1 in my blood, a is hed for 

e you. St. Paul ſays the fame, adding, “ This 
4 do ye, as oft as ye drink it, in remembrance ef 
ec me. From this different manner of expreſ- 


ion, it is evident that the apoſtles and evangeliſts 


did not think it neceſſary for each of them to re- 
late all the words which our Lord made uſe of, be- 
lieving it ſufficient to repreſent exactly the intent 
of, the whole. And from hence it plainly appęars, 
that they-did-not underſtand the words of the-in- 
ſtitution to relate to. Chriſt's, body and blood in a 

-literal ſenſe. 
For 
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For it is to be obſerved, That the whole form 


of this inſtitution is expreſſed in the figurative 
way, and that therefore every part ought to be 


underſtood in the ſame manner. Thus all admir, 
that the cup mentioned by St. Luke, and St. Paul, 
does not ſignify the cup, but the wine in the cup; 


and it is allowed by all, that this wine is not itſelf the 
new covenant, nor yet changed or tranſubſtantiated 


into it, but is only the memorial of the new cove- 
nant. If therefore, by the cup, in the words of 


inſtitution, is meant the wine in it, and not the 
cup; if the wine in it be not itſelf the new cove- 


nant, though as expreſsly declared to be fo as the 
Wend 18 ſald to be Chriſt's body, or the wine his 
blood; it then follows by all the rules of 1 inter pre- 
tation, aorecably to the way of ſpeaking through- 


out the whole inſtitution, that the bread and wine 


are not the natural body and blood of Chriſt, but 


the memorials of them. To ſay otherwiſe is to 


affirm, that the ſame manner of expreſſion in this 


inſtitution, muſt in one part be interpreted figura- 


tively, merely to avoid abſurdities, and yet in an- 
other part it mult be interpreted literally, though 
attended with the greateſt heap of nen 
and abſurdities. 

In truth, theſe figurative expreſſions were not 


only then commonly uſed among the Fews, but 


have been, and ſtill are ſo, in all countries and lan- 
guages. And no Chriſtian, learned or unlearned, 


ever thought our Saviour was a vine, or a door, 
though he expreſs'y affirms himſelf to be both *. 


The 


It is ablorvable that our Saviour did frequently follow that 
common way of inſtruction among the Eaſtern nations, by figures 


that to us would ſeem ſtrong and bold. Theſe were much uſed in 
thoſe parts, to excite the attention of the hearers, and they are not 


always to be ſeverely — according to the full extent that the 


words 
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The paſſages which I we now {et Er I the 


| reader, are the only ones in the New Teſtament, 
that give us any information with reſpect to the 
inftitution of the Lord's ſupper, and which are, in 


themſelves, of the greateſt plainneſs and ſimplicity. 
The original account of it (and which is ſurely the 


beſt) takes up but two or three ſmall verſes in any 


one of the evangeliſts; or in St. Paul, who had 
more cccaſion, from the abuſe of ſome Chriſtians, 
to enlarge upon it. And yet what pains have 


ſome taken, ſince the firſt ages of Chriſtianity, to 
render that a matter of intricacy and terror to ma- 
ny good chriſtians, which their maſter left plain 
and clear, and level to the meaneſt capacity. But 


let any one, of the loweſt underſtanding, judge 


Whether more regard ought not to be paid to our 


bleſſed Lord himſelf, in an affair which ſolely de- 
pended upon his will, than to thoſe who cannot 
pretend to have their inſtruction immediately from 


him? or whether it be not both more pious and 


reaſonable to believe, that our Lord himſelf ſuffi- 
ciently declared his mind, about his owa inſtitu- 


tion, to his own. immediate followers ;. than to 
imagine he left it to be declared for him, by men 


who ſhould live ſome hundred years after the firſt 


inſtitution of this ordinance, ,, 


words will bear. The parable of the unjuſt judge, of the unjuſt ſtew- 


ard, of the ten virgins, of plucking out the right eye, and cutting off 
the right hand or foot, and ſeveral others, might be inſtanced. Our 
Saviour, in theſe, conſidered the genius of thoſe to whom he ſpoke: 


ſo that theſe figures muſt be reſtrained only to that particular for 


which he meant them; and muſt not be ſtretched to every thing to 
- which the words may be carried. Our Saviour compares himſelf to 


a great many things to a vine, a door, and a way,— If this ſacra- 
ment had been that myſterious and unconceivable thing which it has 


been fince believed to be, ſurely the books of the New Teſtament, the 


acts of the apoſtles, and their epiſtles, would have contained fuller 
explanations of it, and larger inſtructions about it. Burnet on art, 
P- 391, &c, oct. edit. 
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[ 160 EET 
It appears then, from the words.of ſcripture be- 
fore produced, that the end for which gur Lord 
inſtituted his ſupper, was the remembrance of him- 
ſelf. That the bread to be taken and eaten, was 
appointed to be the memorial pf his body broken, 
and. the wine of his blood ſhed ; or, according o 
St. Paul, that the one was to be eaten, and';the 
other to be drank, in-remembrance of Chriſt; and 
this to be continued until he, who was once pre- 
ſent with his diſciples, and is now abſent, ſnall come 
again. This obſervation affords us a ſtrong, but 
plain argument, to prove the abſurdity and falſe- 


hood of the docttine of tranſubſtantiation, or 


change of the bread and wine into the natural bo- 
dy and blood of Chriſt; or of any bodily preſence 
of Chriſt in the ſacrament. . 
For the doing any act in remembrance. of a 
perſon, implies his bodily .abſence z and if he is 
"corporally preſent, it cannot be ſaid we perform 
that action in order to remember him. As there- 
fore, in the places before · mentioned, it ĩs declared, 
tha: the end of this inſtitution was the remerobrance 
of-Chriſt ; it muſt neceſſarily follow, that tot cat 
and drink in the Lord's ſupper, mult be in a ſenſe 
conſiſtent with the notion of this remembrance. 
And therefore to ſuppoſe, or teach, that Chriſtiaps 
tei nawrg! body, Ing ö peng b gnce of his real 
natural body; and drink his i. Hood, in fe- 
wembrance of his real natural blood; is to gcach, 
that thay are to. do ſomething, in order tc re- 
ber him, which yet at the ſame. time ſuppoſes him 
to be corporally. preſent 3, thereby deſtroying the 
very nation of that . remembrance, . and ,.dirgftly 


.cpntradifting the moſt imporjant words of the in- 


aſtitution itſelf. And. St. Pau alſo expreÞbly, ge- 


clares, that as oft as Chriſtians eat this bread, ap 


drink this cup, (he does not ſay feed upon _— 
then 


5 . 2 | 1 | 
8 1 

then corporally preſent) they ſhew, or tell forth, 
by theſe actions, his death 20 be come; that is, un- 
til he ſhall be again corporally preſent with them. 
This ſtrongly implies the belief of his bodily ab- 
ſence, and that his bodily preſence is abſolutely in- 
conſiſtent with the performance of that duty. 
Whoever then requires Chriſtians to belicve, that 
they feed in the Lord's ſupper upon Chriſt's natu- 
ral body preſent, of drink his natural blood, do in 
effect forbid them to eat this bread, and drink of 
this cup, in remembrance of his body crucified, 


and his -blood ſhed for the ſins of the world * : 


and yet this is what the church of Rome doth be- 
lieve and teach, as I am now to prove. 

Their doctrine of tranſubſtantiation may be ea- 
fly learnt from three or four canons eſtabliſhed by 


the council of Trent, which is their oracle of reli- 
gion, and I will give them the reader, word for 
word, as tranſlated by a learned prelate, archbiſhop 


| Sharp F. 


S.. 13. Can. 1. If any one ſhall deny, that 
t in the ſacrament of the euchariſt, there is con- 


„ tained, truly, really, and ſubſtantially, the body 
and blood, together with the ſoul and divinity 
| 8 of our Lord Jeſus Chriſt, let him be accurſed.“ 


Can. 2, If any one ſhall ſay, that in the ſa- 
tc crament, there doth remain the ſubſtance of 
*c bread and wine, together with the body and 
& blood of Chriſt, and ſhall deny the converſion 
& of the whole ſubſtance of the bread into the bo- 
&* dy, and of the whole ſubſtance of the wine into 


* 


« the blood [of Chriſt] the ſpecies or accidents 


ce only of the bread and wine remaining, which 
9 converſion Or change the catholic church doth 


- ® Headly on the ſacrament. 


+ Serm, vol. vii. p. 270. alſo fee archbiſhop /a+'s diſcourſe of 


the holy euchariſt, Anno 1687, p. 9, 10, Ee. 


C | « apt'y 


[28 5] | 
ce aptly call by the name of tranſubſtantiation, let 
e him be accurſed.“ 12 . 
Can. 3. If any ſhall deny, that in the ſacra- 
« ment the whole Chriſt is contained in either 
„ kind, nay and in every part of either kind, 
« when one part is ſeparated from another, let 
ec him be accurſed.”” | 
Can. 4. If any one ſhall ſay, that in the ſa- 
c crament, after the words of conſecration are 
ec ſaid, there is not the body and blood of Chriſt, 
“ ſave only in the preſent uſe of them, while they 
e are taken and received, but that they are not 
« there either before or after, or that the true bo- 
c dy of Chriſt doth not remain in the conſecrated 
« wafers that are left, or that are reſerved after 
& the communion, let Him be accurſed.” * 
The archbiſhop obſerves, that in theſe four ca- 
nons the following points are plainly contained, 


* We learn from biſhop Patrick, that it was an ancient cuſtom for 
the ſeveral families in a town to bring to the prieſt the flower which 
made, the Lord's bread, as it was called, or elſe to bring a loaf ready 
made by a common diſtribution, which was called their oblation, and 
the hoſt, (being the repreſentation of our Saviour's ſacrifice on the 
croſs.) But when the church was increaſed in number, but grew leſs 
in ſanity, this loaf dwindled from a great one to a little, according 
to the ſmall number of communicants, till there being none at all, it 
ſhrunk up into a wafer, or a little thin bit of bread, like a ſmall piece 
of money, (which ſome of the people offered inſtead of meal) being 
juſt enough for the prieſt to eat, when there was none to receive 
with him. This is the original of wafers, which Mill retains the name 
of the hoſt by the papiſts, . Patrick's neceſſity and frequency of com- 
munion, p. 87. 

The doctrine of tranſubſtantiation, in all probability, came from 
the ſame original. For the prieſt being left alone at the communion, 
it was found neceſſary for him to magnify what he did there, in order 
to induce the people to bring their offerings more freely, tho* they 
did not receive with him, This was done in ſo extraordinary a 
manner, that it produced this abſurd and ridiculous notion, that he 
held the very natural body and blood of Chriſt in his hands after the 
conſecration, Which fancy more eaſily obtained by the help of the 
wafers beforementioned. For they having neither the form nor fi- 
gure of bread, nor being like any fort of food, ſerved to baniſh out of 
peoples minds the thoughts of any ſuch thing as bread, which they 
received in the holy communion, F 

Þ ividem p. 89 f 


nod 


| "TI 
and which will give us a full account of their doc- 
trine of tranſubſtantiation. 1ſt, That after the 
words of conſecration are ſpoken, there is no bread 
nor no wine upon the table, 2dly, That tho? 
there be no bread nor wine, yet the accidents, that 
is, the colour, the ſhape, the bigneſs, the weight, 
the taſte, and the other qualities of the bread and 
wine do remain. But neither in the bread, nor in 
the body of Chriſt, but by themſelves ; not in the 
bread, for bread there is none; not in the body of 
Chriſt, for they will not allow us to lay that the 
body of Chriſt is round, or ſweet, or white, or 
the like. 3dly, That in the place of the ſubſtance 


of bread and wine, by the virtue of five words 
( for this is my body) there 1s the ſubſtance of the 


body and blood of Chriſt, together with his foul 


and divinity; though it is confeſſed at the ſame 


time, that Chriſt hath but one body, which is in 
heaven. 4thly, That this body and blood, as it is 
whole in the whole bread and wine, and as both 
body and blood are whole in the bread alone, ſo 
it is whole alſo in every crumb of that bread, 
which doth admirably conſiſt with the notion of a 


body. Sthly, The body of Chriſt is eaten by 


every communicant both good and bad ; and not 


only ſo, but this body remains in thoſe wafers that 


are not eaten; ſo that if, after the ſacrament, a 
mouſe ſhould devour one of theſe wafers, it would 
as really eat the body of Chriſt as any Chriſtian : 
or if the wafers ſhould be burnt with fire, then 
the body of Chriſt would be alſo really burnt, 
For theſe things cannot be prevented but by as 
great a miracle as the firſt production of Chriſt's 
body. Laſtly, This change, or converſion, of the 
whole ſubſtance of bread and wine into the whole 
ſubſtance of the body and blood of Chriſt, toge- 
ther with his ſoul and divinity, is moſt aptly, < 

| C--3 the 
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the catholic church, called tranſubſtantiation. By 
this account the reader will in ſome meaſure dit- 
cover what that hard word means, and what the 
doctrine of the church of Rome is, in this matter. 

As to the time and occaſion of the coming in of 
this doctrine in the Chriſtian church, „It muſt be 
obſerved, ſays Tillotſon, that the notion of the cor- 
poral preſence of Chriſt was firſt ſtarted upon oc- 
caſion of the diſpute about the worſhip of images; 
in oppoſition to which the ſynod of Conſtantinople, 
about the year 750, did aſſert that our Lord hav- 
ing left no other image of himſelf but the ſacra- 
ment, in which the ſubſtance of bread is the image 
of his body, we ought to make no other image of 
our Lord. But in 787, the ſecond council of Nice 
declared, that thy ſacrament is not the image and 
anti-type of Chriſt's body and blood, but is pro- 
j? | berg his body and blood. So that the corporal 
| preſence of the body of Chriſt in the ſacrament, 
. was firſt brought in to ſupport the ſtupid worſhip 
of images. Indecd it could never have come in 
upon a more proper occaſion, nor be applied to a 
fiiter purpoſe. And as this was the firſt original 
of introducing this doctrine among the Greeks, ſo 
in the Latin or Reman church, Paſchaſcus Radber- 
14s, an abbot of Corbey, firſt broached it in the 
year 818, But it was almoſt 300 years that this 
doctrine was conteſted in the chriſtian church, be- 
tore tranſubſtantration could be brought into the 
form into which it is now ſettled and eſtabliſhed in 
the church of Rome; namely from 787 to 1079. In 
truth, the end of the eleventh century was the 
moſt likely time of all other, from the beginning 
of Chriſtianity, for ſo groſs an error to appear ; it 
being, by the confeſſion of their own hiſtorians, 
the molt dark and diſmal time that ever happen- 
ed to the Chriftian church, both for ignorance, ſu- 
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perſtition and vice. It came in together with ido- 
latry, as before obſerved, and was "made uſe of to 
ſupport i it, as being a fit and proper companion for 
E And to the ſame purpoſe writes archbiſhop 
4 * +; 
_ Having thus ſhewn what the church of Rome * 
teaches us concerning tranſubſtantiation, when, 
and upon what occaſion, this monſtrous and ab- 
ſurd doctrine was firſt introduced into the Chriſ- 
tian church; I will now go on to repreſent as 
briefly as poſſible, what the ſentiments of the 
church of England are, with reſpect to the belief 
of tranſubſtantiation. And the beſt way to dif- 
cover this will be by conſulting her articles of re- 
ligion, her liturgy, and the writings of her moſt _ 
eminent divines. 

Our church declares, in the 28th article of reli- 
giop, that “ tranſubſtantiation (or the change of 
the ſubſtance of bread and wine) in the ſupper of 
the Lord, cannot be proved by holy writ, but it is 
repugnant to the plain words of Scripture, over- 
throweth the nature of a ſacrament, and hath given 
occaſion to many ſuperſtitions. The body of 
Chriſt is given, and taken, and eaten, in the ſup- 
per, after a heavenly ſpiritual manner: and the 
mean, whereby the body of Chriſt is received, and 
eaten in the ſupper, is faith.“ But in the edition 
of theſe articles in Edward VI's reign, the follow- 
ing words were added againſt tranſubſtantiation. 
“ Foraſmuch as the truth of man's nature requir- 
eth, that the body of one and the ſelf ſame man 
cannot be at one time in divers places, but muſt 
needs be in one certain place; therefore the body 
of Chriſt cannot be preſent at one time in many 


* Tillotſon, fol. vol. 1. p. 306. 
+ Fate's diſc. of the euchariſt, pref. p. 6. 
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and divers places. And becauſe, ag holy Scripture 
doth teach, Chriſt was taken up into heaven, and 
there ſhall continue unto the end of the world; a 
faithful man ought not either to believe, or openly 
to confeſs, the real and bodily preſence, as they 
term it, of Chriſt's fleſh and blood, in the ſacra- 


ment of the Lord's ſupper *. 
When theſe articles, ſays Burnet, ** were firſt 
Prepared by the convocation, in Queen Elizabeth's 
reign, this paragraph was made a part of them. 
But the defign of the government being to bring 
over the body of the nation, who in general be- 
lieved the corporal preſence of Chriſt in the ſacra- 
ment, it was thought expedient not to offend 
them, and therefore the word real preſence was re- 
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1 ö ected. We however fee what was the ſenſe of the 
WH firſt convocation in Q. Elizabeth's reign, which 
1 differed nothing from that of king Edward's. And 
is tho? this paragraph is now no part of our articles, 
T6 yet we are certain that the clergy, at that time, did 
18 not at all doubt the truth of it, though they did 
1. not think fit to publiſh it at firſt, and though it 
19 was afterwards changed for another, that was the 
„ ſame in ſenſe.” Burnet on the 28th article. 
. At the end of the communion office, it is de- 
i clared, that the ſacramental bread and wine re- 
15 main ſtill in their very natural ſubſtances, and 
„ therefore may not be adored, (for that were idola- 
| ES try to be abhorred of all faithful Chriſtians.) The 
10 f . ; * The words in the 2$th article being what I do net underſtand, I 
„ would beg leave to propoſe the following queries, in hopes that ſome 
„ | able perſon will give me ſatisfaction therein, —— If the body of 
1 Chriſt be taken and eaten in the ſacrament, after a heavenly and ſpi- 
BY 15 ritual manner; how can beings ſuch as we are, compoſed of fleſh 
1 and blood, take and eat a body that is ſpiritual? can this be proved, 
; 0 1 either by ſcripture or reaſon? Again. If Chriſt's body be either pre- 
6 | bl 6 ſent in the ſacrament; or eaten there by the communicants ; is it his 
; Fi 1 dead body, or his glorifizd heavenly body ? but can either of theſe 
$114 | now appear on earth, or be eaten by mortal men? | 
ll natural 
1 
1 
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natural body and blood of our Saviour Chriſt are 


in heaven, and not here; it being againſt the 
truth of Chriſt's natural. body, to be, at one time, 


in more places than one .“ 

And for the further aſcertaining and clearing 

the ſenſe of our church in this matter, I will now 

roduce the ſentiments of its moſt eminent writers. 
And as archbiſhop Craumer had the principal hand 
in compiling both our liturgy and articles, J will 
firſt begin with him. The following paſſage of 
that great man is to be found in the preface of his 
book againſt Gardiner, as archbiſhop. Sharp 1 in- 
forms us $. 

« When, ſays Cranmer, I ſay and repeat many 
times in my book, that the, body of Chriſt is pre- 
ſent in them that worthily receive the ſacrament, 
left any man ſhould miſtake my words, and think 
I mean, that although Chriſt be not corporally in 


the outward viſible ſigns, yet he is corporally in 
the perſons that duly receive them; this is to ad- 


vertiſe the reader, that I mean no ſuch thing. But 
my meaning is, that the force, the grace, the vir- 
tue, and benefits of Chriſt's body that was crucified 
for us, and of his blood that was ſhed for us, be 
really and effectually preſent with all them that 
duly receive the ſacrament, But all this I under- 
ſtand of the ſpiritual preſence, of which he faith, 

J will be with you to the end of the world. 

And whereſoever two or three are gathered toge- 


+ It is alſo ſaid, at the end of the communion, © That the natural 
body and blood of Chriſt, are in heaven, and not here.“ If by the 
natural body and blood of Chriſt, be meant his body when on earth, 
conſiſting of fleſh and blood, I would aſk, whether any ſuch body can 
be now in heaven ? for can fleſh and blood inherit the kingdom of 


_ God? how is it poſſible then, that the body and blood of Chriſt, of 


any ſort or kind, can be in the Lord's ſupper ? was this ſeriouſly and 
duly conſidered, I apprehend there would ſoon be an ens of tranſub- 
ſtantiation, and the real preſence. 

§ Sharp's ſerm. vol. 7. p. 369. 
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ther in my name, there I am in the midſt of them. 


And he that eateth my fleſh, and drinketh my 


blood, dwelleth in me, and I in him. Nor no 


more truly is Chriſt corporally or really preſent in 
the due adminiſtration of the Lord's fupper, than 


he is in the due adminiſtration of baptiſm ; that is 
to ſay, in both ſpiritually, by grace, And where- 


ſoever in the ſcripture it is ſaid, that Chriſt, God, 
or the Holy Ghoſt, is in any man, the fame is to 
be underſtood ſpiritually, by grace.” Theſe are 
the words of that excelent archbiſhop and mar- 
tyr, and contain a very plain and true explication 


of our Saviour's expreſſion. Hence it evidently 


appears to be the opinion of this great and good 
man, that Chriſt is no way preſent in either of the 


ſacraments, as to his body and blood, and is ſo in 
no other fenſe than God is, namely, by the graci- 


ous aſſiſtance and influence of his holy Spirit, to 
all pious Chriſtians, in prayer, and other offices of 
religion, towards enabling them to perform all the 
duties of a Chriſtian life. And with this firſt re- 
former alſo agree his cotemporaries, both at home 
and abroad. . 21 ; 
Biſhop Ridley, his companion both in doctrine 
and ſuffering, ſays archbiſhop Wake *, had the 
fame idea with Cranmer. He tells us, „that the 
ſubſtance of the true body and blood of Chriſt is 


always in heaven, nor ſhall it depart thence before 


the end of the world, That the human natureof 
Chriſt is in heaven, and cannot, in any manner, lie 
hid under the form of bread. --- The ſubſtance of 
his body and blood, being conjoined to his divine 
nature, has not only life in itſelf, but can, and is 
wont, to beſtow it upon ail thoſe who partake of 
it, and believe in his name. --- Nor is it any hin- 


Mate's diſcourſe on the euchariſt, P- 553 
_  drance 
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drance to this, that Chriſt ſtill remains in heaven, 
and that we are upon earth. For by grace, that is 


| life, (as St. Jahn interprets it, ch. vi.) and the pro- 
perties of it, as far as may be profitable to us, in 


this our pilgrimage here below, he is with us to 
the end of the world. As the ſun, who though 
he never leaves his orb, yet by his life, heat, and 
influence, is preſent to us.“ 

Biſhop Jewel, a perſon of great learning and e- 
minence in our church, at the time of the refor- 
mation, after giving his ſentiments on the real 
preſence, adds, --** Yet we ſay not, either that the 
ſubſtance of bread and wine is done away; or that 
Chriſt's body is let down from heaven, or made 
really or fleſhly prefent in the ſacrament. We are 
taught, according to the doctrine of the old fa- 
thers, to lift up our hearts to heaven, and there to 
feed upon the Lamb of God.-- Thus fpiritually,and 


with the mouth of faith, we eat the bodyof Chriſt, 


and drink his blood; even as verily as his body 
was verily broken, and his blood verily ſhed upoa 
the croſs. --- Indeed, the , bread that we receive 
with our bodily mouths 1s an earthly thing, and 
therefore a figure; as the water in baptiſm is alſo 
a figure. But the body of Chriſt that thereby is 
repreſented, and there 1s offered to our faith, is che 
thing itſelf, and not a figure. To conclude, three 


things herein we muſt conſider; 1. That we 


put a difference between the ſign, and the thing 
itſelf that is figmfied. 2. That we ſeek Chriſt a- 
| bove in heaven, and imagine him not to be pre- 


ſent bodily upon the earth. 3. That the body of 


Chriſt is to be eaten by faith only, and none other- 
wiſe *. I will not trouble the reader with more 
extracts from our Engliſh divines at the time of 


* Tbidem P- 593 
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our reformation ; and as to the ſentiments of ſome 
of the then foreign reformers, let me refer him to 
the ſame diſcourſe of the learned Dr. Watte, where, 
from p. 4710 53, he may receive great ſatisfaction. 
It mult be confeſſed, that our firſt both Eng- 
liſh and foreign reformers, have at times expreſſed 
themſelves, when treating on the Lord's ſupper, 
in terms too ſimilar to the papiſts, with a view, it 


may be ſuppoſed, the more pathetically to deſcribe 


the ſublimity and ſacredneſs of that holy ordinance z 


and yet, as the reader may ſce above, they all ſted- 


faſtly united to diſown the monſtrous doctrine of 
tranſubſtantiation. Indeed, as they had then ſo 
lately reformed from popery, we may imagine 
that the expreſſions uſed by them having been be- 
fore familiar to them, this might occaſion their 
retaining them, though at the ſame time they re- 
jected a doctrine ſo abſurd and idolatrous as tran- 
ſubſtantiation, But much pity it is, that they had 
not utterly diſcarded both the one and the other; 
ſince we find that ſuch expreſſions have given our 
popiſh adverſaries a very great advantage over us, 
as having no ſmall tendency to increaſe their num- 
bers in our age. And to the like purpoſe, 

It is obſerved by the fame learned Fake *, ec that 
the holy fathers, in their popular diſcourſes, ſpared 
no words, (except that of tranſubſtantiation, which 
not one of them ever uſed) to ſet off ſo great a 
myſtery. And I believe, that were the ſermons 
and devotional treatiſes of our own divines alone, 


ſince the reformation, ſearched into, one might 


find expreſſions among them as much overſtrained. 
And doubtleſs theſe would be as ſtrong an argu- 


% Ibidem p. 24. N. B. He refers to a treatiſe on the adoration 
pb &c. 3 would (ſays he) make the world believe, we hold, 1 

now not what imaginary real preſence, juſt as truly as the fathers 
did tranſubſtantiation, e = l 8 


ment 
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ment to prove tranſubſtantiation now the doctrine 
of the church of England, as for thoſe to argue it 
to have been the * of thoſe primitive 
times.“ 
FBut if we conſult theſe men in their more ex- 
act compoſures, when they come to teach, not to 
declaim, we ſhall find they will then tell us, that 
theſe elements are for their ſubſtance what they 
were before, bread and wine; that they retain the 
true properties of their nature, to nouriſn and feed 
the body; that they are things inanimate, and 
void of ſenſe. That, with reference to the holy 
ſacrament, they are images, figures, ſigns, ſy m- 
bols, memorials, types, and anti-types, of the body 
and blood of Chriſt.'** For the truth of which he 
refers in the margin to ſeveral authors. 

The ever memorable Mr. Hales of Eaton, 2p 
ſo called, as being a divine of great, learning and 


integrity in the reign of James I. remarking. on 


the doctrine of the reformed churches, and that of 
Rome, concerning the preſence of | Chriſt in the 
euchariſt, - thus expreſſes himſelf. © The firſt 
miſtake common to beth is, that they ground 
themſelves much upon the words of conſecration, 
as they are called; and ſuppoſe that upon pro- 
nouncing thoſe words, ſomething befals that ac- 
tion, which otherwiſe would not; and that with- 
out thoſe words (this is; my body, blood) the 
action were lame. I muſt confeſs my ignorance ; 
I find no ground for the neceſſity of this doing. 
Our Saviour, when he inſtituted that ſacrament, 
commands us to do what he did; but leaves no 
precept of ſaying any words. Neither will it be 
made appear, that either the bleſſed apoſtles, or 
primitive Chriſtians had any ſuch cuſtom ; nay, 


4 Track. duod. p. 41, ke. 
| the 


[83 
the contrary will be made probably to appear ont 
of the ancienteſt writings of the church's ceremo- 
nials, Our Saviour indeed ufed the words, but 
it was to expreſs what his meaning was. Had he 
barely ated the thing, withour expreſſing himſelf 


by ſome ſuch form of words, w could never have 


known what it was he did. But what neceſſity is 
there of doing ſo now ? for when the congregation 
is met together, to the breaking of bread and 
prayer, and we ſee bread and wine upon the com- 
munion table, is there any man can doubt of the 
meaning of it, although the canon, (that is the 
words, this is my body, blood) be not read? 
It was for the ſurther ſolemnizing and beautifying 
that holy action, which brought the canon in; and 
not the opimon of adding any thing to the fub- 
ſtance of the action. For that the words were 
uſed by our Saviour 'to work any thing upon the 
bread and wine, can never out of ſcripture or rea- 
fon be deduced; and beyond theſe tzvo, I have 
no ground- for my religion, neither in ſubſtance, 
nor in ceremony. The main foundation that up- 
holds the neceflity of this form of aftion now in 
uſe, is church cuſtom and church error. 

To the perfection of a ſacrament, or holy myſ- 
tery, it is ſufficient that one thing be done, where- 


by another is ſignified, though nothing be ſaid at 


all. The ancient ſacrifices of the Jes, whether 
weekly, monthly, or yearly ; their paſſover, their 
fitting in booths, Sc. theſe: were all ſacraments; 
yet we find not any ſacred form of words uſed by 

the prieſts or people, in the execution of them. 
The calling upon the words of conſecration in 
the euchariſt, is then too weakly founded to be 
made argumentative; for the action is perfect, 
whether thoſe words be uſed or forborne. And, in 
truth, to ſpeak my opinion, I could ſee no great 
58 harm 


[29] 


harm could enſue, were they quite omitted. Cer- 


tainly thus much good would follow, that ſome 
part (though not a little one) of the ſuperſtition 


that adheres to that action, by reaſon of an un- 


grounded conceit, of the neceſſity and force of the 
words in it, would forthwith peel off, and fall away. 
I would not be underſtood to preſcribe for, or de- 
fire the diſuſe of the words; only two things I 
would commend, 1. That the uſe of the canon is 
a thing indifferent. 2. That in this knack of mak- 
ing ſacraments, Chriſtians have taken a greater li 
berty than they can well juſtify. 1ſt, In forging 
ſacraments, more than God, for ought doth or 
ever can appear, did ever intend. 2d, In adding to 
the ſacraments inſtituted of God, many formalities 
and ceremonial circumſtances, upon no warrant 
but their own; which circumſtances, by long uſe, 
begat in the minds of men, a conceit that they 
were eſſential parts of zhat, to which indeed they 
were but appendant. Thus much for the firſt 
common miſtake ; but the ſecond is worſe. 

That theſe words, he bread and wine, after con- 
ſecration, are truly and really the body of Chriſt, 
howſoever they are ſupplicd and allayed with the 
words, not after a carnal, but a ſpiritual manner; 
yet ftill remain too crude and raw, and betray the 
ſpeaker for a Lutheran at leaſt, it not a favourer 


of the church of Rome. For as for that phraſe of 


a ſpiritual manner, which ſeems to give ſeaſon and 
moderation to that concluſion, it can yield but 
ſmall relief. For iſt, to ſay the fleſh of Chriſt is 


in the bread, but not after a carnal manner, is the 


ſame nonſenſe which che divines of Rome put upon 
us, on the like occaſion ; when telling us, that the 
blood of Chriſt is really ſacrificed and ſhed in the 
ſacrament, they add, that it is zncruente, unblogdily, 


By the like analogy, they may tel] us if they pleaſe, 


chat 
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that the body of 'Chriſt is there incorporated un- 
bodily. Fleſh not carnally, may paſs the preſs 
Jointly, the next edition of the book of bullss. 
Though I know no proteſtant that teacheth the 
common bread, after the word ſpoken, is really 
made the body of Chriſt, yet out of ſome prote- 
ſtant writings is occaſion given to err. For ge- 
nerally the reformed divines do falſly report that 
holy action, whether we regard the eſſence or uſe 
thereof. . — — 2 5 
For firſt, if in regard of the eſſence, ſome prote- 
ſtants of note ſay, that the words of conſecration 
are not a mere trope, [or figure, ] from hence it 
muſt needs follow, that in ſome ſenſe they muſt 
be taken literally; which is enough to plead au- 
thority for error. But that which they preach 
concerning a real preſence, and participation of 
Chriſt's body in the ſacrament, they expound not 
by a ſuppoſal that the bread becomes God's body, 
but that, together with the ſacramental elements, 
there is conveyed into the ſoul of the worthy re- 
ceiver, the very body and blood of God, but after 
a ſecret, ineffable and wonderful manner. From 
whence, as J take it, have proceeded thoſe crude 
ſpeeches of the learned of the reformed parts, ſome 
dead, ſome living; wherein they take upon them 
to aſſure the divines of Rome, that we acknowledge 
a real preſence, as well as they. But for the man- 
ner how, con, or trans, or ſub, or in, we play the 
ſceptics, and determine not. fl 
This conceit, beſides the falſehood of it, is a 
mere novelty ; neither is it to be found in the books 
of any of the ancients, till Martin Bucer aroſe. 
He, out of fear to ſeem to recede too far from'the 
church of Rome, taught to the purpoſe now related, 
concerning the doctrine of Chriſt's preſence in the 
ſacrament ; and from him it deſcended into the 
| 9 writings 
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writings of Calvin and Beza ; whoſe authority have 


well near ſpread it over the face of the reformed 
churches. - : | 


This is an error which toucheth the effence of 


that holy action; but there are many which touch 
the end and uſe of it, now practiſed by the reform- 
ed parts. For we make it an arbitration of civil 
buſineſs, and employ it in ending controverſies, 
and now as a qualification for places.] And for 
confirmation of what we ſay or do, we commonly 
promiſe to take the facrament. --- We teach it to 
be vialicum morientum, whereby we abuſe many 
diſtreſſed conſciences, and ſick bodies, who ſeek 
for comfort there, and finding it not, conclude 
from thence (I ſpeak what I know) ſome defect in 
the faith. The participation of this ſacrament to 
ſick and weak perſons, what unſeemly events hath 
it occaſioned ? the bringing up the elements upon 
the receipt of them, to the interruption of the ac- 
tion. --- The fundamental fallacy whence theſe ab- 
uſes ſprung, was from a fancy of long ſubſiſtence 
in the churches, that in the communion, there is 
ſomething given beſides bread and wine; but what, 
men have not yet agreed. | 

Some ſay, it is the body of God, into which the 
bread is tranſubſtantiated; fome ſay, it is the ſame 
body with which the bread is conſubſtantiated ; 
ſome, that the bread remaining what it was, there 
paſſes with it to the ſou], the real body of God, in 
a ſecret unknown manner ; ſome, that a further 
degree of faith is ſupplied us; others, that ſome 
degree of God's grace, whatever it be, is exhibited, 
which otherwiſe would be wanting. All which 
conceits mult needs fall out, (as having no other 
ground but conjecture) but weakly founded. To 
ſettle you therefore in your judgment, both of the 
thing itſelf, and of the true uſe of it, I will _ 

| men 
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mend to your conſideration theſe few propoſi- 


tions. e 


Firſt, in the communion there is nothing given 
but bread and wine. Secondly, the bread and wine 
are ſigns indeed, not of any thing there exhibited, 
but of ſomewhat long ſince given, even of Chriſt, 
given for us upon the crols. Thirdly, Jeſus Chritt 
is eaten at the communion table in no ſenie ; net- 
ther ſpiritually, by virtue of any thing done there, 
nor really; neither metaphorically, nor literally. 
Indeed, that which is eaten, I mean the bread, is 
called Chriſt by a metaphor ; but it is eaten truly 
and properly bread. Fourthly, the ſpiritual eating 
of Chriſt is common to all places, as well as the 
Lord's table. Laſtly, the uſes and ends of the 


Lord's ſupper can be no more than ſuch as are 


mentioned in the ſcriptures, and they are but two. 
1. The commemoration of the death and paſſion 
of the Son of God, ſpecified by himſelf, at the in- 
ſtitution of the ſacrament. 2. To teſtify our uni- 
on with Chriſt, and communion with one another; 
yhich end St. Paul hath taught us.”? 

The reader wil! excule the length of this quota- 


tion, not only in regard to the excellent judgment 


of this eminent divine, but alſo as it is the cleareſt, 
and belt explication of our Saviour's words, 


* What reaſon or neceſſity is there for Chriſtians to ſuppoſe, ei- 
ther the bodily or ſpiritual preſence of Chriſt in the ſacrament of the 
Lord's ſupper, more than in any other ordinance of God's appvint- 
ment ? cannot Chriſtians, by eating bread and drinking wine in this 
facrament, commemorate with the moſt ardent love and affection, 
the ſincereſt gratitude and thankſgiving, God's infinite mercy and 
goodneſs, in ſending his dearly beloved Son to ſuffer death on the 
croſs, for the redemption of the world, without ſuppoſing any bodily 
or ſpiritual preſence of Chtiſt whatſoever in the ſacrament ? as well as 
for the Fews to commemorate the deliverance which Ged vouchſafed 
to their fore-fathers, by their eating of the paſſover; who, tho' tliey 
ſay, thts is the Lord's paſſover, yet do not believe it to be the very ſame 
paſchal lamb which was originally eaten by the Iſraelites, the night 
before the angel, by God's order, paſſed over the houſes of their firſt- 
born, without deftroying them with the reſt. | 


that 
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that I have met with in any of the numerous au- 
thors peruſed by me, on the occaſion; containing 
a plain and full determination of the whole point 
in queſtion. And would all unprejudiced prote- 
ſtants abide by, and conform to, this eaſy and juſt 
definition and interpretation of the words uſed by 
our Lord, at the celebration of his ſupper, there 
would be an end of this controverſy, and the pa- 
piſts would be left without excuſe. But as I have 
promiſed to give the different ſentiments of ſome of 


our divines on the occaſion, I ſhall proceed to lay 


the ſame before the reader. | 
ce Had the primitive Chriſtians, ſays archbiſhop 


Wake, in the before referred to diſcourſe, p. 29, 


believed this great change, how comes it to pals, 


that we find none of thoſe marks nor ſigns of it, 


that the world has ſince abounded with? no talk 
of accidents exiſting without ſubjects, of the ſenſes 
being liable to be deceived in judging of their pro- 
per objects; in ſhort, no philoſophy corrupted to 
maintain this paradox? no adorations, proceſſions, 
vows paid to it, as to Chriſt himſelf? It is but a 
little time ſince the hell“, under Gregory IX. came 


in play, to give the people notice to fall down and 


worſhip this new god. The feaſt, in honour of 
it, inſtituted by Urban IV. is an invention of yeſ- 
terday; the adoring of it in the ſtreets, in all pro- 
babili:y, an hundred years later; and had not 
thoſe firſt Chriſtians reſpect ſufficient for our bleſ- 
ſed Saviour? or did they do all this ? --- So far 
from it, that we find inſtances directly contrary to 
this belief. In ſome churches, (that of Feru/alem) 
they burnt what remained of the conſecrated ele- 
ments. In others, (that of Conſtantinople) they 


gave it to little children to eat. In ſome they bu- 


* 1240. 7 1264. 
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E 
ried it with their dead. In all they permitted the 
communicants to carry home ſome remnants of 
them. They ſent it abroad by ſea, by land, from 
one church and village to another; without any 
proviſion of bell, or taper, canopy, or incenſe, or 
any other marks of adoration. They ſometimes 
made poultices of the bread; they mixed their 
wine with ink: all which we can never imagine 
ſuch holy men would have pre ſumed to do, had 
they indeed believed them to be the very body and 
blood of our bleſſed Lord.” T | 1395 
As tranſubſtantiation is contrary to the beſt and 
pureſt tradition of the church, fo is it alſo to right 
reaſon, It would be endleſs to heap together all 
the contradictions that might be offered to prove 
this. But let us hear Mr. Chillingworth, a moſt 
able champion for the proteſtant cauſe, who writes 
thus“. That there ſhould be length, and no- 
thing long; breadth, and nothing broad; thick- 
neſs, and nothing thick; whiteneſs; and nothing 
white; roundneſs, and nothing round; weight, 
and nothing heavy; ſweetneſs, and nothing ſweet; 
moiſture, and nothing moiſt; fluidneſs, and no- 
thing flowing; many actions, and no agent; ma- 
ny paſſions, and no patient; i. e. that there ſhould 
be a long, broad, thick, white, round, heavy, 
ſweet, moiſt, flowing, active, paſſive, Nor HIN. 
That bread ſhould be turned into the ſubſtance of 
Chriſt, and vet not any thing of the bread become 
any thing of Chriſt; neither the matter, nor the 
form, nor the accidents of the bread, be made et- 
ther the matter, or the form, or the accidents of 
Chriſt, That bread ſhould be turned into no- 
thing, and at the ſame time, with the ſame action, 


＋ Nale's diſcourſe, ibidem, p. 32, &c. 
* Chillingworth againſt Knst, c. 4. n. 46, . 
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turned into Chriſt, fla yet Chriſt ſhould not be 
nothing. That the ſame thing, at the ſame time, 
ſhould have its juſt dimenſions, and juſt diſtance 
of its parts one from another, and at the ſame time 
not have it, but all its parts together; in one and 
the ſelf· ſame point. That the ſame thing, at the 
| fame time, ſhould be wholly above its ſelf, and 
wholly below its ſelf; within its ſelf, and without 
its ſelf, on the right hand, and on the left hand, 
and round about its ſelf, That the fame thing, 
at the ſame time; ſhould move to and from its ſelf, 
and yet lie ſtill z or that it ſhould be carried from 
one place to another, through the middle ſpace, 
and yet not move. That there ſhould: be no cer- 
tainty in out ns, and yet that we ſhould know 
ſome thing certainly, and yet know nothing but by 
our feaſts. That that which i and a long ago, 
ſhould now begin to bez That hat is now to be 
made of nothing, which is not nothing, but ſome- 
thing; that the ſame thing ſhould be befort and 
after its ſelf, Theſe and many other of the like na- 
ture, are the unavoidable, and moſt of them the 
avowed conſequences of iranſubſtantiation, and I 
need not ſay all of them Ont to right 
reaſon.”* 

And ſays Wale, «The ImpoMbili: ies And repug- 
nancies extend to the very creed itſelf, and deftroy 
the chiefeſt articles of our faith, the fundamentals 
of Chriſtianity, How can that man profeſs that 
he believes our Saviour Chriſt to have been born 
16 ages ſince, of the Virgin Marr, whoſe very 
body he ſees the prieft about ro make now before 
his eyes? that he believes him to have aſcended 
inio heaven, and behold he is yet with us upon 
earth? There to ſit on the right hand of God the 


* Wks diſcourſe, ibidem, p. 34. 
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Father Almighty, till in the end of the world he 
' ſhall come again with glory to judge both the 
quick and dead? and yet behold he is here carried 
through the ſtreets, locked up in a box, adored 
firſt, and then eaten by his creatures; carried up 
and down in ſeveral manners, and to ſeveral places, 
and ſometimes ſoſt out of a prieft*s pocket.” A 
ſtrange ſort of a God this! e | 
« Theſe are no far-fetched conſiderations ; they 


are the obvious conſequences of this belief. And 
if theſe things are impoſlible, as doubtleſs, if there 
be any ſuch thing as reaſon in the world, they are; 
I ſuppoſe it may be very much the concern of eve- 
ry one that profeſſes this faith, to reflect a little 
upon them, and think what account muſt one day 
be given, of their perſiſting obſtinately in a point, 
ſo evidently erroneous, that the leaſt degree of an 
impartial judgment would prefently have ſhewn 
them the falſeneſs of it.” „ ep ee 
My next authority is biſhop Taylor. This wor- 
thy prelate is very copious and particular in many 
of his elaborate diſcourſes on this ſuhject. But 
having been very converſant with the ancient 'fa- 
thers, he ſometimes, in imitation of them, expreſles 
himſelf after ſuch a metaphorical or figurative 
manner, that ſome allowance ought to be made; 
or otherwiſe his writings in ſome parts will appear 
very inconſiſtent, and irreconcileable with his main 
deſign, in other parts of his diſcourſes on the ſame 
ſubject. | TY 
The holy communion, or ſupper of the Lord, 
Says the biſhop *, is too much untwiſted and nice- 
ly handled by the writings of the doctors, and by 
them made more myſterious, intricate, and diffi- 
cult, by explications and diſtinCtions. --- When 


* Worthy Communicant, p. 6. 10, 11, Sc. 
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our bleſſed Lord was to nail the hand-writing of 
ordinances to his croſs, he was pleaſed to retain 
two ceremonies, baptiſm, and the Lord's ſupper, 
that Chriſtians may firſt waſh: and be clean, and 
then eat of the ſupper of the Lamb; the retention 
of which we can't but imagine is of great purpoſe 
and remarkable virtues. This is evident in the in: 


| | 8 ſtance of baptiſm, the myſtery | or virtue] of which 


is the foundation of religion; for we all profeſs 
eto believe one baptiſm, for the remiſſion of out 


e fins;” and yet the action is external, the very 


myſtery is by ceremony, the element is water, the 
miniſter a ſinful man, and the effect is produced 
OUT OF THE SACRAMENT, in many perſons and 
inſtances, as well as IN IT. i 
But concerning the other ſacrament, there 
are more diviſions, for *tis never exprefly joined 
with a word of PROMISE; and where mentioned 
in the Goſpel, it is named only as a duty and com- 
mandment, and not as a GRACE, or treaſure, of 
holy bleſſing. We are bidden to do do it, but pro- 
miſed nothing for a REwarD. It is commanded 
to us, but we are not invited to obedience, by the 
conſideration of any SUBSEQUENT BLESSING. 

* It is ſtrange that Chriſtians ſhould perti- 
naciouſly inſiſt upon carnal ſigniſications and na- 
tural effects, in ſacraments and myſteries, when our 
bleſſed Lord hath given us a ſufficient light to 
conduct and ſecure us from ſuch miſapprehenſions. 
The fleſh profiteth nothing; the words which 
„ I ſpeak unto you, they are ſpirit, and they are 
« life.” And this one word alone was perpetual- | 
ly ſufficient for Chriſt's diſciples. For when, ups. 
on occaſion of the groſs underſtanding of their 
maſter's words, by the men of Capernaum, they 


* Ibidem, P. I7, 20, 21, &c, 
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had bend once clearly taught, that the meaning of 
all theſe words was wholly ſpiritual, they reſted 
there, and required no further. So that when 
Chriſt, at the inſtitution of the ſupper, affirmed of 


the bread and wine, that they were his body and 
| blood, they were not at all offended, as being ſuf- 


ficiently before inſtrufted in the nature of that 
myſtery. And beſides they ſaw enough to tell 
them, that what they did eat was not the natural 

body of their Lord; this (that is, what they did 
3 was the body which himſelf did, or might eat, 


with his body. One body did eat, and the other 


was. eaten. Both of them were his body, but after 
a diverſe manner; for the caſe is briefly thus: in 

the ſacrament of the euchariſt, the body of Chriſt, 
according to the proper. ſignification of a human 
body, is not at all; but in a ſenſe different from 
the proper and natural body, that is, in a ſenſe 


more agreeing to ſacraments. --- And when he 


gives us his body and blood, he does not fill our 
ſtomach with good things, but our hearts are to 
be repleniſhed ; and by receiving his ſpirit, we 
receive the beſt thing that God gives; not his life- 
leſs body, but his fieſh with life in it; z that is, his 
doctrine and his ſpirit to imprint it, ſo as to beget 
a living faith, and a lively hope, chat we may live, 
and live for ever. Again, _ 

* Weare to conſider, that Chriſt, beſides his 
ſpiritual body and blood, did alſo give us his na- 


tural, and we receive that by the means of this. 
For this he gave us but once, only then, when up- 


on the croſs he was 8 for our ſins. This 


body could die but once, and it could be but at one 


place at once, and heaven was the place appointed 
for it, and all at once was ſufficiently eliectec by 


Biden, p. 33, 34, to 45. 
it, 


[39] 

it, 1 was deſigned i in the counſel of God. 
This body being carried from us into heaven, 
cannot be touched or taſted by us on earth, But 
Chriſt left to us ſymbols and ſacraments of this 
natural body; not to be, or to convey that natural 

to us, but to do much more for us; to con- 
vey all the bleſſings and graces procured for us, by 
the breaking of that body, and the effuſion of that 
blood: which bleſſings being ſpiritual are there- 
fore called his body ſpiritually, becauſe procured 
by that body which died for us; and are therefore 
called our food, becauſe by them we live a new 
life in the ſpiric. --- The ſacraments and the ſym- 
bols, if conſidered in their own nature, are juſt ſuch 
as they ſeem, water, and bread, and wine, They 
retain the names proper to cheir own natures, --- 
They are the body and blocd of Chriſt 10 a fi- 
Zur. 

—# Ic cannot be the Sy of faith to believe 
any thing againſt our ſenſes. What we ſee and 
| taſte to be bread, what we ſee, and taſte, and ſmell 
to be wine, no faith can engage us to believe the 
_ contrary ; for, by our ſenſes, Chriſtianity itſelf, 
and ſome of the greateſt articles of our belief, were 
known by them, who from that evidence convey- 
ed them to us by their teſtimony. And if the per- 
fection of ſenſe was not finally to be relied upon, 
miracles could never be a demonſtration of any 
ſtrange event; ſor the miracle can never prove 
the article, unleſs our eyes and hands approve the 
miracle, And the divinity of Chriſt*s perſon, his 
_ miſſion, and his power, could never have been 

proved by the reſurrection, but that the reſurrec- 
tion was certain and evident to the eyes and hands 
of ſo EP witneſſes. Thus Chriſt to his apoſtles 


* Jbidem 172; to 176; 
D 4 proved 


04 
4s 
10 
Ti 


[4] 


proved himſelf to be no ſpirit, by expoſing his fleſh. 


and bones to be felt. And he wrought faith in 
St. Thomas by his fingers ends ; the wounds that 
he ſaw and felt were the demonſtration of his 
faith. 55 „ ee 

--- That therefore which we ſee upon our altars 


and tables, that which the prieſt handles, which 


the communicants do taſte, is bread and wine; our 
ſenſes tell us it is ſo, and therefore faith cannot be 
enjoined for us to believe it is not ſo. Faith gives 

a new life to the ſoul, but it does not put out our 
eyes; and what God hath given us in our nature, 
could never be intended as a ſnare to religion, or 
to engage us to believe a lie. — Whatſoever is a- 


gainſt right reaſon, that no faith can oblige us to 


believe. --- The faith that is required of thoſe who 


come to the holy communion, is of what is re- 


vealed plainly, and taught uſefully ; not what mi- 
niſters to curioſity ; that which the good and the 
plain, the eaſy and the ſimple man can underſtand.“ 
Much more might be added from the biſhop, but 
I hope this is ſufficient, T9009 

I will now produce the ſentiments of Dr. Ham- 
mond. This is my body,” ſays he, “ is a form 
of ſpeech, ſubſtituted inſtead of the paſchal form, 
« This is the bread of affliction, which our fathers 
« ate in Egypt.“ Or, This is the unleavened 
& bread.” Or, „ This is the paſſover.** Not 
that it is that very identical bread which they then 
ate, but the celebration of that anniverſary feaſt 
which was then inſtituted. His body is in heaven, 


and there to be contained till the day of reſtitution 


of all things, and is not corporally brought down 
in every ſacrament, either to be joined locally with 
the elements, or for them to be changed into it, 


» PraQtical Catechiſm, p. 402, 
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<=» As for the elements in this ſacrament, bread 
and wine; though by the offering them to God, 
then by the prieſt's conſecration, benediction, call- 
ing upon God over them, they become God's, and 
ſo are called the Lord's ſupper, in oppoſition. to 
every man's own ſupper, and fo are changed from 
common bread and wine; yet not ſo as to depart 
from their own nature, or to be really converted 
into the body and blood of Chriſt, ſave only in a 
ſpiritual ſenſe. --- For they remain after conſecra- 
tion in their former eſſence, and figure, and ſha 
and are viſible and ſenſible, ſuch as before they 
Were % 2. | 
And ſays Dr. Sherlock, FY * Though Chriſt died 
upon the croſs for us, yet he could not, in a literal 
ſenſe, give us his natural fleſh co eat; for he was 
to riſe again from the dead with a glorious incor- 
ruptible body, and aſcend up to heaven in the fame 
body, and there continue to be united to this hu- 
man but glorified body, till he return again to judge 
the world. Though Chriſt be preſent 1 in all places, 
yet his body, however glorious and perfect, is ſtill 
matter, and therefore confined at one place, and 
cannot be the ſame time at Rome and C onſtantinopie, 
nor in 10, ooo places at once. And this ſacrament 
is to be celebrated, his fleſh ear, and his blood 
dran k, ſo long as the church and the world laſts. 
But it is contrary to the nature of a body to be ſo 
often eat, and yer continue the ſame body ; and 
was the thing poſſible, it would be an inhuman 
barbarous rite, tO eat the fleſh of a man, and of a 
friend. 
Chriſt inſtitutedd the ſacrament of his body and 
blood, that is bread and wine, to be eat and drank, 
as the ſymbols and ſigns of his body and blood; 
* Comment, on Mat. xxvi. 26. 
+ Religious aſſemblies, p. 344, Se. 
TT apd 
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and the bread and wine are called his body and 
blood, becauſe feeding on the bread and wine are 
called his body and blood; and that bread and 
wine, in obedience to his inſtitution, and in re- 
membrance of his death and paſſion, do, to all in- 
tents and purpoſes, as much intitle us to the me- 
rits, atonement, and all the bleſſings of the new 
covenant purchaſed by his death; as eating the 
ficſh of the ſacrificed lamb did the Jews, to the 
virtue of that ſacrifice whereof they did eat; which 
is all the church of England means by the real _ 
ſence, Again, | 
There is not one word in ſcripture to prove 
any one part of the doctrine of tranſubſtantiation; 
neither that the natural fleſh and blood of. Chriſt 
is in the ſacrament; nor that the ſubſtance of bread 
and wine does not remain after conſecration; Nor 

et the accidents of bread and wine, ſuch as colour, 
imell, taſte, quantity, weight, ſubſiſt without any 
ſubſtance, or ſubject to ſubſiſt in. Again, tran- 
ſubſtantiation is no Gofpel doctrine, becauſe it over- 
throws the very fundamental principle of know. 
ledge, and is a direct contradiction to the deſign of 
the Goſpel, which is to advance divine knowledge 
to the utmoſt perfection. There is nothing more 
contrary to the natural notions we have of things, 
than tranſubſtantiation. For if this doctrine be 
true, then the ſame individual body of Chriſt is 

in heaven, at the right hand of God, and on 10, ooo 
altars, at a great diſtance from each other, at the 
ſame time. Then a human body is contracted 
into the compaſs of a wafer, cr rather ſubſiſts 
without any dimenſione, without extenſion of 
paris, and independent on place.“ * 


\ 


* Prefervative againft popery, p. 93. | 
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Dr. Herneck, a celebrated divine, writes thus on 
this ſubject . Tranſubſtantiation, ſays he, is 
the darling doctrine of the church of Rome; a 
word firſt brought in by paſſion and ignorance, 
defended afterwards with bloody zeal, and made 
an article of faith by the packt council of 7 rent. 
A word that would have been long fince baniſhed 
and rejected, had it not been owned by men, who 
will rather hazard al, than own themſelves in an 
error. A word which that corrupted church fights 
for, anathematiſes, curſes, and damns to the pit of 
hell all that diſſent from cheir ſenſe and meaning 
in that barbarous expreſſion. By tranſubſtantiation 
they mean a converſion or change of the whole 
ſubſtance of bread and wine in this ſacrament, inio 


the ſubſtance of Chriſt's natural body, immediately 


upon the prieſt's pronouncing, bs ig my body. == 
But *tis impoſſible that theſe words ſhould infer any 
ſuch change of the bread into real and ſubſtantial 


fleſh. For then it would follow that Chriſt had 


faid what is falſe, and the diſciples that 'were pre- 
ſent might have eaſily convinced themſelves of the 
contrary, having before {een many miracles of 
Chriſt's wrought. And had there been one 
wrought in this ſacrament, they would doubtleſs 


have examined it by their ſenſes ; and having ſeen 
no real converſion or change of the bread before 


them into his natural body, would have diſputes 
Chriſt's aſſertion, and given him an account of the 


reaſon of their uobelicf. For they had ſcen the 
miracles of his changing water into wine, which, 


by their taſte and ey ef aht, convinced them there 
was a real change: and had there been ſuch a 
change made, can any one ſuppoſe they would 
have been ſilent? They law Chriſt ſitting at the 


# Crucified Jeſus, p. 127, Ec. : b 
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table; they ſaw the bread in his hand, and the 
bread after conſecration ; they ſaw that his body 
and bread were different things; they did not ſee 
him vaniſh out of their ſight, but both Chriſt and 
the bread continued as they were; and therefore 
could not but take theſe words in a ſpiritual ſenſe. 
There never was any miracle wrought but what 
was intended to convince the ſenſes of men, ſo as 
to taſte, ſee, ſmell, fee], or hear it; nay, the deſign 
of a miracle is clearly loſt, if it does not convince 
the ſenſes. 

And if we muſt not believe our ſenſes, what 
aſſurance have we of our religion ? or how can any 
one be ſure the words, his is my body, are in the 
bible, if he muſt not believe his eyeſight ? hat, of 
what Chriſt affirms it is his body, was the bread he 
took in his hand, or that which he broke. And 
this may ſeveral ways be ſaid to be his body, with- 
out being changed or tranſubſtantiated into it: for 
what is more common, in all countries and lan- 
guages, than to ſay, ſuch a man is an old fox; or 
ſuch an one is a lion; or ſuch a neighbour is a 
beaſt; and ſuch a boy is a tiger? but who infers 
from hence, that either of them is tranſubſtanti- 

ated into the one, or the other? Indeed, tranſub- 
ſtantiation is what neither the ſcripture, nor the pri- 
mitive church, did ever acknowledge. A doctrine 
contrary to all ſenſe and reaſon, ful} of contradic- 
tions and abſurdities. 5 
If we would explain ſcripture by ſcripture, 
and compare this expreſſion with others not unlike 
it, we ſhall eaſily diſcover in what ſenſe the bread 
in this ſacrament is the body of Chriſt. This 
« 1s my body,” that is, this bread is a ſignificant 
emblem, ſign, or figure of my body: or this bread, 
thus broken, repreſents my body, that is to be cru- 
cified for the ſins of the world, — That Chriſt's 
| 4 crucified 
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cruciſied body is here meant, all Chriſtians agree; 


the only difference is, how the bread is Chriſt's bo- 
dy ? and how Chriſt's body is preſent in the ſacra- 
ment? we ſay, it is there ſpiritually, as the bread 
is a ſymbol, figure, ſign, repreſentation, and me- 
morial of Chriſt's body, which was offered for the 
ſins of the world. And this interpretation is ſo 
eaſy, ſo intelligible, ſo agreeable to ſacramental 
expreſſions, and to the analogy of faith, that one 
would think it impoſſible for men to contradict it, 
unleſs they are determined to defend an opinion, 
right or wrong, becauſe it is their intereſt to do it.“ 

Biſhop Patrick alſo declares “, That the bread 
and wine remain bread and wine after the ſanctify- 
ing them ; they are bread and wine in their ſub- 
ſtance, and the body and blood of Chriſt in the 


ſpiritual uſe to which they are appointed.” And, 


ſays biſhop Fleetwood r, * the church of England 
knows no bodily preſence, nor any change of the 


bread and wine into the natural body and blood of 


Chriſt. - The real preſence maintained by her, is 
not the preſcnce of Chriſt's natural body, but of 
his ſpiritual and myſtical one. To ſay the bread 
and wine, after conſecration, become the true na- 
tural body and blood of Chriſt, is to deſtroy the 
very nature of the ſacrament, and to make the ſign 
to be the thing ſignified. For if the bread and 
wine be ſubſtantially changed into the body and 
blood of Chriſt, then is the ſign loſt, becauſe there 
is no bread and wine remaining; which is not on- 
ly contrary to ſenſe, but to the nature of a ſacra- 
ment, which is made up of an outward and viſible 
ſign, as well as of an inward and ſpiritual grace. 
As therefore, in the ſacrament of baptiſm, the wa- 
ter remains ſtill true and natural water, after its 


* Chriſtian ſacrifice, p. 57. | 
+ Rational communicant, p. 14, 16, &c, 
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were changed into his paſſion and death? 


1 
ſanctification to the myſtical waſhing away of ſin 3 
ſo do the creatures of bread and wine remain till 


true and natural bread and wine, after the conſe- 


cration of them to che end and uſe en by 
Chriſt our Saviour. 

Archbiſhop Tillol on, it 15 well known, wrote a 
tract againſt tranſubſtantiation. “ That doctrine, 
fays he *, is not a controverſy of ſcripture againſt 
ſeripture, or of reaſon againſt reaſon, but of down- 
right impudence, againſt the plain meaning of 
ſcripture, and all the ſenſe and reaſon of mankind, 


For tranſubſtantiation cannot be true, unleſs 


our ſenſes, and the ſenſes of all mankind, be de- 
ceived about their proper objects. And if this be 


true and certain, then nothing elſe can be ſo; for 


if we are not certain of what we ſee, we can be 


certain of nothing. | 
-s it poſſible to conceive, that our Saviour did 


literally hold himſelf in his hand, and give away 


himſelf from himſclf, with his own hands? St. Paul 


fays, / We being one, are one bread, and one body, 
« for we are partakers of that one bread :?' the 
church of Rome may as well argue from hence, 
that all Chriſtians are ſubſtantially changed firſt 
into bread, and then into the natural body of 
Chriſt, by their participation of the ſacrament, be- 
cauſe they are thereby ſaid to be one bread, and one 
body +, r 

« As our Saviour, after the conſecration of the 
cup, and delivering it to his diiciples to drink of 
it, tells them that he would thencetorth drink no 


* Serm, fol. vol. x. p. 297, Sc. — 

+ And our Lord not only baptized with water to repentance, but 
with the Holy Ghoſt, and with fire, Mat. iii, 11. But does any one 
believe that the water was then changed into the Holy Ghoſt, or into 
fire ? Suppoſe our Saviour, when he inſtituted the Lord's ſupper, had 
ſaid, this is my paſſion, or this is my death; inſtead of this is my body, 
this is my bloed : would any one have thought that the bread and wine 
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more of that fruit of the vine, which he had now 
drank. with them, till after his reſurrection ; it is 
plaia from thence, that it was the fruit of the vine, 
real wine, which our Saviour drank of, and com- 


municated to his diſciples, in the ſacrament. And 


if we conſider that he celebrated this ſacrament 
before his paſſion, cis impoſſible theſe words ſhould 
be underſtood literally, of the natural body and 
blood of Chriſt; becauſe it was his body broken, 
and blood ſhed, which he gave to his diſciples ; 
which if we underſtand literally of his natural bo- 
dy broken, and his blood ſhed, then theſe words, 


this is my body which is broken, and this is my 


„ blood which is ſhed, could not be true; be- 
cauſe his body was then whole and unbroken, and 
his blood not then ſhed. Nor could the diſciples un- 
derſtand theſe words literally, becauſe they not only 


plainly ſaw that what he gave them was bread and 


wine, but alſo, that it was not his body which was 
given, but his body which gave that which was 
given. Not his body b:oken and his blood ſhed, 
becauſe they ſaw him alive at that very time, and 
beheld his body whole and unpierced ; and there- 
fore could not underſtand theſe words literally.“ 
The real ground of this doctrine is to magnify 
the power of the prieſts, in being able to work ſo 
great a miracle. This, with great pomp and pride, 
is often urged by them, as a tranſcendent inſtance 
of the divine wildom, to find out ſo admirable a 
way to- raiſe the power and reverence of the prieſt, 


that he ſhould be able, whenever he pleaſes, by 


repeating a few words, to work ſo miraculous a 
change, (and as they love molt abſurdly and 
blaſphemouſly to ſpeak) as to make God him- 


* If our Saviour drank of the wine, and which the papiſts ſay, was 
changed into his blood, then he muſt drink his own blood, and his 
diſciples muſt do the ſame. A thought this the monſtrous and ab- 
furd-{_  * | | „ 
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felf *. But in truth there is no miracle wrought 
in tranſubſtantiation ; for neither in ſcripture, nor 
in profane authors, nor in common uſe of ſpeech, 
is any thing called a miracle, but what falls under 
the notice of our ſenſes; a miracle being nothing 
elſe but a ſupernatural effect, evident to ſenſe. That 
tranſubſtantiation then ſhould really be wrought, 
and yer no ſign and appearance of it, is a thing 
wonderful, but not to ſenſe; for our ſenſes per- 
ceive no change, the bread and wine in the ſacra- 
ment, to all our ſenſes, remaining juſt as before; 
and there can be no wonder in this. Indeed, we 
may wonder to ſee a ſtrange thing done; but no 
man wonders when he ſees nothing done: any 
man may every day work 10,000 ſuch miracles, if 
he hath bur the confidence to face men down that 
he does it. So that the doctrine of tranſubſtanti- 
ation is monſtrouſly abſurd, and of infinite ſcandal 
to the chriſtian religicn,” 


** cc By flow degrees, tranſubſtantiation was enacted into an article 
of faith, and a very beneficial one to the prieſts 3 ſince it made them 
the makers of God, and a ſort of Gods among the people. --- But it 
was not ignorance, nor ſtupidity, but the moſt ſubtle and crafty poli- 
tic, that produced tranſubſtantiation. Thence the awful pomp, the 
auguſt cavalcades in the proceſſions of the hoſtie ; thence the pre- 
{ence of God continually reſident corporeal at the high altar; thence 
to exhibit it perpetually there, the wafer, unleavened unfermented 
| bread, was taken into the ſolemnity, both againſt ancient practice, 
and the perpetual cuſtom of the Greek church; becauſe common 
bread would ſoon bave grown mouldy, and net paſs with the palate 
of the multitude for the body of God. Thence, at laſt, in the 13th 
century, was the cup denied to the laity; not for not ſeeing the 
Plain words of the ſcripture, drink ye ALL of this; not for the dear- 
neſs or ſcarcity of wine, which is cheap and common in thoſe cli- 
mates; nor for the then pretended reaſon, that the muſtachos, or 
whiſkers, in the mode of that age, uſed to dip into the holy cup ; but 
becauſe it was inconfiſtent with the reſt of the ſhow. So ſmall a 
quantity of wine, even after conſecration, would ſoon grow dead and 
vapid, and diſcover its true nature, if taſted after long ſtanding. The 
wine therefore, becauſe it interferes with the ſtanding ceremony, and 
continued pageantry of tranſubſtantiation, has not the honour to be 
repoſited with the wafer on the altar, nor to accompany it in the pro- 
cefſion.” Bently*s Serm. before the univerſity of Cambridge, November 


5th, 1715, P. 21, 22. | 
| 66 Ic 
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ce It is a ſevere ſaying of Averroes, the Arabian 
philoſopher, (who lived after this doctrine was en- 
tertained among Chriſtians) and ought to make 
the church of Rome bluſh if ſhe can. b I have tra- 
velled, ſays he, over the world, and have found 
divers: ſets ; but fo ſottiſh a ſect, or law, I never 
found, as is the ſect of Chriſtians; : becauſe with 
their own teeth they devour that God whom they 
worſhip.” To ſpeak the plain truth, the chriſtian 
religion was never ſo horribly expoſed to the ſcorn 
of atheiſts and infidels, as it hath been, by this 
molt abſurd and ſenſcleſs doctrine; and Which, 
ſuppoſing it true, muſt alſo bring a great ſcandal 
upon our religion, upon account of the real bar- 
barouſneſs of literally eating the fleſh of the Son of 


man, and drinking his blood; and which is no way 


extenuated by its being done under the ſpecies of 
bread and wine, becauſe they acknowledge, and do 


believe, that they verily eat and drink, the natu- 
ral fleſh and blood of Chriſt.” And how can 


any man poſſibly uſe his friend more barbaroully 
and unworthily, than to feaſt upon his living fleſh 


and blood? It is amazing that any one ſhould put 


upon our Saviour's words, fo eaſily capable of a 
more convenient ſenſe, a meaning ſo plainly con- 
trary to reaſon, ſenſe, and even humanity. Had 
the ancient Chriſtians owned any ſuch doctrine, we 


ſhould have heard of it from the adverſaries of our 


religion in every page of their writings. And they 
would have deſired no greater advantages againſt 
the Chriſtians, than to upbraid them with their 
feeding upon the natural fleſh and blood of their 
Lord, and their God, and their beſt ftiend. But 
that no ſuch thing was then objeRed by the hea- 
thens to the Chriſtians, iS to a wile man, a fall 


demonſtration that no ſuch doctrine was then be- 
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leved: a docgrine alſo contrary. to Chriſtianity, 
on account of its cruel and bloody conſequences.“ 
And if this doctrine be not true, and no ſuch 
change as they pretend made in the ſacrament, 
then they worſhip a creature inſtead of the Creator, 
God bleſſed for evermore, and are guilty of idola- 
try. That ſuch a change is impoſſible I have 
ſhewn; or, could it be, yet as they can never be 
certain that it is, becauſe that depends upon the 
intention of the prieſt, they muſt be always in dan- 
ger of idolatry: and, beſides the infinite ſcandal of 
this doctrine, the monſtrous abſurdities of it are 
ſuch, as to render it inſupportable to any religion 
to be believed. . 

Much to the ſame purpoſe writes Dr. Trap; * 
That the bread and wine in the euchariſt ſhould, 
ſays he, by the conſecration of the prieſt, be 
changed into the true and real body and blood of 
Chriſt, is contrary to ſcripture, to reaſon, and to 
our ſenſes; and the uſes made of the doctiine of 
tranſubſtantiation are idolatrous and blaſphemous 
in themſelves, ſcandalous to our holy religion, and 
to be abhorred by all Chriſtians, Our Saviour, it 
is true, did affirm of the bread, that it was his bo- 
dy, and of the wine, that it was his blood ; not- 
withſtanding which, the doctrine of traniubſtanti- 
ation is contrary to ſcripture, and to that very text 
on which they build it. --- This is my body 
* which is given or broken, --- This is my blood 
„ which is ſhed.” Now if our Saviour meant 
this in a literal ſenſe, it was not true; for his body 
was not yet given or broken, nor his blood yet ſhed. 
He muſt therefore mean it figuratively, and conſe- 
quently the doctrine of tranſubſtantiation is falſe : 
and indeed, 'tis impoſſible that theſe words oF our 


\ 


4 Trap's popery truly ſtated, P. 93, to 97. 
Saviour 
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Saviour ſhould be taken literally; for could the 


hread which lay upon the table be his real body, 
when his real body was ſitting before it? could the 
wine be his real blood, when his real blood was in 
his veins ? could he, with his own hands, give away 
himſelf ? give himſelf to himſelf, as well as to 0- 
thers? eat himſelf, and drink himielf? And had 
not the apoſtles underſtood the words as we do, 
they who upon other occaſions were ſo very in- 


quiſitive, and ſometimes incredulous, would doubt- 


leſs have ſaid; Lord how can this bread and wine 
be thy body and blood ? but they were too wiſe 
to aſk ſo impertinent a queſtion, the thing being 


plain to common ſenſe at firft hearing. Pney had 


heard their maſter uſe much harſher and more ob- 
ſcure ſimilitudes, and yet very well underſtood 
him: but this is ſo eaſy and obvious a one, that it 
is frequently uſed, even by the vulgar, in com- 
mon difcourſe : ſo that when our Saviour ſaid, 
this is my body, this is my blocd, he meant theſe are 
the ſigns, ſymbols, repreſentations, of my body 


and blood. Beſides, if the conſecrated elements 


be his real body and blood, he has innumerable 
bodies at the ſame time; or, his one body is in in- 
numerable places at the ſame time? The firſt is 
monſtrouſly abſurd; the ſecond a flat contra- 
diction; and both im poſſible. 

Another argument is the teſtimony of our ſenſes, 
It is not, it cannot be as our adverſaries ſay it is; 
becauſe we ſee, f-e}, ſmell, and taſte the contrary, 
If we cannot befeve our eyes, we can be ſure of no- 
thing; and then Chriſtianity will loſe the great 
evidence upon which it is eſtabliſhed; I mean that 


of miracles. For what is working a miracle, but 


an appeal to our ſenſes? If we cannot be ſure that 


what we ſee is wha: i: eppzars to be, to what pu- 
poſe do we or th: y read and g 1aote the ſcrip tures? 
ES : how 
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how do we know that theſe words, this is my body, 


are really there? In ſhort, either we muſt believe 


our ſenſes, or we muſt not. If we muſt, the ele- 
ments in the euchariſt are certainly bread and wine, 


not a human body and blood. If we muſt not, 


we cannot prove there are any ſuch words in the 
bible, as this is my body; upon which, tho? falſely, 
the doctrine we are conſidering is founded. So 
that tranſubſtantiation deſtroys itſelf, as well as the 
ſcriptures, and the chriſtian religion,” 


I Will next give you the opinion of the honeſt 


and intrepid Samuel Jobnſon, who had the courage 
and reſolution to oppole this, and other doctrines 
of the church of Rome, in the reign of James II. 
and for which he ſuffered greatly, both by ſcourg- 
ings, and other cruelties, though he was afterwards 
rewarded by the proteſtant King William, the de- 
liverer of this nation from popery and arbitrary 
power. | 

C Among other contradictions which attend, 
ſays he, the doctrine of tranſubſtantiation, are 
thoſe which relate to time, Every thing now in 
being, either always had a being, and is eternal, 
which God only is, or elſe it had a beginning of 
its being, in which it has continued ever ſince; 
which is the condition of all creatures. And this 
continuance of a creature in being, we call the du- 


ration of it, which is ſo eſſential to all ſubſtances, 


whether material or immaterial, that it is abſolute- 
ly inſeparable from them, For when their being 
began, their dura ion began; and when their du- 
ration ceaſes, their being ceaſes, --- Let us then try 
byhis teſt, whether it be not abſolutely impoſ- 
ſible for the tranſubſtantiation body in the ſacra- 


* Samuel Johnſon's impoſſibility of tranſubſtantiation demonſtrated, 
p. 8. publiſhed in 1688. | : | 


ment, 
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ment, to be the very body of Chriſt, which was 
born of the Virgin Mary. 


This body has continued in being 1688 


years; whereas the body which the prieſt made 


yeſterday, has continued in being but one day. 
But the duration of one day only, cannot be the 
duration of 1688 years; and the duration of 1688 
years is now inſeparable from the body of Chriſt, 
born of the Virgin Mary; which was to be demon- 
ſtrated, Again, if the body in the ſacrament, 
which is made, or began to be yeſterday, is the 
ſame body which has continued 1683 years, then 
the ſame body continued 1687 years and upwards 
before it began to be; but before it began to be, it 
was not in being : ; and conſequently, in every mi- 
nute during that 1687 years, the ſame body was 
in being, and was not in being, which ſuppoſes 
numberleſs contradictions . 
It appears by the very words of conſecration, 
this is my body, that the prieſt himſelf is alſo tran- 
ſubſtantiated ; for the body 1s Chriſt's, and yet the 
prieſt ſays, it is my body, which cannot be true, un- 
leſs Chriſt and the prieſt be the ſame. --- But ſay 
the papiſts, there 1s no ſuch change at all, for the 
prieſt only ſtands for Chriſt, and ſuſtains his per- 
ſon; he only repreſents Chriſt i in the action, and 
is in Chriſt's ſtead: and therefore the prieſt may 
ſay with truth, this is my body, tho? literally, and 
properly, and in ſtrictneſs of ſpeech, it is Chriſt's 
body, and not his. To which I reply; that this is 
the very expoſition of theſe words of our Saviour, 
for which the heretics have all along been burnt; 
namely, this bread (ſays Chriſt) ſtands for my bo- 
dy, and repreſents it in this action; it is in ſtead 
of my body, and bears che character of it; and you 


* Ibidem, p. . | 
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are not ſo much to conſider it as bread, but to look 
upon it as the repreſentation of my body, which is 
given for you; and therefore, with truth I can ſay, 
it is my body, though literally, and properly, and 
in ſtrictaeſs of ſpeech, it is bread, and not my na- 
tural body. Let the papiſts therefore give or take; 
either the bread is not tranſubſtantiated, or, if it 
be, by virtue of the ſelf ſame words, the prieſt is 
tranſubſtantiated too. - For there is not one word 
which the papiſts have ſaid, in behalf of the bread 
being tranſubſtantiated, but holds as ſtrongly for 
the prieſt's being tranſubſtantiated *.“ 

Biſhop S!i/lingfleet, whoſe excellent writings a- 
gainſt popery are held in the higheſt eſteem by 
proteſtants, and no leſs dreaded by papiſts, for 
his ſolid reaſoning and convincing arguments a- 
gainſt them, has, in many of his judicious treatiſes, 
ſo amply confuted the abſurd doctrine of tranſub- 
ſtantiation, that it would treſpaſs too much on the 
reader's patience, to make many extracts from him 
on the preſent occaſion. I will therefore only quote 
the following very pertinent and ſenſible para- 
graph: Speaking of proteſtants, he ſays, ** Alas T 
tor us | we do not account it any piece of devo- 
tion to believe nonſenſe and contradictions, ſuch 
as the doctrine of tranſubſtantiation implies. We 
know not what devotion there can be in op- 
poſing a plain inſtitution of Chriſt; and not 
merely in lcaving the prople at liberty to receive 
in one or both kinds, but in prohibiting the far 
greateſt part of Chriſtians to receive as Chriſt ap- 
pointed, We know not what devotion there can 
lie in worſhipping a piece of 'bread for the Son of 
Ged ; and believing, when a wafer is taken 


* Ibidem, p. 46. 5 a 
1 A diſcourſe on idclatry, edit. 3. p. 4 59, Ee. 
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into our mouths, that God himſelf is perſonally en” 
tered under our roof. O horrible devotion and de” 
teſtable ſuperſtiticn ! to give the ſame adoration to 
a wafer which we do to the eternal God; and to 
believe Chriſt to go down as perſonally into our 


belliee, as ever he went up and dowa when he was 


upon earth. * 

My next authority is the learned Whitby, who, 
in many of his elaborate writinzs, bore teſtimony 
againſt the idolatry (and other crcors) of the church 
of Rome, and in particular as it reſpected the doc- 
trine of tranſubſtantiation. Says he, © That bo- 
dy which was broken for us, that blood which was 
ſhed for us, before the paſſion ot our Saviour, could 


not be literally and oatura!ly his broken hody,/and 


his blood ſhed for the remiſſion of our ſins, unleſs 
mankind was actually redeemed before the paſſion 
of the Lord, which it is blaſphemy to aſſert; ſince 
then his future paſſiun muſt have been vain and 
needleſs. Moreover, if Chriſt's body be repreſent- 
ed as broken and lifeleſs, and his blood as ſhed 


forth, and ſevered from his body, and it be moſt 
certain, that there were no ſuch things then really 
exiſtent 3 then muſt it follow neceſſir 'rily, that our 


Lord did not mean by ſaying, this is my body 
broken, this is my blood ſhed for you, that they 
were properly and literally, but only ſacramentaily 
ſo.”*--- He then adds, from an excellent treatiſe 


called The funeral of the Maſs, p. 2, 3. as follows. 
« If Chriſt, by faying his is my body, &c. had 


meant the ſubſtantial converſion of the bread into 
his body, he had ſpoken contrary to the common 
uſage of the world, for there was never any author, 
either ſacred or profane, that made uſe of ſuch 
words as theſe, 4015 is my body, to ligoify the real 


* Abſurdity and. idolatry of hoſt worſhip, appendix, p. 32, Ge. 
4 pretc Ce 
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preſence of the thing immediately after pronounc- 
ing of them, and not before; on the contrary, 
there was never any man that did not uſe them to 
ſignify that the thing was already that which it was 
faid to be. For example, when Ged the Father, 
ſpeaking of Chriſt, ſaith, :his 75 my beloved Son, it 
is certain that Fe/us was the Son of God before 
God faid it; and, in common uſage, it is never 
ſaid, this is that, except the thing be ſo before it be 
ſaid to be ſo, For example, we do not ſay, his 16 
a table, before that thing which we demonſtrate by 
the word 7bis, be a table; therefore it is contrary. 
to the common ſtile of ali authors, as well ſacred as 


profane, and contrary to the common uſage of all 


men, to make theſe words of Jeſus Chriſt, his is 
my body, to ſignify the ſubſtantial converſion of the 
bread into Chriſt's body, and the real preſence of 
his body in the hoſt, immediately after the pro- 
nouncing of them by the prieſt, and not before. 
Again, . e © Fury 

That bread ſhould be, without a figure, the 
body of our Lord, it muſt be poſſible that bread 
and the body of our Lord may be but one and the 


ſame thing: for if they be two different things, it 
implies a contradiction that one ſhould be the other 
properly, and without a figure; for this were to 


ſay they were, and they were not, two different 
things at the ſame time. Now there being the 
reateſt difference betwixt theſe two ſubſtances, 
that of bread, and the body of a man, it is impoſ- 
ſible they ſhould be one and the fame thing; it 
therefore is impoſſible, that what is bread ſhould 
be the body of our Lord, without a figure.“ I hope 
enough has been ſaid to ſhew the ſentiments of 
Let us now hear what that able divine archbi- 
ſhop Sharp ſays on this ſubject ; almoſt every one 
8 knows 


„ fa) | 

| Knows. the ſhare this great man had in oppoſing 
the torrent of popery, during the reign of James 

H. and his ſeventh volume of ſermons will ever 


remain an undeniable teſtimony of his great Know- 


ledge and judgment in that controverſy. 
* There never was, ſays he, any myſtery in 


any religion in the world, fo unintelligible, ſo un- 


conceivable, ſo contradictious, fo every way both 
againſt ſenſe and reaſon, as tranſubſtantiation is. 
No Jeu, no Twrk, no pagan, fo far as we can learn 
from hiſtory, ever had in their creeds an article ſo 
hard to be believed. If this had been the doctrine 
of our bleſſed Lord and his apoſtles, ſure he had ne- 
ver drawn the world over to his religion; but even 
his diſciples would have done as they of Capernaum 
did, when they took his ſaying about eating his 
fleſh, and drinking his blood in a literal ſenſe, they 
would have departed from him. 45 
The great if not the only argument of the Ro- 
maniſts for tranſubſtantiation, is our Saviour's words 
when he inſtituted the ſacrament, which they think 
ſo full for the converſion of bread and wine into 
the body and blood of Chriſt, that they wonder 
any proteſtant can deny it. To which I anſwer, 
- all proteſtants do firmly believe that when Chriſt 
ſpake theſe words, “this is my body,“ he ſpake 
nothing but what was both true and very plain, 
and obvious, --- But we ſay, and are ready to prove, 
that they not only make nothing for tranſubſtan- 
tiation, but quite overthrow it; that the ſenſe 
- which proteſtants expound them in is far the 
plaineſt and eaſieſt, the moſt natural and proper; 


nay, that *tis impoſſible they ſhould be expounded 


otherwile, 
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The true way to find out the meaning of our 
Saviour's propolitton, his 1s my body, will be to 
fix the ſenſe of the two terms, or what he means 
by this, and what by his body.“ When we uſe the 
werd his, in our ſpeech, cvery one knows, that 
we, as with the Ginger, point to ſomething that is 
preſent, which we would thoſe to whom we ſpeak 
to take notice of. If J have a bible in my hand, 
and ſay, holding it to you, this is the word of 
God ;*. would not all think I ſpoke of the book 
wh! ch I had in my hand, and ſhewed you? cer- 
taiply they would. When our Saviour therefore 
ſaid to his diſciples, © this is my body,” he meant 
ro ſhew them ſomething that was Fey and ac- 


* cc Tt is confeſſed, ſays arekbiltiop Wake, by the greateſt authors 
of the church of Rome, that if the relative 518, in that propoſition, 
this is my body, refers to that bread which our Saviour Chriſt held in 
his hand at the time when he ſpoke theſe words, the natural repug- 
nancy there is between the two things affirmed of one another, bread 
and Chrift” s bedy, will neceſſarily require the figurative interpretation. 
© For it is impoſſible, ſays Gratran, that hread ſhould be the body of 
Chriſt.” It cannot be, ſays Bellarmine, that that propoſition ſhould 
be true, the former part whereof defigneth bread, the latter the body 
of Chriſt, So that if the ſenſe be, this bread is the body of Chriſt, ei- 
ther it muſt be taken figuratively thus, this bread fignifies the body 
of Chriſt, or it is plainly abſurd and impoſſible.” The whole diffi- 
culty therefore conſiſts in this, whether our Saviour Chrift, when he 
ſaid this is my body, meant any thing elſe to be his body, than that 
bread which was before him, 

Now for this, the connexion of his diſcourſe ſeems to us an evident 
demonſtration: Our Saviour Chriſt ** took bread, and gave thanks, 
« and brake it, and gave it to his diſciples, ſaying, take, eat, this is 
«© my body, which is given for you; this do in remembrance of me.“ 
Luke xxii. 19. For what did he demonſtrate here and ſay was his 
body, but that which he gave to his diſciples ? what did he give to 
his diſciples, but that which he brake? what brake he but that which 
he took? and St. Luke ſays expreſsly, he took bread, What Feſus 
took in his hands, that he bleſſed; what he bleſſed, the ſame he 
brake, and gave to his diſciples; what he gave to his diſciples, of 
that he aid, this is my b But Feſus, ſays the text, took bread ; of 
the bread thereſore he ſaid, his is my body, So neceſſarily do both the 
words themſelves, and even the confeſſion of papiſts, lead us to the 
expoſition which we make of them, Vate's expoſition of the does 
trine of the church of Euglard, p. 46, 47, 


7 


cordingly 


1 59 3 


cordingly we find, that he had ſomething in bis 


hand, and which was bread. The Lord Jeſus, at- 
ter ſupper took bread ; he bleſſed this bread, he 
breaks this bread, after he had bleſſed it; he gives 
this bread to his diſciples, a'ter he had broken it; 
he bids them take and eat of this bread; and then 
adds, this is my body, Now, according to the com- 
mon language of mankind, what is it that our Sa- 
viour faith is his body ? muſt it not be what he had 
in his hand, which ke had bleſſed, broken, and bid 
them ear of ? If any thing can be concluded from 
words, it is impoſſible the apoſtles ſhould under- 
derſtand him otherwiſe. And if we enquire of St. 
Paul what it is that is eaten in the holy ſupper, he 


will inform us plainly, no leſs than three times, 


that it is bread. As often as ye eat this bread, 


“ and drink this cup. Whoſoever ſhall eat this | 
% bread, and drink this cup unworthily. Let a 


* man examine himſelf, and fo let him eat this 


«© bread, and drink this cup,” (1 Cor. xi. 26, 27, 
Sc.) As then our Lord, having conſecrated the 


bread, bids his diſciples eat of it, telling them it 


was his body, fo St. Paul alſo ſaith, that what is 
eaten in the ſacrament is bread; from hence it un- 
deniably follows, that the conſecrated bread is that 
which our Saviour calls his body. And that when 
he faith, © this is my body,” it is as if he had ſaid, 


this bread which I have bleſſed and broken, and 


© which I give you, this bread is my body.“ 

Let us now proceed to the other term in our 
Saviour's propoſition, * my body.“ And this is 
as clear from our Saviour's words as the former we 
have been ſpeaking of. Indeed the Romanifts darken 
the ſenſe of this propoſition, by leaving out half of it. 
They break off at © this is my body but the entire 
ſenſe of it is, © this is my body g given for you;“ or 


this is my body broken for you.“ So that our 


Saviour 


| 
'"F 
i 
1 
1 
5 
11 
1 


I 
1 
43 
FL 
J: 
15. 
ow J 
'l 


— 


2. 


® LEM . - 
SS — 
8 r 2 . 4 YL S =D 
— <> 2 2 
— Gy” — —— — — — — 
3 — — > 
— — 


es 


Fr 
— 


r 
— — 


— 
— 


„ 


—ü—ä—é— RO — 


— 
py >. — . 

r WEST « 77 
2 ** * 320 9, 4.20 
2 


— — umme — . Vf 
__ Te Ore nr np 
— 5 9 — LOR 7 P - — — — 
N he ts Tt 
W . 
4 > PX "= 
— 5 
al — 2 - 


-” — 
* * . 


— — — K ME PW In 
— RY — — * — * * — 2 


61 


Saviour ſpeaks here of © his body as given for us ;* 


that is, as offered up to God, in ſacrifice for us. 


His body broken for us, that 1s, deprived of life 


for our ſakes. Chriſt never ſaid ſimply of the 


| bread, this is my body, but © this is my body, 


given, or broken for you.“ That is, the bread in 
the communion 1s his body, not living, but dead in 
our ſtead; nor was the cup in any other ſenſe his 
blood, than as it was ſhed for the remiſſion of fins, 


So that the main queſiion between us and the pa- 


piſts is, in what ſenſe our Saviour ſaid of the con- 
ſecrated bread, that it was © his dead body.” They 
contend for a literal ſenſe : we ſay our Saviour here 
ſpeaks by a figure, but yet one ſo common, that 
all, upon pronouncing the words, may eaſily un- 
derſtand. They would have us underſtand our 
Saviour (for inſtance) as if one, pointing to the 
king's perſon, ſhould ſay, this is the king.” We 
underſtand it, as if one having the king's picture 
in his band, ſhould ſay, this is the king.“ The 
propoſition is the fame in the mouth of both, but 
of different ſignifications, as it is ſpoken by the one 
or other. Whether of theſe ſenſes come nearer to 
the truth, or to our Saviour's meaning, the litèral, 
or the figurative, theirs, or ours, we are now to 
examine : but as we have already proved, that 


when our Saviour ſaid, this is my body,” he ſpoke 
of the bread z and when he ſaid the bread was his 
body, he ſpoke of his body not living, but ſacri- 


ficed for our redemption; From hence the two 


following conſequences will be evident: fſt. That 


Cheir ſenſe of the words, and by which alone they 


can prove tranſubſtantiation, is impoſſible, full of 
nonſenſe and contradictions. 2. That the ſenſe in 


which proteſtants underſtand our Saviour's words, 
is very natural, eaſy, and agreeable to the common 
15 way 


1614] | 
way of ſpeaking ; * the only ſenſe in which the. 
apoſtles could poilibly underſtand them. 

If we take our, Saviour's words in the literal 
ſenſe, as the Romaniſts do, we muſt make him 
ſpeak to this effect. This bread which I have 
bleſſed and broken, and commanded you to eat, 
is not bread, but really and truly my dead body: 
my body ſacriliced for you.“ But I will appeal 
to all, whether this be not perfect nonſenſe ; nor 
could his diſciples thus underſtand him. For this 
is to make our Saviour ſay, and unſay, the ſame 
thing, at the ſame time. He ſpeaks of the bread 
which he had bleſſed and a when he pro- 
nounced the word his, and they all knew it to be 
bread; and yet the Romaniſts ſuppoſe him to mean 
that it was not bread, but merely his body: for 
they ſay, when once it becomes the body of Chriſty 
it is no longer bread, Indeed they pretend, in 
anſwer to this, that when our Saviour ſpoke the 
word this, that what he had in his hand, or then 
gave them to eat, was bread ; but as ſoon as he fi- 
niſhed his ſentence, then it was no longer bread, 
but his very body. But this is to make our Sa- 
viour ſpeak not only againit the rules of grammar, 
but to ſpeak a flat untruth; for he ſays, in the 

reſent tenſe, this bread is my body, and yet when 
N begun to ſpeak ſo, the bread was not his body, 
but was preſently to be turned into his body. If 
indeed he had ſaid, this bread will be my body, as 
ſoon as I have done ſpeaking theſe words, he then 
might have been ſuppoicd to have ſpoken ſome- 
thing to the purpolc of tranſubſtantiation. But he 
ſpeaks in the preſent time, this is, not ibis will be. 
And if they will be bold to change the tenſes, then 
they keep not to the letter of the words, and have 
recourſe to a figure; a figure far more unuſual in 
theſe kind of ſpeeches, than what we _— 18 
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| here made uſe of. So that our Saviour's words, 
this is my body, cannot poſſibly be taken in a literal 
ſenſe, without making him to ſpeak either a con- 
| tradition, or that which is falſe ; unleſs that bread 
and our Saviour's body, are one and the ſame 

| thing, which no man yet ever afſerted, _ | 
But let us ſuppoſe, as they would have us, that 
when Chriſt had ſaid theſe words; this is my 
© body,” that which he had in his hands was no 
longer bread, but became his very body; yet there 
is ſtill this queſtion, how could it be his dead bo- 
dy ? his body given, or broken, or ſacrificed for 
them? I have already ſhewn, that our Saviour 
ſpoke of his body in that condition only, and that 
his diſciples muſt fo underſtand him. But if they 
did, how is it poſſible they ſhould underſtand his 
words in a literal ſenſe? Chriſt ſaid to them, © this 
is my body; not my body living, but my body 
dead, and broken for you. His diſciples ſaw and 
knew he was alive; that his body was not yet 
broken, nor his blood ſhed : now if they under- 
ſtood his words literally, they muſt admit of as 
groſs a contradiction as ever was put upon man- 
kind. They muſt believe that his body was both 
alive and dead at the ſame time; if they did not 
believe this, as certainly they could not, then they 

could not take our Saviour's words in a literal 
ſenſe; viz. that the bread he gave them was real- 
ly and truly, and without any figure, his very dead 
body. If they did not take them in a literal ſenſe, 
then it is certain they underſtood him in a figura- 
tive, which is what proteſtants contend for: which 
figurative ſenſe, is in itſelf, both natural, eaſy, and 

unexceptionable, 

The ſentiments of Dr. Atterbury being very 
pertinent to the preſent occaſion, I could not omit 
laying 


1 63] „ 
' faying them before the reader. If, ſays hes 
we conſider the nature of a ſacrament, it will ap- 
pear, that the elements are not converted into the 
real body and blood of Chriſt ; for a ſacrament is 
a viſible ſign of an inviſible grace. But what need 
is there of a viſible ſign of that which is preſent? 
if the body and blood of Chriſt are preſent in the 
ſacrament, then where!is the ſign of it? Beſides, it 
muſt be that body which was crucified, and that 
blood which was poured out upon the croſs 5 be- 
cauſe the end of celebrating this ſacrament. is the 
remembrance of Chriſt's death and paſſion ; and 
if ſo, how could our Saviour, when he gave the ſa- 
crament to, his diſciples, before his paſſion, give 
them his crucified body ? — And there is nothing 
more. abſurd in its conſequences, or that gives 
more offence to heathens and infidels, than that 
the moſt: facred of our moſt religious rites ſhould 
be eating the fleſh, and drinking the blood of a 
man. The Egyplians were the ſcoff and laughing- by 
ſtock of the reſt of the world, for worſhipping the i 
leeks and onions which grew in their gardens: but i 
certainly thoſe chriſtians are more brutiſh and ſtu- 
pid, who firſt pretend to make their God, then fall 
down and adore him, and then eat him ; nay, that 
affirm, not only, that the whole body of Chriſt, 
and the whole maſs of his blood, 1s in every crumb 
of bread, and in every drop of the wine, but even 
the divinity too; and that CHyrIsT HIMSELF RE“ 
CEIVED IT , when he celebrated his Jaſt ſupper 
with his diſciples, as 'tis plainly taught by the | | 
council of Trent. Theſe are ſuch monſtrous ab- .0 
ſurdities, that one would think no reaſonable man 


Dr. Atterbury's practical diſcourſes, p. 203. | 
+ N. B. According to this, Chriſt eat himſelf, and his own divi- 
Nity too, | | 


could 


641 
could believe them, did not nee convince 
us of the contrary.” 
Ik our Saviour's diſciples aid eat hols . 
| body y, and drink his blood, when he inſtituted this 
facrament, then, like ſo many canibals, they de- 
voured their Lord alive. And if ſo; how can the 
ſame identical body be afterwards crucified on the 
croſs, be buried, and then riſe again ,from the 
dead, and em into heaven, as is teſtified and 
declared by the apoſtles? all which muſt be a mere 
fiction, if they had before eaten Chriſt's body, and 
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1 
| drank: his blood. For he could not be devoured 
i i by his apoſtles, and yet his body be whole and a- 
#1} | live at the ſame time; then die, and act over the 
1 ſeveral parts before- mentioned. i 
Wall The doctrine of — ſays the 
1 ingenious Dr. Rogers *, as affirmed by the church 
I. of Rome, appears to me; and, if there be any truth 
40 in human perceptions, muſt appear to every one, a 
1 manifeſt falſchood. If they convince me that this 
1 doctrine is really affirmed in the Goſpel, they ob- 
. lige me to conclude that the Goſpel is not a divine 
Wl revelation. ---I muſt then either diſbelieve the're- 
1 | velation, or reject this expoſition of theirs, which 
48 ſubverts the authority of that revelation, and 
at ll teaches me to believe, that God has affirmed in it 
104 what I manifeſtly perceive to be falſe; and if I be- 
Ana lieve theſe ſcriptures to be a divine revelation, I 


1 muſt either reject the words alleged, as no part 

"0 of them, or reject this ſenſe as not intended in 
them; and conſequently, with the fame certainty 
that I believe the Goſpel revelation, I muſt diſbe- 
heve the infallibility of the CO of Rome 1n this 
expoſition of it. 
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* Rogers's reaſons againſt converſion to the church of Rome, p.19, 
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. CO... 
The words this is my body, I confeſs, are in 
ſcriptute; and if the propofition which they affirm 
in their literal force had not been a manifeſt falſe- 
hood, I ſhould readily aſſent to them in that ſenſe; 
neither ſhould I want an infallible interpreter to 
conſtrue them to me. But while I acknowledge 
the 1 of this ſcriptare, I cannot, up- 
on any pretence of infallibilicy, admit a fol bf is 
ſubverſive of their authority; and conſequently, if 
I will believe this ſcripture to be a divine revela- 
tion, I mutt find ſome other ſenſe of it than what 
the church of Rome gives me. And if another ex- 
poſition aſſigas an eaſy natural ſenſe to theſe words 
of Chrift, agreeable to an uſual way of ſpeaking, 
and to all the purpoſes of that religion he came to 
eſtabliſh, and which acquits the ſcripture from all 
objection on account of theſe words, I muſt, if I 
will act rationally; prefer this expoſitor, how fal- 
lible ſoever, to one who, under pretence of infalli- 
bility, requires me to underſtand them in a ſenſe 
inconſiſtent with their being a divine revclation.“ 
« Suppoſe a man, holding a ſtone in his hand, 
ſhould affirm, 7his tone is a fiſh. If I underſtand 
him in a literal ſenſe, he mult appear to affirm a 
manifeſt falſehood ; and if an angel from heaven 
ſhould come down to atteſt his aſſertion, I could 
not, for the reaſons before given, believe it. But 
if that ſtone was carved into the figure of a hſh, 
his words would be true in a plain obvious ſenſe, 
and I ſhould, without difficulty, aſſent to them, 
And if I was not preſent, but received the report i 
of his ſpeech and action from two perſons, one of 3 
which told me he infallibly kaew the mind of the 1 
ſpeaker, and was ſure it was his intention to affirm 
that the ſtone in his hand was a real living fiſh; 


* Tbidem, p. 35 to 3y. | 
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the other only ſatisſied me, that the ſtone was 
carved into the figure of a fiſn; if 1 was convinced 
of the man's veracity who held the ſtone, and ſpake 
the words, I ſhould certainly conclude that his 
meaning was only figurative, how poſitive ſoever 
my infallible interpreter might be of the contrary. 

When our Saviour tells Nicodemus * a man 
* muſt be born again z* if we underſtand the words 


| iterally as he did, that a man mult enter a ſecond 


time into his mother's womb, and be born; this 
muſt appear incredible, impoſſible, and take away 
all authority from the perſon affirming it. But if 
we underſtand the words figuratively, as ſignify- 
ing a ſpiritual regeneration, all difficulties vaniſh, 


and the expreſſion becomes eaſy and intelligible ; 


and the matter affirmed very confiſtent with the 
character of a teacher ſen: from God. So when 
our Lord ſays, --- ** Take, eat, this is my body ;” 
and of the cup, Drink ye all of it, for this is my 


blood in the New Teſtament, which is ſhed for 


„you, do this in remembrance of me.” I 
we underſtand him, in theſe words and actions, as 
inſticuting an ordinance to be perpetually obſerved 
in his church, in commemoration of that ſacrifice 


he was about to offer on the croſs; and teaching 


us by them, that as they who eat of the ſacrifices 
under the law in which he was prefigured, com- 
municated in the benefits and propitiation of them, 


ſo they who ſhould eat this bread, and drink this 


wine, conſecrated according to his appotntment, 
ſhould as effectually partake of the benefits of his 
ſacrifice, as if they had materially eaten and drank 
tnat body and blood he was going to offer : that 
in this ſpiricual and facramental ſenſe, they ſhould 
be verily and indeed his body and blood, no longer 
to be conſidered as common ordinary bread and 
wine, but reverenced as holy ſymbols of his body 
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and blood, which the co-operation of his ſpirit 
ſhould render a moſt efficacious means of grace to 
the worthy receiver, In this view the ſenſe of the 
words is eaſy, natural, free from all difficulty or 
abſurdity, and moſt conſiſtent with the ſcheme and 
intention of the chriſtian religion, and therefore 
we may ſafely admit this ſenſe, whether the expo- 
ſitor that gives i: be infallible or not. But whe- 


ther this be the full preciſe import of theſe words 


or not, yet; with the ſame certainty that we be- 
heve the divine inſpiration of the ſpeaker, we are 
aſſured that ſo manifeſt a falſehood as the doctrine 


of tranſubſtantiation, ſo groſs, ſo palpable a con- 


tradiction to ſenſe and reaſon, as that the bread and 
wine are really and ſenſibly the fleſh and blood of 
Chriſt, broken by the hands of the prieſt, and 
ground by the teeth of the faithful, cannot be the 
ſenſe of them; and conſequently, that the church 
of Rome, who affirms this doctrine to be the ſenſe 
of them, cannot be a true church, or an infallible 


expoſitor of ſcripture.” 


One would ſuppoſe, ſays Dr. Stebbing *, that 
of all other queſtions between us and the church 


of Rome, this [of tranſubſtantiation] ſhould be moſt 


eaſily ſettled, becauſe the ſubject matter of it falls 
under the cognizance of our ſenſes. If a man ſhould 
ſhew me a piece of wood, and aſk me if it was not 


iron or braſs; I examine it by my ſenſes, I anſwer 


without heſitation that it is wood, and not braſs 
or iron: ſo, when a papiſt tells you, that the bread 
and wane, after conſecration, are fleſh and blood, 
upon the like report of your ſenſes, you may an- 
ſwer as readily, that they are not fleſh and blood, 
but bread and wine as they were before. --- If the 
papiſts can produce any paſſage in ſcripture in which 


* InſtruQions on the ſubject of popery, p. 78, 79. 
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it is affirmed, that in the communion,'the elements 
of bread and wine are, by the conſecration of the 
prieſt, changed into the REAL SUBSTANTIAL fleſh 
and body of Chriſt, we muſt then endeavour to ad- 
juſt the difference between faith and eyeſight as 
well as we can, But till this is done, to enter in- 
to all that ſcholaſtic ſtuff, about ſubſtance, accidents, 
ubiquities, and I know not what, by. which the pa- 
piſts are wont to perplex mg pi plain under- 
ſtandings, will be but labour loft ; it will be as if a 
man ſhould offer to account why a mill-ftone fwims 
in water, when in fact there is no ſuch thing.“ 

I hope authorities enough have been produced, 
and ſufficient to prove, that both the church of 
England, and the moſt eminent divines of her com- 
munion, have expreſſed themſelves fully and clear- 
ly againſt their believing the doctrine of tranſub- 
ſtantiation. Innumerable more teſtimonies might 
be offered to the ſame purpoſe ; but I believe it 
will be thought needleſs. 

But to give the moſt convincing demonſtra- 
tion that tranſubſtantiation is expreſsly difowned 
and rejected by the proteſtant churches of Great 
Britain and Ireland, and this in the moſt pub- 
lic and notorious manner, let me refer to the de- 
claration which, by the 30th of Car. II. the iſt of 
William and Mary, and the 13th of William III. 
is required to be made by all the lords ſpiritual and 
temporal in parliament aſſembled, previous to their 
ſitting in either houſe; and the ſame alſo as to all 
perſons that bear any office civil or military, or 
who receive any ſalary from the crown, and all ec- 
cleſiaſtical perſons, members of coll-ges, ſchool- 
maſters, preachers, ſerjeants at law, counſellors, 
attornies, ſolicitors, proctors, advocares, c. and 
this under certain penalties therein mentioned, to 
be inflicted on every perſon neglecting or refuſing 
the fame ;z and which is as follows. 30. 


| ed — = 


[ £9 1 


30. Car. II. cap. r. 


6 I A. B. do ſolemnly and Gacerels i in the pre- 
ſence of God, profeſs, teſtify, and declare, that ] 
do believe char, in the ſacrament of theLord's ſup- 


Per. there. is not any tranſubſtantiation of the ele- 


ments of bread and wine into the body and blood 
of Chriſt, at or after the conſecration thereof, by 
any perſon whatſoever, And that the invocation 
or adoration of the Virgin Mary, or any other 
faint, and the ſacrifice of the maſs, as they are now 
uſed in the church of Rome, are ſuperſtitious and 
idolatrous. And I do ſolemnly, in the preſence of 
God, profeſs, teſtify, and declare, that I do make 
this declaration, and every part thereof, in the 
plain and ordinary ſenſe of the words read unto 
me, as they are commonly underſtood by Engliſh 
Proteſtants, without any evaſion, equivocation, or 
mental reſervation whatſoever; and without any 
diſpenſation. already granted me for this purpoſe 
by the pope, or any other authority or perſon 


whatſoever; or without any hope of any ſuch diſ- 


penſation from any perſon or authority whatſoever, 
or without thinking that I am, or can be acquitted 


before God or man, or abſalved of this declaration, 


or any part thereof, altho* the pope, or any other 
perſon, or perſons, or power whatſoever, ſhall diſ- 
penſe with, or annul the ſame, or declare that it 
was null and void from the beginning.” 


It is ſcarce poſſible for man to expreſs any thing 
in terms more pertinent, plain, and folemn, than 


are the words of the above declaration on the oc- 


cation. And yet we know, by ſad experience, 
that all this, with the ſolemnity of an oath, be- 
ſides, taken at the ſame time, will not avail to tie 
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or oblige the conſciences of papiſts; but they will 
break through, and act directly contrary to all 
this. The prieſt's abſolution can diſannul and can- 
cel the moſt ſacred engagements. But, can a religion 
that teaches ſuch dodtrines come from God * Im- 

And yet botehhllantking ſuch jeptated decla- 
rations of our church and ſtate, ſo publicly and 
univerſally made againſt the doctrine of tranſub- 
ſtantiation; notwithitanding ſuch ſolid reaſoning, 
cogent and convincing arguments of our moſt able 
and learned divines, to diſprove and expoſe the 
monſtrous abſurdity of it; what a melancholy 
truth is it, that we ſhould find any thing aſſerted 
in the writings of too many of our Jearned divines, 


which gives countenance to the belief of what is 
directly contrary to the reaſoning and arguments 


before repreſented ? But alas ! the fact is notorious, 


and too true to be denied, as I ſhall preſently make 
appear; and which muſt give no leſs concern to 


true and ſincere proteſtants, than it does afford 


matter for our enemies to triumph over us: who 
even ſkreen themſelves under the authority of our 
church, and ſome of our divines, producing from 
thence reaſons and arguments in favour of tran- 
ſubſtantiatiation, and the real preſence, and by that 


means, with the greater eaſe and ſucceſs, making 


proſclytes to their idolatrous church. For inſtance, 
they urge that, 


In the carechiſm, our youth are inſtructed to ſay 
and believe, -** That the body and blood of Chriſt 
are verily and indeed taken by the faithful in the 


„Lord's ſupper.” The devout communicants 


are alſo directed, on before receiving the bread, to 
pray thus: * Grant us, gracious Lord, ſo to eat 
* the fleſh of thy dear Son Jeſus Chriſt, and to 


e drink his blood, that our ſinful bodies may be 


* Communion 3 ” made 


[ 71 ] 


made clean by his body, and our ſouls waſhed 


through his moſt precious blood; and that we 


e may be partakers of his moſt blelſed body and 


blood.“ Can the words of any ſentence, drawn 
up even by the pope, or his council, in appear- 
ance more ſtrongly expreſs the belief of the doc- 
trine of tranſubſtantiation, and the real preſence, 
than theſe? Nor will the artful prieſts and jeſuits 
ever give any mollifying or candid interpretation 
of theſe expreſſions to their diſciples, as to our 
church's real intent and meaning in ſuch words: 
No: but as it is for their intereſt to make proſe- 
lytes, ſo is it their conſtant method and practice to 
have recourſe to theſe very expreſſions, and ſome 


others of the like nature, and in the ſtrongeſt man- 


ner inſiſt. upon them, as a proof and evidence that 


tranſubſtantiation and the real preſence are the cer- 


tain and undiſguiſed doctrines of our church; than 


which nothing, if duly examined into, is more 


falſe. However, as the good and bleſſed martyr 
biſhop Hooper ſaid, in a ſermon at court, upon an- 
other occaſion, 'So long as altars * remain, ig- 

% norant people would dream of ſacrifices,” ſo we 
may ſay, ** ſo long as ſuch phraſes and expreſſions 
e as. the above, are continued in our liturgy, and 
appear in the writings of our divines, ſo long we 


may expect, (I fear) to be charged with favour- 


ing of the abſurd and idolatrous doctrines of 
* tranſubſtantiation and the real preſence.“ 

I have lately peruſed an excellent little tract of 

a very eminent and learned divine, on the ſacra- 

ment of the Lord's ſupper, who has given the belt 

interpretation of the words in the catechiſm of any 

I have met with; and it would be unpardonable 


* The word altar was changed for table, in the laſt ſettlement of 
the church. Hoad!y on the ſacrament, p. 57. 
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therefore not to produce his ſentiments on the oc- 
caſion, as they are of great weight, and merit the 
attention and regard of every ſerious enquirer.“ 


c Par. I never could have any notion how the 
bread was made the body of Chriſt, or how it was 
verily and indeed taken and received by faithful, 
more than by wicked men, ſince both alike receive 
the very ſume element, of bread and wine. 

Min. Our Saviour took bread and bleſſed it, or 
gave thanks to God for it. His giving thanks 


to God, made no alteration in the bread or wine, 


nor changed it from what it was, to ſomething elle. 
When now bread and wine are ſet apart for the 
ule of the Lord's fupper, the ſetting it apart 
to that uſe makes no alteration in it, more than the 


ſetting apart any thing elfe, for any particular uſe, 


makes an alteration in the thing ſo appropriated. 
When the miniſter therefore now-a-days ſets apart 
for the uſe of the communicants bread and wine, 
he does nothing to the bread and wine but ſet it a- 
part, and conſequently it is bread and wine till, 
The wards he uſes to ſet apart the bread, do not 
make any change in the bread : and was he to uſe 
any particular form of thankſgiving to God for 
the bread and wine before him on the table, all the 
purpoſes of its being a ſacrament would be com- 
plerely anſwered. Our Saviour ordered bread and 
wine to be taken ; but he gave no poſitive form of 
benediction or confecration. The church has wiſe- 
Iy directed the form and manner of ſetting the 
bread ard wine apart for the purpoſes inteaded 
but never deſigned to intimate that the words uſed 
ſhould change the bread into fleſh, or the wine in- 
to blood. V 


VN. B. This is wrote by way of dialogue between a miniſter and 
his pariſhioner. i 
2 ar. 


[ 73] 
Par. But how then is, the body and blood of 


Cid verily and indeed taken and received by the 


faithful in the Lord's ſupper ?. I own che bread and 
wine are not changed; if therefore the body and 
blood of Chriſt be verily and indeed taken, they 
mult be ſpiritually taken: for if they be not bodily, 
they mult be ſpiritual'y, gr not at all, 

Min. To eat bread ſpiritually, and to deink 
wine ſpiricually, is a dit ect abſurdity ; uplefs by ſpi- 
ritual eating of bodily things, you mean the cating 
them to ſ piritual purpoſes, and with ſpiritual vie vs; 
and in this ſenſe it is ealily poſſib le to ear bread ſpi- 
ritually, whilſt it continues bread, I any thing ell 
is Meant, I readily own my. ignorance of it; nor 
do I think it any ſhame to be ignorant of what 
cannot poſſibly. be explained. The bread and wine 
then is the repreſentation of the body and blood of 
Chriſt, and figuratively is called his body and 
blood; the thing intended, or fgnified — theſe 
ſigns is the body of Chriſt. To receive, or take, 
the body and blood of Chriſt, is the ſame as to 


take the Lord's ſupper z that is, to receive and 


take what Chriſt appointed io be taken, (bread and 
wine) according to his inſtitution, in remembrance 
of him, which all the faithful or true * 
G.. 
I grant the expreſſion in the catechiſm to be ve- 
ry hard, and eaſily liable to be much perverted; 
and therefore I mould be glad af (in due time) it 
were removed. But ſince we have it, it is fit to 
underſtand it in the beſt manner we can; the 
bread is figuratively called the body of Chriſt, i. e. 
his body is juſtly repreſented, __ as it were, ſet 
before us, by bread. When therefore it is ſaid, 
that the beds and blood of Chriſt are verily and 
indeed taken and received by the faithful in the 
Lord's 
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Lord's ſupper, the meaning is (when ſtripped of 
the figurative words) --- chat the thing ſignified by 
the bread and wine, is the body of Chriſt broken, 
and the blood of him ſhed ; which body and blood 
ſo'broken and ſhed, are remembered by the farthfal, 
according to the Inſtitution of Chriſt. 

Par. But the words are, the body and blood of 
Chriſt, not the things which /ignzfy the body and 
blood of Chriſt, are verily and indeed taken and 
received by the faithful in the Lord's ſupper. 

Min. Frue; but remember that we cannot take 
or receive any thing on this occaſion, but what is 
commanded by our Lord to be given to us. Now 


nothing is commanded to be given but bread and 
wine, appointed for this purpoſe; and conſequent- 
ly no more can be underſtood, as taken and re- 


ceived by the faithful, but bread and wine, accord- 
ing to Chriſt's ;nflicerion, i in remembrance of him, 


which is figuratively called his body and blood. 


Par. By this meaning of theſe words, I per- 
ceive you do not imagine any real preſence of our 
Saviour in the ſacrament, but would have me take 


the bread and wine as cepreſentations or memorials 


only of the body of Chriſt: 

Min. I would have you dd what our Saviour 
commanded. If there be no rea! / preſence promiſed 
or declared, what right have you to talk of one ? 
or why ſhould you torment yourſelf about the man- 


ner of our Saviour's being in the bread, when you 
have not one word of ſuch language in the new teſta- 


ment? What is this imagination founded on, but 
our Saviour's ſaying of the bread, this is my body? 
People might as well conceive our Saviour really 
preſent, 1n a particular ineffable manner, in every 
thing that is conſecrated, or ſet apart, (if conſecra- 
tion caules, or occaſions, a real preſence,) as imagine 

a real 
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a real preſence from this figurative expreſ- 
ſion.“ * 


There is ſomething ſo eaſy and plain! in this ac- 


count of a ſubject, that has exerciſed. the pens of 


many learned men, but to little ſatisfaction, and 
is likewiſe ſo reaſonable in itſelf, ſo agreeable to 


ſcripture and truth, that it is really ſurprizing any 
one, who duly conſiders things, can take the words 
in any other ſenſe, Tho' happy would it be, if 
the expreſſions in the catechiſm, ſo eafily liable to be 
perverted, as the doctor juſtly obſerves, (and ſome 


others in the communion ſervice) were removed, 


and the ſooner the better, 

And there is much realon to belicve, 6 from 
fa expreſſions in our liturgy, too many of our 
moſt eminent divines, men of great Jearning an 
probity, and even zealous proteſtants, have bee 
unwarily led to expreſs themſelves in a ae 
manner ; a few inſtances of which, out of many 
more that might be offcred, I will give the reader 
as before promiſed. And I ſhall begin with biſhop 
Taylor, the very ſame good man, whom you have 
before ſeen to write ſo een againſt tranſub- 
ſtantiation. 

In his prayer before the communion we may 
find theſe expreſſions. <** That I may partake of 


the Lord Jeſus . Make me worthy to dwell. 


with thee, to be united to thy infinity, to be fed 
with thy body, and refreſhed with thy pureſt blood, 
to become bone of thy bone, and fleſh of thy fleſh, 
and ſpirit of thy ſpirit, Let me, in this divine 
myſtery, receive thee, my deareſt Saviour, --- If 
Chriſt be nor in the ſacrament after a peculiar man- 


* Dr, Syke's rational communicant, p. 21 to 24. 
> Wor thy communicant, P · 30. 
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ner, whom, or whoſe body do we receive? Grant 
that I may not receive bread alone, for man cannot 
live by that, but that 1 may eat Chriſt T. When 


we preſent ourſelves to God, having received 


Chriſt's body and blood within us, we are ſure to 
be accepted. --- You are really to believe the words 
as they are ſpoken, * This is my body, this is my 
blood,“ and not to doubt it is effectually made 
ood to you in the receiving.“ $ 

And ſays biſhop Ken, a man of great coodneſs 
and piety, --- Thy own bleſſed body and blood, 
which is verily and indeed taken and received by 
the faithful in the Lord's ſupper. --- T believe thy 
body and blood to be as really preſent in the holy 
ſacrament as thy divine power can make it, tho' 
the manner of thy "myſterious preſence I cannot 
comprehend. --- I believe that the bread we eat, 
and the cup we drink, are not bare ſigns only, but 
the real communication of thy body and blood, 
and pledges to affure me of it; and I verily be- 
lieve, I ſhall receive thy moſt bleſſed body and 
blood *.“ And in his tract on the church cate- 
chiſm, may be found more to the ſame purpoſe. 


And ſays Dr. Biſs, The bread that Chriſt gives 


us in the ſacrament, is his body.” | Can any pa- 
piſt defire more than this in favour of tranſubſtan- 
tiation? 

I will now produce, for the reader's ſatisfaction, 
the different ſentiments of ſome of our divines, 


placed in oppoſite columns, that all may ſee how 


inconſiſtentiy they write on this ſubject. 


+ Taylor's Worthy Commun, p. 968, 369, 386. 
§ Golden Grove, p. 109. 

* Ken's manual, p. 77, 78. | 

Beauty of holineſs, p. 126, 


bad 


= m1 
. I will begin with Mr. Kettlewel. Says he, 


«God calls us to his 
own table, to feaſt with 
him as his friends ; he 
treats us with the moſt 
magnificent fare, pre- 
fenting that to us for 
our food, which one 
would think were not 
to be eaten, but adored, 
even the moſt ſacred 
body and blood of his 
own Son, in which he 
conveys to us all the be- 
nefits of our redemp- 
tion.“ Kettlewel on the 
ſacrament, preface, A- 
gain 3 

&« In this ſacrament, 
God gives the body and 
blood of his own Son. 
--- What am I, that 1 
ſhould fit down to eat 
with my blefſed Lord, 
and feed on his facred 
body and blood P? 7- 
bidem, on ſacrament, p. 
40, 174. 


« He who eateth this 


bread, and drinketh this 


cup of the Lord wor- 


thily, partaketh of the 
body and blood ofChriſt. 
--- Come to this ordi- 
nance, Where you may 


« Our Saviour ſays, 
chat the bread and wine 
we eat and drink, are 
his body and blood, by 
which, though we are 
not to underſtand, that 
they are ſo in their own 
nature, yet the leaſt we 
can underſtand, is, that 
they are ſo in their ef- 
fects. They convey to 
us all thoſe bleſſings, 
which the piercing of 
his body, and the ſhed- 
ding of his blood, pro- 
cured for us, In the 
ſacrament we are called 
to eat Chriſt's fleſh, and 
drink his blood, not in 
their own natural ſub- 
ſtances, but in their ef- 
fects.' Hidem, p. 35, 
38. 


And ſays Biſhop Beveridge, 


Eating 


and drinking the blood 
of Chriſt, is not to be 
underſtood in a corpo- 
real ſenſe, as if we eat 
his very body with our 
teeth, and drink his ve- 

| recelye 


the fleſh 
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blood, as a pledge and 


earneſt of the mercies 


God hath promiſed.” 
Serm. vol. iv. p. 235, 
230, 


tit 
receive his body and 


ry blood, but in a ſpiri- 
tual ſenſe.? Didem. 


My next authority 1s biſhop Kidder, who was a 


worthy prelate, of great learning and picty, and 
yet, by ſome unwary expreſſions, he alſo has given 


the enemy an advantage over us. 


He thus writes, 


« He that drinks of 
this blood, renews his 
covenant. --- We re- 
ceive in this ſacrament 
the body and blood of 
Chriſt, He gives us, 
under the ſymbols of 
bread and wine, the bo- 
dy and blood of his Son. 


As we eat the outward 


elements of bread and 
wine, ſo muſt our ſouls 
receive the Lord Jeſus. 
--- You then that eat of 
his body, and drink his 
blood, that have receiv- 
ed the body and blood 
of Chriſt.--- That mouth 
into which the body of 


our Lord hath entred, 


--- God hath not only 
given us his Son to die 
for our ranſom, but he 
gives him again in this 
ſacrament, for our food 


and nouriſhment, ---T'o 


and bruiſed, 
blood ſhed for us. God 


Ihe ſacrament of 
the Lord's ſupper doth, 
after a lively manner, 
repreſent unto us the 
death of our bleſſed 
Lord. --- Here we have 
Chriſt crucified repre- 
ſented to us ; the bread 
and wine pat us in mind 
of his body and blood ; 
and when we ſee the 
bread broken, and the 
wine poured out, we 
are taught to remember 
the paſſion of our Lord, 
how his body was broke 
and his 


would have us lift up 


our hearts from thele 
ſymbols and ligns, to 


that which is ſignified 


and repreſented by them, 


The body receives the 
outward ſymbols, the 
ſoul the inward grace. 

our 


[79] 


our worthy partaking 
of the body and blood 
of Chriſt. --- I have 
taken the body and 
blood of my Lord. --- 
Shall I abuſe my body 
which my Lord hath 
entered into? --- After 
we have received the bo- 
dy and blood of Chriſt. 
Grant that I may re- 
ceive Chriſt Jeſus my 
Lord. Kidder on the 
ſacrament, p. 12, 33, 


34, 40, 44, 57 166, 
181, 243. 


We eat and drink the 


elements, but it is the 
ſoul that feeds on the 


thing ſignified and re- 
preſented. Whatever 


the church of Rome is 
guilty of, yet tis cer- 
tain that we believe the 
bread and wine to be 
creatures, and not in 
their nature altered and 
changed in ſubſtance 
from what they were.“ 
idem, p. 18, 19, 35, 
226. 


N. B. But how can one part of the biſhop's 
reaſoning be truly reconciled to the other? for 
the elements cannot both be, and not be, the body 


and blood of Chriſt. 

„ am now con- 
vinced, (ſays the inge- 
nious Mr. Nelſon) there 
is no remedy that will 
cure my follies, but thy 
body and blood, --- To 
qualify us for a worthy 
participation of Chriſt's 
body and blood.--Thou 
feedeſt all devout minds 
with the precious body 
and blood of thy Son. 
--- Let that mouth be 
clean that has received 
the bread of heaven. 


We on earth com- 
memorate this his ſacri- 
fice on the croſs, by of- 
fering bread and wine, 
which, after conſecra- 
tion, become the ſym- 


bols of his body and 


blood. * 
ein ine primieive 
church, the prieſt offer- 


ed up a prayer of con- 


ſecration to God, be- 
ſeeching him to ſend 
down his holy ſpirit up- 
on the bread and wine, 


Practice of true deyotion, p. 242. 


That 


— 
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That I may never for- 
get whom, or what I 


have received; but be- 


ing purified, by thy 
„ and ſtreng;hen- 
ed by thy body. Pracs 


[8] 


reſented to him on the 
altar, and to ſancl ify 
them, that they might 
become the body and 
blood of his Son Jeſus 
Chriſt, not according to 


dod * and blood. 


oF 2 — 


tice of true devotion, r eee 8 - 
2.20, 2 14, 218 ance, put as. to tne 
5270 Foy 5 475 ; ſpiritual energy and vir- 
tue of his holy fleſh and 
blood, communicated to 
the bleſſed elements by 
the power and opera- 
tion of the Holy Ghoſt, 
deſcending upon them, 
- whereby the body and 
blood of Chriſt is verily 
and indeed taken and 
received by the faithful 
in the Lord's ſupper.” * 
What a medley of words is here collected to- 
gether, without any authority from e or 
reaſon? 
And, ſays biſhop Gibſon, * implore the aſſiſt⸗ 
ance of thy holy ſpirit, in my honeſt endeayours 
to become a worthy partaker of the body and 


blood of Chriſt.“ On ſacrament, p. 87. 


It would be an endleſs taſk to give more ex- 


tracts from the too many authors Who write after 


this manner; and though their expreſſions, un- 
derſtanding them in a ſpiritual ſenſe, may be 


thought by ſome to be detenſible, yet it muſt be 
ſubmitted to every 0 nn whether there 


12 Mb fottivals p. 579, 580. 
+ N. B. I always imagined it was the common opinion of at leaft 
Engliſh proteſtants, that we mw partook of he n of cr 


be 


EN 5 
be not from hence ſufficient matter afforded for the 
papiſts to inſinuate from theſe, and other ſuch phra- 
ſes, to be found amongſt proteſtant divines, that 
the church of England believes tranſubſtantiation 
and the real preſence? But I cannot avoid men- 
tioning one authority more, and that is Dr. Ni- 
cholls, whoſe inconſiſtency with himſelf on this ſub- 
ject, though in other reſpects a celebrated writer, 
is very difficult to be reconciled. Let us hear 


him. 


n W 


do avoid the groſs er- 
rors of the popiſh doc- 
trine of tranſubſtantia- 
tion, yet do we allow, 
that our Saviour's body 


is really received by all 


$ © When the tons 
and wine are ſaid by our 
Saviour to be his body 
and blood, it muſt not 


be thought to be a ſub- 


faithful communicants. 


The elements do not 
only barely repreſent our 
Lord's body, with his 
death and paſſion; but, 
while we are peforming 
this action, our Saviour's 
body, in ſome inexpli- 


cable manner, which we, 


preſume not to define, 
is exhibited to us, if we 
come to this ſacrament 


with a true faith, and 


pious reſolution z for 
wicked unbelievers, as 
our church teaches. 7, 
do not eat the body of 


* On catechiſm, | 
F xxix article of religion, 
$ Nichols on catechiſm. 


8 


ſtantial "change of the 
elements, as the papiſts 
pretend. --- To believe 
which is contrary to the 
ſenſes of men, which 
God has given them to 
examine the ground of 
all truths, eſpecially 
thoſe of religion, by 
appealing to them in 
the miracles he wrought 
for the ſupport of it. 
Beſides, how monſtrouſ- 
ly abſurd is it to ſup- 
poſe Chriſt's body to be 
at the ſame time in hea- 
ven and on earth; to be 
of the dimenſions of a 
human body, and that 


Chriſt, 


ir 82 ] 

Chris, in the Lord's of a wafer; to be broken 
re in one place, and whole 
in another; upon the 

altar, and in the bodies 

of the faithful; moved 

at the ſame time, eaſt, 

weſt, north, and ſouth, 

according as the ſeveral 

communicants are ſeat- 


ed.“ 


Before I proceed to make a few remarks and 
obſervations on what has been offered, it may be 
neceſſary to conſider two things, which are urged 
by papiſts, in favour of tranſubſtantiation. The one 
is, that they pretend we have as much reaſon to 
believe tranſubſtantiation, as the doctrine of the 
Trinity. Can any perſon, ſay they, give a more 
intelligible account of the myſtery of the Trinity, 
or reconcile that doctrine with our reaſon, than we 
can do of tranſubſtantiation? is not the notion of 
three in one as great a contradiction, as that the 
body of Chriſt ſhould be in 10,000 places at once? 
My 7 5 to this ſhall be in the words of Dr. Trapp. 
5 1 You believe the Trinity, ſay the papiſts, and 
why not tranſubſtantiation ? To this I anſwer, iſt. 
Becauſe the one is frequently and plainly revealed 
in ſcripture ; the other not at all: ſo far from it, 
that it is contrary to ſcripture. 2. Becauſe the one 
is not contradictory either to reaſon or our ſenſes ; 
the other is contradictory to both. In the doctrine 
of the Trinity, it is not faid that three are one, 
ſpeaking of the ſame thing or reſpect; not that 
three perſons are one perſon, or three Gods one 
God; which would be a contradiction indeed: 
but that three perſons are one God, or, which is 


* Trapp's popery truly ſtated, edit, 3. p. 99, &c, q 
72 the 


\ ; 
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the ſame, though more plainly expreſſed, that in 


the unity of the God head, three perſons ate in- 
cluded ;z which is no contradiction, nor any thing 
like it, any more than it is to ſay, that there are 


three lines in one triangle. But it is a thorough 


one to ſay, that a piece of bread is a human body, 
or that the ſame body can be in 10,000 different 


places, nay, all over the world, at the ſame time. 


3. In the doctrine of tranſubſtantiation, the ſub- 
ject before us is not only a finite being, but an ob- 
ject of our ſenſes : the outward qualrties or acci- 
dents of which we ſo plainly perceive and know, 
that if we cannot be ſure of theſe things, we can 
be ſure of nothing. But in that of the Trinity, the 
ſubject is the nature of God, which (let us take it 


how we will, even ſuppoſing there. were no Trinity) 


is inviſible, infinite, incomprehenſible ; and con- 


ſequently it is no wonder there ſhould be myſteries 
concerning it; nay, it is impoſſible it ſhould be 
otherwiſe.” And we may as reaſonably believe, 


that we may contain the ocean in a ſmall ſhell, as 


that we can fully and adequately comprehend the 

nature of God, by our ſhallow underſtandings. 

The object is too great for us; and therefore we 

_ ought only to believe what we are certain he hath 
revealed concerning it. 

Another thing alledged by papiſts in vindication 
of tranſubſtantiation, is the 6th chapter of St. John, 
In order to refute this plea of theirs, | will lay be- 
fore the reader, as briefly as I can, the ſentiments 
of ſome of our beſt writers, which muſt afford 
them full ſatisfaction, as to the weakneſs of ſuch 
reaſoning. I begin with biſhop Burnet. 

* The delign of St. John in this chapter was 
to ſhew, that the doctrine of Chriſt was more ex- 


® Barnct on xxxix articles, p. 389, oct. edit. 
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cellent than the law of Moſes,; that though Moſes 


gave the Iraelites manna from heaven to nouriſh 
their bodies, yet, notwithſtanding that, they died 
in the wilderneſs : but Chriſt was to give his fol- 
lowers ſuch food, that it ſhould give them life; ſo 


that if they did eat of it, they ſhould never die. 


Where it is apparent, that the bread and nouriſh- 
ment muſt be ſuch as the life was; and that being 
eternal and ſpiritual, the bread muſt be ſo under- 
ſtood. For it is there clearly expreſſed how that 
food muſt be received; * he that believeth on 
me, hath everlaſting life.“ As he had formerly 
faid, that the bread which he was to give fhould 
make them live for ever; and ſince it is faid, that 
this life is given by-faith, then this bread muſt be 
his doctrine ; for this is that which faith receives. 


And when the Jets deſired him to give them 


evermore of that bread, he anſwered, «+ I am the 
bread of life, he that cometh to me ſhall never 
hunger, and he that belieyeth on me ſhall never 
thirſt.! Chriſt calls himſelf that bread, and ſays, 


that a man muſt eat thereof, which is plainly a fi- 


gure. And if figures are confeſſed to be in ſome 


parts of this diſcourſe, there is no reaſon to deny 


that they run quite through it. Chriſt ſays, that 
© this bread was his fleſh, which he was to give 


for the life of the world ;** which can only be meant 


of his offering up himſelf upon the croſs for the 
ſins of the world. The Jews murmured at this, 


and ſaid, how can this man give us his fleſh to 


eat?? to which our Saviour anſwers, that - except 
they did eat the fleſh, and drink the blood of the 


Son of man, they had no life in them.“ Ver. 53, 


54, 55+ WB | | | 
| Now if theſe words are to be underſtood of a 


literal eating of his fleſh in the ſacrament, then no 


man can be ſaved who does not receive it. But 


9 the 


L 85 ] | 

the next words carry this matter farther z «© Who- 
ſo eateth my fleſh, and drinketh my blood, hath 
eternal life. It is plain that Chriſt is here ſpeak- 
ing of that without which no man can have life, 
and by which all who receive it have life. If there- 
fore this is to be expounded of the ſacrament, 
none can be damned that does receive it, and none 
can be ſaved that receives it not.? 
But the whole is cleared up in the concluſion 
of Chriſt's diſcourſe, ver. 61. It is the ſpirit that 
„ quickeneth, the fleſh profiteth nothing; the 
* words that I ſpeak unto you, they are ſpirit, 
e and they are life; which plainly import that 
his former diſcourſe was to be underſtood in a ſpi- 
ritual ſenſe : that it was a divine ſpirit that quick- 
ened them, or gave them that eternal life of which 
he had been ſpeaking ; and that the fleſh, his na- 
tural body, was not the conveyer of it. --- And as 
the figure of cating and drinking was uſed among 
the Fews for receiving and imbibing a doctrine, 
it was no wonder if our Saviour purſued it in a 
diſcourſe, m which there are ſeveral hints given to 

ſhew us that it ought to be ſo underſtood.” | 
The learned Dr, Claget has publiſhed an excel- 
lent paraphraſe on the 6th of St. John, worthy the 
peruſal of every reaſonable perſon. In his preface 
to that diſcourſe, (p. 60.) he thus writes. Cle- 
mens Alexandrinus ſuppoſes theſe expreſſions, to 
eat the fleſh of Chriſt, and to drink his blood, to 
be as figurative as that of St. Paul, to feed with 
milk ;* and tells us, upon this occaſion, that the 
word is variouſly allegorized, being called meat, 
and fleſh, and nouriſhment, and bread, and blood, 
and milk; and that our Lord is all theſe things for 
our enjoyment, who believe in him.“ So that this 
father certainly did not interpret the words in the 
6th of St. John, of the euchariſt, --- And I verily 
| G 3 | think 


8 
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think I could make out a title to the like conſent 
of all the fathers, with vaſtly more probability than 


thoſe who claim it for the other opinion. Thidem, 


18, To give a few ioftances. 

e That the ſubſtance of bread and wine remain 
after conſecration i; manifeſt, ſays he, from St. Cy- 
prian . Ard that Chriſt is fed upon by the mind 
only, from St. Bai tf. And to obſerve the words 
of St. Auſtin concerning the expoſition of ſcripture 
phraſes will be ſufficient here Fd. Tt the ſaying 
be preceprive, either forbidding a wicked action, 
or commanding to do that which is good, it is no 
figurative ſaying ; but if it ſeems to command any 
villainy, or wickedneſs, or to forbid what is profit- 
able and good, it is 6gurative. This ſaying, ex- 
cept ye eat the fleſh of the Son of man, and drink 


his blood, ye have no life in you, ſeems to com- 


mand a villainous or wicked thing: it is therefore 
a FIGURE, enjoining us to communicate in the 
paſſion of our Lord, and to lay it up in dear and 

rofitable remembrance, that his fleſh was cruci- 


fied and wounded for our ſakes.“ The vaſt pains 


that have been taken to avoid this teſtimony, are 
a convincing argument that prejudice may become 


Invincible. This paſſage ſo plainly ſhews St. Au- 
ſtin's perſuaſion in this matter, that, as it needs no 
words to illuſtrate it, lo it is capable of no anſwer 


to the purpoſe. idem, p. 18, 19.” 

Archbiſhop Sharp, in a diſcourſe on theſe words 
of St. Jobn, Then Jeſu: ſaith unto them, verily 
* 1 ſay unto you, except ye eat the fleſh of the Son 
* of man, and drink his blood, ye have no life 


in you.“ (chap. vi. 53. thus declares his ſenti- 


* Epiſ, Cæcilium. 
+ In Eſai. cap. 3. 
$ De dodrina chriſtians lib, il. e. 16, 


ments. 


1 
ments: This text is, by ſome of the moſt 
learned papiſts themſelves, ſo far from being urged 
as an argument for tranſubſtantiation, that they 
acknowledge, nay contend, that it doth not re- 
ſpect the ſacrament at all. Several men of very 
great name among them have gone this way. 
Cardinal Cajelan, upon the place, gives exactly the 
ſame gloſs that the generality of proteſtants do; 
and expreſsly denies that theſe words are to be un- 
derſtood of eating and drinking in the ſacrament, 
and he is herein followed by ſeveral of his own 
party. T7 
«© Tt will be hard to interpret theſe words of 
eating and drinking Chriſt's fleſh and blood in the 
ſacrament, in the popiſh ſenſe, upon this account; 
Chriſt here ſpeaks of ſuch an eating his fleſh, and 
drinking his blood, as was actually at that time 
neceſſary to every man's ſalvation. Except ye 
% eat my fleſh, and drink my blood, ye have no 
e life in you.” This plainly proves that it was 
not only of obligation to all, but of abſolute ne- 
ceſſity to all who heard our Saviour, even then, to 
eat his fleſh and drink his blood, But the ſacra- 
ment of the communion was not at that time in- 
ſtituted, (but at leaſt a year after) nor could the 
apoſtles, or any then preſent, have the leaſt Know- 
ledge or intimation of ſuch an inſtitution, Either 
therefore the apoſtles had then no life in them, 
but were in a ſtate of condemnation, or they eat 
the fleſh of Chriſt, and drank his blood, even 
when there was no ſacrament in uſe 3 and conſe- 
quently could not eat and drink it in the groſs li- 
teral ſenſe they would have. --- And were we ſtrict- 
ly to expound theſe words of eating and drinking 
in the ſacrament, what will become of thoſe who 


. Serm. vol. 7. p. 348, Ce. 
6 4 never 
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never did partake of Chriſt's body and blood in 


ſuch way ? and of all baptiſed infants that die be- 
fore they come to years of diſcretion ? nay, of all 
perſons grown up, who are cut off by death, be- 
fore ever they come to the Lord's table, as God 
knows there are abundance? why then, according 


to this doftrine, all ſuch have no life in them, but 


are in a ſtate of death and condemnation, notwith- 
ſtanding their baptiſm. Again, e 
Their doctrine is, that in the ſacrament, the 
elements of bread and wine after conſecration, are 
turned into the very body and blood of Chriſt; 


which they call tranſubſtantiation. But if our Sa- 


viour's words in this chapter are to be taken literal- 
ly, they will rather prove, that the body and blood 
of Chriſt are turned into bread and wine; than 
that bread and wine are. turned into the body and 
blood of Chriſt. For our Saviour ſays, I am 
the bread of life. am the living bread that came 
down from heaven ; and then adds, they muſt eat 
his fleſh, and drink his blood.*? Now how are we 
to -underſtand this? why he himſelf explains it; 
% For, faith he, my fleſh is meat indeed, and my 


blood is drink indeed.” Now theſe words will 


much rather prove that Chriſt's fleſh is turned in- 
to meat, or into that bread he was before ſpeaking 
of, than chat the bread is turned Chriſt's body. 
Bur ſuppoſe we acknowledge with them, that 
in the ſacrament we eat Chriſt's very body, and 


drink his blood; that we eat and drink Chrit him- 


ſelf; yet then they muſt acknowledge with us, 
that Chriſt is true bread (for that the literal ſenſe 
of his expreſſion doth as neceſſarily require, as 
in the former caſe) and therefore though we 
eat Chriſt's body in the ſacrament, yet we eat 
true bread allo, Now how can we eat Chriſt's 
very body, and eat true bread at the fame time ? 


I 
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Jam ſure no anſwer can be given but what will 
overthrow tranſubſtantiation; for that doctrine 
will not allow us to believe that we eat Chriſt's 
very body and bread at the ſame time; but, on 
the contrary, it lays 1t down, as an article of faith, 
that after the bread is made Chriſt's body, it is no 
longer bread, but the appearance of it. --- Again, 
ſhould we admit that the bread and wine in the 
ſacrament are really turned into the body and 
blood of Chriſt, in what a miſerable condition, u 
on this ſuppoſition, are all lay people among them, 
that are never allowed the neceſſary means of ob- 
taining eternal life, required by our Saviour, who 
expreſsly ſays, ** Except ye eat the fleſh of the Son 
e of man, and drink his blood, ye have no life in 
&« you.” For though the laity do eat the fleſh 
of Chriſt in the ſacrament, yet do they drink his 
blood ? if they do not, then they want one half of 
the qualification required of them in order to ſal- 
vation. For Chriſt hath made the blood as neceſ- 
ſary as the fleſh ; he doth not ſay, except ye eat 
my fleſh, or drink my blood, ye have no life in 
you; but except ye eat my fleſh, and drink my 
blood. Both of them are certainly neceſſary, if the 
one be ſo. And yet every body knows that they 
deny the cup to all lay people.” 

From what has been repreſented, it will, T hope, 
ſufficiently appear, that the bread and wine are not 
changed or tranſubſtantiated into the real body 
and blood of Chriſt; the natural conſequence of 
which is, that then the papiſts worſhip that for 
God, which is only and no more than a creature : 
this I ſhall endeavour to evince in the cleareſt man- 
ner, both by reaſon and authority. 

The Trent council teacheth, ſays Dr. Whitby, * 


The abſurdity and idolatry of hoſt worſhip, p. 4, 5, Cc. 
«© That 
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« That it is not to be doubted in the leaft, but 
that all faithful Chriſtians ſhould exhibit the wor- 
ſhip of Latria to the holy ſacrament;“ that is the 
conſecrated water, even that worſhip which is due 


to God alone, and they pronounce anatbema againſt 


all perſons who aflert the contrary. --- Their tenet 
therefore plainly is this, That the conſecrated 
wafer is God, united to the man Chriſt Jeſus, la- 


tent under the ſpecies of bread,” Hence it muſt 


follow, that ſeeing they do eat this conſecrated wa- 
fer, which (as they ſay) is as truly God and man 
as Chriſt now glorified is, they do profeſſedly eat the 
God they worſhip, And that you may not doubt 
of this, the council doth immediately ſubjoin theſe 
words to the fore-mentioned, touching the warſhip 
due unto the hoſt ; © The ſacrament is not the leſs 
to be adored, becauſe, according to the inſtitution 
of it, it is to be eaten.“ Hence it alſo follows, that 
ſeeing they drink what is contained in the confe- 


rated chalice, and that, according to their doctrine 
is whole Chriſt, God and man, contained under 


the ſpecies of wine; that they drink their God. 
This is the doctrine of the church of Rome, moſt 
faithfully diſcovered to you from their authentic 
records, and if it only did aſſert that Chriſtians 
ſtood obliged to be cannibals, to eat man's fleſh 


and drink down human blood, even this aſſertion 


would contain what is repugnant to the nature of 


man, what hath been conſtantly eſteemed by the 


ſober heathens a barbarous and inhuman thing; 


and that which by che ancient fathers was diſclaim- 
ed and rejected with the utmoſt horror. But then 
if we conceive the perſon who is thus devoured to 


be alſo God, and therefore look upon this action 


as the eating of our God and maker, it is ſo full of 


horror, ſcandal, and amazement, that nothing can 
be more prodigious, or more blaſphemouſly pro- 
L fane. 


: 
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fane. Heathens, Mabometans, Jeus, Cbriſtians, 
have with one voice declared, That it is a de- 
monſtration of the extremity of madneſs and ſtu- 
pidity, for any man to worſhip what he cats, or 
eat what he doth worſhip;* and therefore it is 
plain phren/ie to imagine the determination of the 
Trent council, and the doctrine of the church of 
Rome, to be agreeable to truth.“ And he proves in 
p. 11, 12, 12, that nothing did ſeem more brutiſh 
and abſurd to the ancient fathers, than to eſteem 
and worſhip as a God what men did ſacrifice. - 

In the ſame treatiſe of Dr. J/hitby, there are 
many excellent obſervations on the ſubject, which 
renders it worthy the peruſal of every ſerious en- 
quirer; but I ſhall here conclude from him with the 
following paragraph *. * From what hath been 
diſcourſed, we have as great aſſurance as ſenſe and 
reaſon, and the concurrent judgment of mankind 
can tender, that the hoſt cannot be truly God, and 
conſequently, that the Trent council doth oblige 
all Chriſtians, as much as in them lyes, to worſhip 
that as God, which is not truly ſo ; and that the 
members of the Roman church are guilty of ido- 
latry, by giving to it that worſhip which is due to 
God alone.” 

And ſays biſhop Burnet T, · When an inſen- 
ſible piece of matter, ſuch as bread and wine, has 
divine honour paid to it; when it is believed to be 
God; when it is called God, and 1s in all reſpects 
worſhipped with the ſame adoration, that is offer- 
ed up to almighty God; this we think is groſs 
idolatry. Many writers of the church of Rome 
have acknowledged, that if tranſubſtantiation 1s 
not true, their worſhip is a ſtrain of idolatry be- 


* The abſurdity, Sc. p. 66. 
+ Burnet's articles, p. 427. oct. edit, 


yond 
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yond any that is practiſed among the moſt de- 
praved of all the heathen.”* And I hope it will be 
evident from what is urged in this little eſſay, that 
it is impoſſible for tranſubſtantiation to be true. 

Biſhop S:illingfleet, in many of his admirable 
writings, hath both proved the falſity of the doc- 
trine of tranſubſtantiation, and the truth and cer- 
tainty of the church of Rome's being guilty of ido- 
latry, by their worſhipping what they call the hoſt, 
that is, the bread and wine in the ſacrament, as 
God; as may be ſeen more particularly in his diſ- 
_ courſes concerning the idolatry of the church of 
Rome, to which I would refer the reader. In his 

reface to the firſt part, he plainly demonſtrates, 
that the firſt reformers of our church directly 
charged the papiſts with being guilty of idolatry, 
and among others obſerves, That biſhop Jewel, 
in his excellent defence of the apology of the 
church of England, and anſwer toHarding, proves, 
that to give the honour of God to a creature, is 
manifeſt idolatry, as the papiſts do, in adoration of 
the hoſt, and the worſhip of images.“ 

Let us next hear Dr. Stebbing *, ** When Chriſt 
bleſſed the bread and wine, and ſaid zake eat, &c. 
do you imagine that he made an idol to be wor- 
ſhipped ? and yet every popiſh prieſt, when he con- 
ſecrates the elements, makes an idol, For upon 
the ſtrength of this notion, that, after conſecration, 
Jeſus Chriſt, both God and man, is corporally pre- 
ſent in the ſacrament, the elements (as we call 
them, or, as they, the hoſt) came ſoon to be con- 
ſidered as a proper object of worſhip, by which 
another ſpecies of idolatry was brought in un- 
known to former times. --- The doctiine of the 

corporal preſence, whether true or falſe, makes no 


Inſtructions on popery, p. 86 87. 
alteration; 


. — * 
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alteration; for admitting that Chriſt is in the ſa- 
crameut, as the papilts ſay, the bread and wine be- 
ing ſubſtantially changed into his fleſh and blood; 
ſtill he is not there in any v//#/e manner. What- 
ever change may be ſuppoſed to be made in the 
elements by the conſecration of the pricſt, we ſee 
it not, we feel it not, we ſmell it not, we laſte it 
not; but ſo far as our ſenſes can inform us, they 
are bread and wine, and nothing more. So far 
then as appears to us, the elements which, before 
conſecration, were but ſymbols, even after conſe- 
cration are no more than ſymbols ; and the wor- 
ſhip paid to them will therefore be worſhipping of 
God by a ſymbol], that is, it will be an idolatrous 
worſhip : for all ſy mbolical worſhip is ſo. Image 
worſhip is idolatry, howſoever God may be ſup- 
poſed to be 7nvi/ibly preſent in the image. By pa- 
rity of reaſon, hoſt- worſhip is alſo idolatry, how- 
ſoever Chriſt may be ſuppoſcd to be inviſbly pre- 
ſent in the ſacrament, Chriſt was worſhipped in 
the fleſh, becauſe he was Ged mani feſted in the fleſh. 
God was worſhipped in the fre, and in the cloud, 
becauſe theſe were the manifeſtations of his pre- 
ſence. And if in the hoſt, there were the like ma- 
nifeſtations of Chriſt's preſence, we might and 
ought to worſhip him in the hoſt as the papiſts do. 
But as there is zo + ſuch manifeſtation, I cannot ſee 
but that all worſhip directed to the ſacramental 
elements, whether changed, or not changed, muſt 
be idolatiy, in as full a ſenſe as bowing down be- 
fore pictures and images is idolatry,” 

I apprehend enough has been produced to e- 
vince that the papiſts, by believing the doctrine of 
tranſubſtantiation, are idolaters ; a fact that I fear 
is not ſufficiently conſidered by proteſtants, But 
archbiſhop Sharp has expreſſed himſelf ſo fully and 
convincingly on this point, that, in juſtice to my 

argument, 
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argument, cannot but give the reader the ſenti⸗ 
ments of that great man on the ſubject. His 


words are; 
i THe Romaniſis give to the ſacrament the 


very ſame worſhip that they 1 to God, and ob- 


lige all choſe who ſhall be of their communion to 
do the ſame. --- The council of Trent declares, 
& That by the words of conſecration, the whole 
ſubſtance of the bread is turned into the ſubſtance. 
of the body of Chriſt, and the whole ſubſtance of 
the wine into the ſubſtance of the blood of Chriſt 3 
and that it is not therefore to be doubted, but chat 
all faithful Chriſtians ſhould give to this ſacrament, 
that higheſt worſhip called Latria which is due to 
the true God.” And whoever affirms otherwiſe, 
is, by a canon of that council, pronounced ac- 
curſed. And this worſhip they give to the hoſt, 
(viz. that round wafer which we call the conſe- 
crated bread) not only at the time of recciving it, 
but whenevet it is carried about in ih2 ſtreet. --- 
And can it be imagined that the Chriſtian, which 
doth ſo ſtrictly forbid all idolatry, ſhould ſet up a 
God to be worſhipped, which, to all thoſe who 
will believe their ſenſes, can appear no other than 
an idol, becauſe it appears a mere piece of bread. 
That the catholic church of Chriſt, in the firſt 
ages, had no ſuch kind of worſhip, beſides a pro- 
found filence of antiquity concerning it, we have 
this undeniable argument, that the pagans would 
have hit them in the teeth with it, whenever the 
Chriſtians reproved them for their many idols; 
but yet we do not find that they ever did. All 
l the writings of the Chriſtian fathers are full of 
invectives againſt the heathen idolatry ; they take 
a great deal of pains to expoſe the folly and ri- 
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ridiculouſneſs of giving divine worſhip to that 
which is but a creature, or the work of a man's 
hands. But with what face could they do this, 
if, at the ſame time, they were guilty of the ſame 
practices? --- If a pagan had been preſent at one 
of the Chriſtian aſſemblies, and, at the elevation of 
the hoſt, had ſeen them all fall down and worſhip, 
would not he think that he had every jot as great 
reaſon to reproach them for adoring a piece of 
bread, as they had to reproach him for adoring 
the ſun, or moon, or any other image? Minutius 
Felix, a very early Chriſtian writer, thus harangues 
it againſt the pagans. They, ſays he, melt 
braſs ; they caſt it, they ſet it up, and faſten it; 
it is yet no God. They poliſh it, they adorn it, 
neither is yet a God. But ſee, now they conſecrate 
it; they pray to it; then as ſoon as men will have 
it to be a God, it is a God.“ 5 

And might not the pagans return the ſame rail- 
lery upon the Chriſtians, ſuppoſing the practice we 
are now ſpeaking againſt, had been then in uſe ? 
One of our own divines hath moſt excellently hand- 
led this ſubj ect. Chriſtians, ſays he, ſow wheat, 
they cut, gather, and threſh it; it is no Chriſt 
yet. They grind it, they ſift it, they bake it: it 
is ſtill but a wafer, They ſet it upon an altar, they 
lift it up, they croſs it ſeveral times: it is yet the 
ſame it was before, At laſt they ſpeak the five 
words of conſecration, and preſently ten miracles 
break forth. And among 100 wafers, which are 
all alike to one another, that which the prieſt 
pleaſeth to think upon, that is their Saviour.“ It 
the practice of the pagans in this matter was abſurd 
and ridiculous, then every jot was as much the prac- 
tice of the Chriſtians, and might have been as eaſily 
made appear ſo, and would, without doubt, have 
been made fo, had there ever been any ſuch prac- 
tice among them.” The 
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The archbiſhop ſoon after aſks this *** 2 
« Were the old pagans idolaters or no? if they 
were not, why do the ſcriptures, and all the Chriſ- 
tian writers, charge them for ſuch? if they were, 
it will be eaſy to be proved, that they who adore 
the hoſt in the bleſſed ſacrament with the worſhip 
that is due to God only, are idolaters as much as 
they. For is it idolatry to worſhip that for God 
which is not God? if it be not idolatry, then the 
pagans were not idolaters ; if it be, then they who 
worthip the hoſt with divine worſhip, are idolaters : 
for certainly that which they worſhip is not God, 
is not our Saviour; but a wafer, a piece of bread, 
We are as certain that it is nothing elſe, as we can 
be of any thing that our ſenſes, backed with the 
beſt reaſon, can report to us. If ignorance and 
miſtake in this matter will excuſe the Romaniſts, it 
willalſo excuſe the pagans; if it did not excuſe theſe, 
neither will it thoſe. But all the marks that the 


holy ſcriptures give of an idol, and all the re- 


proaches that they caſt upon it, do as well befit the 
popiſh God in the ſacrament, and as heavily light 


upon it, as upon any thing that was worſhipped by 


the pagans. It is, in both the old and new teſta- 
ment, a mark of a pagan idol, and the reproach of 
it, that it was made by man. Why! is not the 
god in the maſs as much the work of mens hands 
as any of the pagan idols were? and, bating the 
labour of the baker, there was none of them ever 
made ſo quickly and fo eaſily as this. The {peaking 
but five words, with intention, doth it. 

But though all the reproaches that are caſt up- 
on the pagan idols in ſcripture, do fall heavily up- 
on theChriſtian idol in the maſs, (if we may ſo call 
it) yet there is one thing for which that worſhip 
may be reproached, and which caſts ſuch an indig- 


nation upon the perſon they pretend to adore, that 
never 
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never the like affront was put by any pagan on his 

God. The Romaniſts — fn 2 of the 
bread made a Saviour, and worſhipped him, but 
they preſently eat him. Was there ever ſuch a 
thing heard of in any pagan country? did ever any 
man make a god, and then adore him with the 
ſame religious worſhip that he gives to the ſu- 

preme God, and within a minute after ſwallow him 
don, and fend him to thoſe places which are not ' 
fir to be named? But yet this is done in the 
church of Rome every ' day. Cicero who was a 
pagan himſelf, and knew as much of the pagan 
religionas any man living did, tells us expreſsly, in 
his book of the nature of the gods, That among 
all the religions of his time, there was no man of 
any one ſelt, ſo ſottiſh, as to pretend to eat his 
goed.“ The Egyptians that worſhipped the vileſt 
of creatures, yet never dared to eat what they 
had once worſhipped. Bur yet this affront the 
Romaniſts put upon the adorable Jeſus, our God 
and Saviour, every time that his ſacrament is ce- 
lebrated; and, I dare fay, they are the firſt, that 
ever put this affront upon the Deity.” 
Thus have I repreſented, in as conciſe a manner 
as I poffibly could, the ſcripture account of the in- 
ſtitution of the Lord's ſupper, which contains a 
lain and clear narrative of a matter of fact, of an 
ordinance of Chriſt, in itſelf eaſy to be underſtood, 
as he intended it ſhould be, by perſons of all capa- 
cities; and what our Saviour then did, was the 
more intelligible to his diſciples, as being very ſi- 
milar to the Jewiſh feaſt of the Lord's paſſover, 
which had juſt before been celebrated by them, 
And therefore the words made uſe of by our Savi- 
our, This is my body, this is my blood,” occa- 

ſioned no manner of uneaſineſs in their minds; 

they underſtanding them in the fame my 
| enſe 
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ſenſe with -thoſe uſed by the Faw, * This | Is ws 
Lord's paſſover,*” when they commemorate God's 
paſſing over the firſt-born of the children of Iſrael, 
at their eating of the paſſover, and that the others 
were-ordered by God to be deſtroyed by the an- 

5 | 

[ have alſo fully evinced, that the church af 
England, and her molt eminent divines, do in ge- 
neral diſown and deny, and even reaſon againſt the 
falſe and abſurd doctrine of tranſubſtantiation ; 
nay, that our lords and commons aſſembled in par- 
liament, and all perſons in any place civil or eccle- 


ſiaſtical, are obliged to renounce the doctrine of 


tranſubſtan ia ion, by a declaration appointed for 
that purpoſe by act of parliament. But as it un- 
fortunately happens, that there are too many un- 
guarded expreſſions to be met with, both in our li- 
turgy, and the writings of our divines, that ſeem 
to give a different and indeed a very miſtaken in- 
terpretation of the words which our Saviour uſed 


* Tt is worthy of remark, and deſerves our. moſt ſerious attention, 
that wherever the inſtitution of this ſacrament is taken notice of in 
the New Teſtament, we read nothing of altars, or ſacrifices, or ob- 
tations, or conſecrations; nor yet of con, ſub, or tranſubſtantiation ; 
or of any change of the bread and wine, into the'real body and blood 
of Chriſt ; nor of the real, corporal, or ſpiritual preſence of Chriſt in 
the ſacrarjent, And were the bread and wine changed into Chriſt's 
body and blood, really and in fact, it would ſurely be as great a mi- 
racle, as any our Saviour ever wrought, But then it would manifeſt- 


1y have appeared to be ſo, to the eyes of all preſent, as well as all his 


other miracles did. The water was actually changed into wine, at 
the marriage feaſt, The blind were apparently reſtored to their 
Sight, The lame immediately walked. The dead, to the admiration 
af all preſent, were raiſed to life. The increaſe of the loaves and 
fiſhes was demonſtrably evident to the whole multitude. But our 
Saviour's body ſtill remained the fame, after he had bleſſed or given 


thanks, and that the diſciples had eat of the bread, and drank of the 


wine, (which he appointed and directed them to partake of, in re- 
membrance of him) as it was before. Nay, the very ſame identical 
body was afterwards crucified on the croſs, laid in the ſepulchre, and 
then roſe.from the dead, aſcended into heaven, and now fits, on God's 
right hand, where it wilt remain till Chriſe ſhall come to judge the 
world at the lat day, 


at. 


1991 
at the inſtituting of this ſacrament, tending at leaſt 
to countenance the popiſh doctrines of tranſubſtan- 
tiatioa, and the real preſence, if not aſſerting as 
much; I have therefore before ſelected from them 
ſome of the moſt obnoxious paſſages, placing them 
in oppofite columns, that the reader may more 
readily obſerve the manifeſt inconſiſtency of a great 
number of our divines, and the natural, but un- 
happy fatal conſequences reſulting from ſuch in- 
judicious expreſſions. And this became the more 
neceſſary, as they at preſent afford a handle for 
papiſts to impute to proteſtants, the belief of the 
ſame abſurd and erroneous doctrines with them- 


ſelves *. | 
| H 2 IT have 


* 


* In a diſcourſe wrote by Parier biſhop of Oxford, publiſhed in 
1687, are the following remarkable aſſertions, in p. 17, 18, 19. of 
that tract. 1ſt, That the doctrine of the church of England, as 
framed by its firſt Queen Elix. reformers, is ſo generally expreſſed, as 
to admit of a ſenſe owning tranſubſtantiation. 2. That in favour of 
the papiſts there are fo many expreſſions in the liturgy, catechiſm, and 
homilies, that very lately a great church of England doctor, the head 
of a college, with the archbiſhop of Canterbury, is conſtrained to hold 
that the church of England is for a real preſence in the ſame ſenſe, the 
fiſh and loaves were preſent to them who fed on them ; that is, they 
are for a corporal preſence, 3. They cannot eſcape falling in with 
tranſubſtantiation, any other way, than by cloſing with a notion ma- 
nifeſtly falſe and platonic, All which carefully weighed, I advance to 
this concluſion, that the church of Zng/and has hitherto had ſuch fa- 
vourable thoughts of a corporal preſence of Chriſt's body in the eucha- 
riſt, and ſo much compaſſion for the believers of tranſubſtantiation, 
and have ſo far given up the cauſe to the papiſt, that they cannot op- 
poſe tranſubſtantiation, without embracing as falſe, and a more ab- 

ſurd notion. --- Again, | 5 
Seeing the church of England has taken more than ordinary care to 
give ſuch a general explanation of the real preſence, as may admit of 
a corporal preſence, and thus much ſhe hath done with a deſign to 
encourage the believers of tranſubſtantiation to join with them in the 
ſacrament, ſhe cannot eſteem the adoration of the ſacrifice of the 
maſs to be idolatry ; for it is well known ſhe would be thought to 
abhor the holding communion with idolators; and to this ſhe muſt 
ſick, or sive up the cauſe to the proteſtant diſſenters, who ſay, that 
they dare not hold communion with that church that will admit 
known idolators into their communion. But ſuch doth the church of 
Englard admit, in admitting the believers of tranſubſtantiation. That 
the 
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have beſides ſhewn, that the doctrine of the 
Trinity urged by them in favour of tranſubſtan- 
tiation, however difficult in itſelf to be under- 
ſtood, wil! not admit of the leaſt compariſon with 
that abſurd, unſcriptural, and irrational tenet of 
theirs. And as to the 6th chapter of St. John's 
goſpel, I have demonſtrably proved from the beſt 
authorities, that our Saviour's diſcourſe, contained 
therein, does not in any reſpect relate to this ſa- 
crament. And from the whole it does moſt evi- 
dently appear, that they are notoriouſly guilty of 
- idolatry ; a crime the moſt heinous and offenſtve 
to God, who will have no other gods worſhipped 
and adored beſides himſelf. „„ 

This laſt article 15 a concern of ſo much mo- 
ment and importance, as to deſerve the ſerious re- 
gard and conſideration of all good Chriſtians, in 
particular of our governors in church and ſtate, 
more eſpecially our biſhops: and clergy; from 
whom it may be hoped and wiſhed, that they will, 
in ſome' proper time, take theſe important ſubjects 
under their inſpection; and out of their great wiſ- 
dom and picty, from a juſt regard to the truths of 
the goſpel, to the principles of our reformation, 
and for bringing it to yet greater perfection; but 
above all, that the crying and abominable ſin of 
idolatry, which in the inſtance above is manifeſtly 
made apparent, may be removed, and no longer 
mect with encouragement, in the manner it ſeems 


the church of England is for admitting the believers of tranſubſtan- 
| tiation, who adore the ſacrifice of the maſs, has been abundantly 
proved; whence it follows, that the church of England muſt either 
give up the cauſe to the diſſenters, or declare, that the believers of 
 tranſubſtantiation, though they adore the ſacrifice of the maſs, are 
not idolators, and that the adoration of the ſacrifice is not idolatrous, 
And if not idolatrous, how can they oblige all to declare it to be ido- 
luatrous, or part with their civil rights and privileges for not making 
ſuch declaration.“ | : | 


to 


. [102] | 

to have done; I ſay it is moſt ardently wiſhed and 
deſired, that they will, in their high ſtations, be- 
come inſtruments of having our liturgy reviewed, 
and that all ſuch paſſages therein, as ſcem to coun- 
tenance the doctrines of tranſubſtantiation and the 
real preſence, may be altered and exchanged for 
others more conſonant to the profeſſed and declared 
ſentiments both of our church and ſtate, _ 
And with great deference it is I add, that we 
may the more reaſonably hope for, if not expect 
this, as we find ſo many learned biſhops and di- 
vines of our church, men very eminent and vene- 
rable in their times, who have expreſſed themſelves 
in terms ſo different and oppoſite to each other, on 
a ſubject that is of the utmoſt importance to the 
truth of Chriſtianity, and the defence of our re- 
formation : and though, in my own mind, I am 
perſuaded this flowed from a principle of real pi- 
ety, and an awful reverence for the holy com- 
munion, yet J fear it is, and has been, of very bad 
conſequence. This very material circumſtance 
ſhould methinks be conſidered as a powerful argu- 
ment to enforce the reaſonable application above- 
mentioned; and whereby the papiſts will be de- 
prived of ſome of thoſe ſeemingly plauſible reaſons 
which they too ſucceſsfully urge againſt proteſtants, 
in favour of their idolatrous practices. 

From the various authorities I have quoted, 
and the jarring ſentiments of the ſeveral writers 
produced by me, the obſerving reader cannot 
but remark, how little regard is to be paid to 
ſome authors; indeed, it ſhould be to none, but 
where truth and reaſon are on their ſide. In con- 
cerns of a religious nature, ſcripture is, and muſt 
be, the only ſtandard and rule to direct and govern 
us, in all ſuch controverſies and diſputes, For 


As: though 
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though reaſon is a neceſſary aſſiſtant to enable us 
to find out the truths therein revealed, yet this 
muſt be uſed with the utmoſt care and caution, 
4 leſt from a partial regard to any particular doc- 
| trine we have eſpouſed, our own ſurmiſes and im- 
1h aginations, by the help of a fallacious reaſoning, 
i" ſhould be made an article of faith, in the room of 
| what Chriſt and his apoſtles have taught and re- 
| commended to our belief. „„ 
5 And until ſomething be done by authority, to 
| ſettle this diſpute in a more clear and certain man- 
4 ner, I would beg leave to reſt what is here obſcrv- 
5 ed with the ſerious and impartial reader, ſuch as 
| deſire to be rightly informed of, and inſtructed in 


the truths of Chriſt's religion, and would only be- 
i! lieve and embrace what God has revealed; ear- 
b neſtly requeſting them to exert their reaſonable fa- 
[| culties, and with the utmoſt care and integrity, 
fairly and candidly, free from prejudice and pre- 
| poſſeſſion, to peruſe, conſider, and reflect on the 
it ſubje& matter of this little eſſay; compoſedby one 
4 who has no other public or private views, than a 
ſincere endeavour to ſeparate truth from error, to 
have the church of England defended againſt the 
wicked ſuggeſtions of her moſt dangerous and in- 
veterate enemies, and that the religion of Chriſt 
may appear, and be continued among us, in its 
i priſtine and original purity. | 
| Let me then entreat all good people, carefully 
it to examine what has been here propoſed to conſi- 
| - deration ; more eſpecially let them compare the 
account I have given of Chriſt's inſtitution of his 
ll laſt ſupper from ſcripture, with the ſcriptures them- 
| ſelves ; and let them ſee if they can find any other 
x matter, or different circumſtance concerning this 
5 ordinance, than what is before related. If not, as 
U | 99 y 


; Ok 
I believe they cannot, then I hope they will agree 
with me in the ſentiments of that moſt excellent 
man, Mr. Hales, before quoted, who had the bold- 
neſs and integrity to publiſh to the world, his own 
private thoughts of this ſacrament; whoſe words 
are here again in part repeated, becauſe I think the 
following paragraph ovght to be impreſſed on the 
hearts and minds of all true proteſtants.“ © Firſt, 
in the communion, ſays that good and honeſt di- 
vine, there is nothing given but bread and wine. 
2dly, The bread and wine are ſigns indeed, not of 
any thing there exhibited, but of ſomewhat given 
long ſince, even of Chriſt given for us upon the 
croſs, 3dly, Jeſus Chriſt is eaten at the commu- 
nion table in no ſenſe; neither ſpiritually, by vir- 


tue of any thing done there, nor really; neither 


metaphorically, nor literally. Indeed, that which 
is eaten, I mean the bread, is called Chriſt by a 
metaphor ; but it is eaten truly and properly bread. 


4thly, The ſpiritual eating of Chriſt is common to 


all places, as well as at the Lord's table. Laſtly, 
The uſes and ends of the Lord's ſupper, can be no 
more than ſuch as are mentioned in the ſcriptures, 
and they are but 299 1. The commemoration of 
the death and paſſion of the Son of God, ſpecified 
by himſelf at the inſtitution of the ſacrament, 2, 
To teſtify our union with Chriſt, and communion 
one with another, which end St. Paul hath taught 


99 | 
us. | 
Now if this be a true and juſt explication of 


words that have occaſioned ſo much contention, 


ſo many diſputes and controverſies ; if it contains 
an expoſition that is conſonant and moſt agreeable 
to the truth of ſcripture, to right reaſon, and to 


* Ante, p. 27 to 32. 
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the nature of a ſacrament, as I think all impartial 


perſons cannot deny; then let us abide. by this 
interpretation, and abandon and diſcard all thoſe 
falſe gloſſes, ridiculous and chimerical notions, that 


have been too long impoſed upon mankind ; 


which only tend to confound. the underſtandings 
of many good people, and to make an eaiy plain 
inſtitution of our bleſſed Lord to contain doctrines 
the moſt abſurd and irrational, directly contrary to 
his own intention, and inconſiſtent with the whole 
tenor of ſcripture, and which, in their conſequences 
have a manifeſt tendency to corrupt and debaſe 
true Chriſtianity, and to introduce idolatry and po- 
pery throughout the world. 5 

When we crave a bleſſing at our meals, or 


| ſhould do fo, the intent and deſign thereof is, to 


thank God for the mercies we are about to receive, 
and that he would pleaſe to ſanctify, and to bleſs 

his good creatures (but not to make them holy) 
that they may become uſeful and ſcrviceable to the 
ſupport and nouriſhment of our bodies. And our 
Saviour, when he bleſſed the bread and-wine, his 
intention could be no other than to praiſe and thank 


God for the opportunity then afforded of inſtitut- 


ing this holy ſacrament, in commemoration of- his 
on and death, then near approaching; and 
that God would bleſs thoſe his creatures of bread 
and wine to the uſes and purpoſes to which they 
were appropriated, that they might become —— 
What? Not his body and blood; not his fleſh to 
eat, and his blood to drink, --- But, that his a- 
poſtles, and all other Chriſtians, by eating and 
drinking of bread and wine at the Lord's table, 
in remembrance of Chriſt's infinite love, in laying 
down his life for the ſinful ſons of men, might, by 
God's bleſſing on the religious uſe of this holy 
rites 


Au t 
rite, be ſo enabled to commemorate his bitter paſ- 
fion and cruel death, as thereby to raiſe in their 
minds the moſt grateful ſentiments of love and 
thankfulneſs towards him; and that the remem- 
brance of ſuch wonderful goodneſs and mercy, 
might. excite in all Chriſtians holy reſolutions to 
perſevere in a conſtant courſe of obedience to all 
God's laws and commandments; and that they 
ſhould alſo live in love and unity one towards an- 
other. This ſeems to be the moſt natural and 
true interpretation of our Saviour's chief deſign in 
inſtituting this ſacrament. It is a means appointed 


by him for theſe great ends and purpoſes ; and by 


our afterwards leading good and virtuous lives, and 
living in love and charity one towards another, we 
may hope, thro” God's mercy in Chriſt; to become 
entitled to all the benefits of his paſſion and death; 
that is, to all the advantages accruing to us, from 
his body being crucified, and his blood ſhed, and 
his offcring up himſelf on the croſs, as a ſacrifice 
for the redemption of mankind. And no doubt 
God will afford the gracious aid and aſſiſtance of 
his holy ſpirit to all thoſe who conſcientiouſly, and 
with this religious view, do partake of the Lord's 
ſupper. | 
But as to eating of Chriſt's natural body, or of 
drinking his natural blood, either corporally or ſpi- 
ritually, this is a mere fable, a perfect fiction, not 
authorized by ſcripture, but is alſo contrary to rea- 
ſon, and the practice of the primitive church. The 
notion was artfully invented, and the belief of it 
introduced, by the crafty and deſigning prieſts of 
the church of Rome, to aggrandize their power, 
and make them a fort of demi. gods among the 
eople. Wonder, O heavens! and be amazed 
O earth! at the ſtupenduous impudence of theſe 
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[ 106 J 
prieſts of Antichriſt, wha are almoſt every. day 
making gods innumerable; whom they firſt 
worſhip and adore, then eat and devour. But 
alas ! the poor laity ! they muſt partake but of on- 


by half their God ; for they are denied the wine, 


or what they call the blood of God. They muſt 
only eat, but not drink their made God. What 


blaſphemy, what idolatry, * are theſe wicked men 


uilty of? who thus pretend to make God of 
x and wine, and then divide him; keeping 
whole God for themſelves, but allowing only one 
half for the laity. 


- + 4 Let. none be offended, ſays archbiſhop 


Sharp, that I ſay the papiſts make their God, or 


make the body and blood of Chriſt ; for it is their 


own word, and folempity uſed by them. And 


one of the greateſt reaſons for which they deny 


our order and prieſthood in the proteſtant church, 
is, becauſe we in our ordination do not pretend to 
confer a power of making the body of Chriſt,” 
It is by this hocus pocus of the Romiſb prieſts pre- 
tending to change the bread and wine in the Lord's 
ſupper, into the body and blood of Chriſt ; and 
by their uſurped power of abſolving ſins, that their 


religion, or rather ſyſtem of politics, ſo greatly 


prevails and increaſes in the world, Ir being al- 
moſt natural for guilty ignorant ſinners, deſpairing 
of God's mercy, to have recourſe to that church 


whoſe prieſts aſſume a power not only of making 


God of bread and wine, but alſo of abſolving 

ſinners here of all their paſt offences, and of pray; 
ing their ſouls out of purgatory hereafter. But 
was popery once ſtript of theſe rec pretended 


| * Ante, p. 89 to 97. 
FT Serm, vol. 7. P. 327. 
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clan few would be their followers, and cheir r re- 
ligion ſoon be at an end. 

I have not time here to enlarge on this their 
darling doctrine of abſolution, and which brings 
immenſe riches to that church; but let the follow- 
ing obſervation of Dr. Trapp ſuffice for the pre- 
ſent. * The church of Rome, ſays he, teaches 
that attrition, without contrition, that is, ſuch a 
ſorrow for fin as proceeds only from the fear of - 
hell, without any mixture of the love of God, or 
ſenſe of our own horrible ingratitude, joined with 
the ſacrament of penance, meaning auricular con- 
feſſion to, and abſolution from the prieſt, is ſuffi» 
cient for the pardon of mens fins, and their obtain- 
ing eternal ſalvation, Council of Trent, Sell. 14. 
Caſh 46. | 

So that according to them, after a man hath. 
lived the moſt profligate life, if in the hour of 
death he be ſorry for them, only becauſe he is a- 
fraid of being damned, (and how is it poſſible it 
ſhould be other wiſe? but what virtue is there in 
this?) and do but confeſs them to the prieſt, and 
receive his abſolution, all is ſafe, ' And, from be- 
ing a child of the devil, he in a moment becomes 
a chiid of God, and an heir of the kingdom of 
heaven. For it ſeems if a man has but half an 
hour's converſation with a prieſt, the whole bufi- 
neſs is done; and he dies the death of the righte- 
ous, though he lived the life of the moſt wicked. 
Whether the pope be Antichriſt or no, I will not 
pretend to determine, though he bids fair for that 
title. But I am ſure popery is Anti-Chriſtianity ; | 
and this doctrine, [of abiolution] if there were no 
other argument, as there are an hundred, would 
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alone be ſufficient to prove it. But auricular con- 
feſſion is too gainful a point to be eaſily parted 


with. By this they become maſters of the peo- 


ples ſecrets, and, which is better, of their money. 
Therefore the nbd) of Trent makes confeſſion to 
a prieſt neceſſary to falvation, and anathemarizes, 


that is, curſes all who Sony" it. Bur, ſays archbi- 


ſhop Sharp, 
* What a moſt miſchievous doctrine is this 


Jof abſolution] that, after a vicious life, after re- 


peated acts of ſin, after many habits of it, invete- 
rately continued in, the prieſt, by pronouncing 
three or four words, ſhail be able to cancel all a 
man's ſins paſt, and ſo reconcile him to God, that 
if he die that moment, he is ſure at laſt of ever- 
laſting happineſs. How admirably doth this doc- 


trine reconcile thoſe two things, which in all other 


religions have been thought inconſiſtent, the love 
of ſin, and the love of God? an habit of vice, 


and a title to eternal happineſs? Ir is no wonder 
then, that ſo many diſſolute perſons go over to the 


communion of that church, where pardon and re- 
conciliation with God are to be had upon ſuch ca- 
iy conditions. — The lives they lead are ſo bad, 

that as long as they continue in that ſtate, no other 
religion but that of the church of Rome can give 


them encouragement to hope for ſalvation.” 


Dr. Stebbing, after having fully confuted the 


doctrines of auricular confeſſion and abſolution, 


judiciouſly remarks, + © That till after the firſt 
thouſand years, the forms of abſolution ran all in 
the form of a prayer, and not in the form of a pe- 
remptory definitive ſentence, as it now ſtands in 


* Serm, vol. 7. p. 206. 
T Stebbing*s inſtructions, p. 51, 52. 
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the popiſh forms, and in one of our own forms 


from them. How this form came to be retained 


in our church, I have already hinted ;* and for the 
ſame reaſons, it is likely, the popiſh form of ordain- 


ing prieſts was allo retained. Theſe two forms 
are relative to each other, and cannot ſtand ſepa- 
rately, For the one conveys the power, which the 
other exerciſeth; and they are novelties alike, The 
ancient manner of ordaining prieſts, was by impo- 
ſition of hands, and prayer; but in the 12th cen- 
tury, the preſent form was ſlipt into the ritual; 
Receive ye the Holy Ghoſt : whoſoever fins ye remit, 
they are remitted unto tbem; and. whoſoever ſins ye 
retain, they are retained, There is no harm in the 
uſe of theſe words, provided they be uſed in a qua- 
lified ſenſe; and a very qualified fenſe it muſt be. 


But the thing moſt to be wiſhed, with reſpect to 


both theſe forms, is, that they were properly altered. 


* Ibidem, p. 24,2 5. It is bard to get rid of inbred prejudices; and to 


this I think we muſt aſcribe the reſpect that is paid to private confeſſion - 


and abſolution in the liturgy of our church. What preciſe notions our 
reformers had of this matter, it may be hard to ſay ; but this is certain, 

that when'the reformation firſt ſet out, there was a great difference of 
opinions concerning it. --- Our reformers ſaw the danger of making it 
neceſfary to ſalvation, and have avoided it. They ſaw the neceſſity 
of repentance, and have very ſtrongly inculcated it, But they did not 
abſolutely declare again{t the uſe of private confeſſion and abſolutien, 
but left it open to-thoſe who could not |} otherwiſe ſatisfy their con- 
ſciences ; thinking it better, perhaps, to manage, what they could not 
without danger attempt to care. This however was taking care of 
the eſſential points; for whilſt every man was left to his liberty, whe- 
ther to uſe private confeſſion or not, and the people were taught that 
without true repentance abſolution was of no value, they might be 
left to ſpeculate upon its internal operations, without any hazard to their 
falvation. But the church of Rome hath erred in both theſe points; 
firſt, in making the abſolution of a prieſt neceſſary to ſalvation z and 
next in ſo explaining its efficacy, as to ſhut out the neceſſity of repen- 
tance, and a new life.“ | 

See the exhortation to the communion, and the rubric to the 

viſitation of the ſick; | 
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Diſſenters would God leſs matter for cenſure, and 
infidels for profane raillery.“ An excellent remark. 
The Doctor then obſerves, from Nelſon's life of 
biſhop Bull, that he, who was one of the ableſt 
ſcholars, the ſtauncheſt churchman, and the beſt 
Chriſtian of his time, when he was upon his 
death-bed, refuſed to have the form of abſolution 
in the office for the viſitation of the ſick, read; 
but ordered the. miniſter who attended him, to uſe 
the form in the communion office ; which is. in- 
deed a moſt excellent form of prayer, truly primi- 
tive, and as ſuch ſhould be recommended to all 
Chriſtians upon the occaſion.“ Indeed, 
It is by ſuch innovations and corruptions of doc- 
trine, that Chriſtianity, as before obſerved, is be- 
come the ridicule of deiſts and infidels, and that 
we ſee ſo little of practical religion among us. 
And unleſs the axe he laid to the root of the t tree, 
and that the evil things too abounding among us, 
and the cauſe that gives occaſion for ſuch unbelief, 
be taken away; all the reaſoning and arguments 
of the moſt judicious writers againſt popery and 
_ Infidelity will be unavailing, and of no real ſervice 
to convince the one, or the other, If the tares be 
not pulled up, the wheat will not thrive and grow; 
the erroneous unchtiſtian tenets, artfully introduced 
by crafty irreligious men into the Chriſtian ſyſtem, 
muſt be carefully rooted out and extirpated, before 
religion will again recover itſelf, and be brought 
into ) general eſtcem. By our cavilling about, and 
inſiſting upon certain principles and goctrines, as 
fundamentals and eſſentials of religion, which are 
no where revealed in the Gofpet of Chriſt, we are 
only catching at the ſhadow, and loſing the ſub- 
ſtance ; for, If we adopt new articles of faith, that 


are not to be found in the Nh and embrace 
the 


[III] 
the inventions of men inſtead of the word of God, we 
thereby reject the laws and inſtructions of our bleſ- 
ſed Saviour and his apoſtles, which by conſequence 
will become neglected by us, and rendred of little 
or no effect. 

The Chriſtian ſyſtem, I mean the revelation of 
God's will by Chriſt, is clear, plain and eaſy, level 

to the capacity of all people, in all points eſſential 
to ſalvation, and throughout conſiſtent with itſelf. 
Indeed, had it not been ſo, it could not have come 

from God, who would not have publiſhed a reve- 
lation of his will to his creatures, that was unwor- 
thy of himſelf. „ | 

If then we are Chriſtians indeed, and proteſtants 
truly reformed from popery ; if we have a true 
ſenle of the heinous nature of idolatry, and would 
have it aboliſhed in our nation; let our conduct and 
behaviour correſpend with, and be agreeable to, 2 
thoſe valuable characters. Let us be ſo in reality 
and truth, and not in name and pretence only. | 
Let us carefully watch and attend to every attempt 

of our vigilant adverſaries, who are inceſſantly en- 
deavouring to impoſe on us their own traditions 

and inventions, even idolatry of the worſt ſort and 
kind that ever entred into the minds of men, for 
the doctrines of Chriſt and his apoſtles, --- Let us 
labour rightly to underſtand God's will revealed to 
us in the New Teſtament, and duly obſerve and 
practiſe the rules and directions therein contained. 
Then would our faith be true and ſtedfaſt, our lives 
holy and blameleſs; then will all men know, that 
we are not only the followers, but the real diſ- 
ciples of our Lord and Maſter; then will our 
light ſo ſhine before men, as ſincere Chriſtians 
and reformed proteſtants, that we ſhall thereby 
glorify our Father, who is in heaven; and —_ 
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ſhall we undoubtedly procure to ourſelves the blef> 
ſed effects of Chriſt's paſſion and death, and all 
the benefits thereof, even in as full and ample a 
manner, as if we did really eat his natural body, 
and drink his natural blood, at the Lord's table, 
was it in the nature of the thing poſſible to be 
done. I will conclude in the words of Dr. Trapp. 
% have, ſays he, fully ſhewn in many in- 

- ſtances, hat popery itſelf tends to make debauchees 
of ſome, atheiſts of others, and reprobates of all. 
It is indeed entirely calculated for the gratification 
of luſt, covetouſneſs and ambition; for the wealth 
and power of the pope and his creatures; the en- 
ſlaving of the other clergy and the laity ; and the 
eternal perdition of all. It is a mere ſcheme of 
worldly politics, carried- on under the pretext of 
religion; which is no further made uſe of, than as 
it is ſubſervient to temporal laws and intereſts. 
This is the wiſdom of popery ; a wiſdom which 
deſcendeth not from above; but is earthly, ſen- 
ſual, deviliſh.* The profound policy of the court 
of Rome, the conclave of cardinals, the [talian bi- 
ſhops, and the order of jeſuits in all countries, are 
well known to the world : and we are ready to yield 
them the precedency in that wiſdom ; the pro- 
found wickedneſs of it being well known likewiſe. 
But the unchriſtian policy of popery in general 
is ſeen in nothing more, than in being ſo contriv- 
ed, as to flatter the luſts and vicious inclinations 
of men, Hence it is, that as the weak and ſuperſti- 
tious on the one hand, ſo the wicked and debauch'd 
on the other, are moſt eaſily perſuaded to turn pa- 
piſts: even men of good underſtandings, though 
they can never bring their reaſon to approve of 
that religion, or digeſt its groſs ablurdities, may 
heartily wiſh it true, and ſo embrace it at a ven- 
* Popery truly ſtated, p. 190 to 194. . 5 
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ture, becauſe it is ſo very indulgent; and becauſe 

by embracing it, they think they may have ſome 
chance for their ſalvation, though a very wretched 
one; as they have long been wicked and intend 
ſtill to continue ſo, Chriſtianity gives them no 
hopes. But pepery, ſuppoſing what it ſays to be 
true, gives them a great deal. Tis but to throw 
themſelves into the arms of that church, be attrite 
for their ſins, confeſs them to a prieſt, receive his 
abſolution, and they are ſafe. Of this indeed they 
can never be thoroughly perſuaded, Yet who 
knows, ſay they? Poſſibly it may be ſo; I have no 
hopes any where elſe, tis but to try.“ But what 
a miſerable broken reed is this? - Such is the ge- 
nius and conſtitution, the nature and tendency of 
this moſt corrupt religion. Let any man then aſk 
himſelf, whether it de not in every reſpect the 
perfect reverſe of Chriſtianity.” 


1 have heard it aſſerted with much appearance of truth, that 
there are recent inſtances of three noble lords, of great parts and abi- 
lities, who on their death-beds declared, that they died in the com- 
munion-of the church of Rome,though ach of them had for ſome years 
before, and at the time of their reſpective deaths, enjoyed places of great 
honour, truſt, and confidence; and. to qualify themſelves for the ſame, 
had alſo taken the oaths of allegiance and abjuration, and made the de- 
claration againſt tranſubſtantiation required by law. And muſt not this 
be ſhocking to all proteſtants who hear of it ? But what religion muſt 
that be, and from whence proceed, which can countenance and en- 
courage ſuch principles? What honour and virtue can thoſe be ſup. 
poſed to have, who act and practiſe ſuch baſe things? But alas ! what 
crimes are there, of which papiſts may not by their prieſts, as they 
think, be abſolved ? 
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P. 4. I. 25. after liturgy, read, ſhould be altered. P. 
46. I. 21. read, we being many. P. 46. Note, read, 
John baptized with water to repentance, and our Lord 
with. In the ſame Page, and in line 3. of the ſaid Note, 
read, that ſuch baptiſm was changed. P. 47. l. ult. in 
Note, read, the moſt, P. 68. l. 29, read, and commons. 
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